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SECOND-TEMPLE PERIOD MESSIAHS 
Pre-Draft Version 1 (18 October 2020) 

Writing is a lonely discipline that is constantly beset with self-doubt and constant self-criticism. That 

is the way it needs to be. 

There are times when I need to reach out for help in the form of criticism from others. This is 

particularly the situation with this material. It will form part of a Study I am preparing on the Second-

Temple Period. 

I want any feedback at all. It is possible I have located material under the wrong heading; the 

information might be meaningless; I might have duplicated references; spelling is wrong; my 

grammar is poor. Please tell me. 

The following is not complete. I am waiting for more even books to arrive, so the following will grow 

and amendments will be made.  

Doug Mason 

doug_mason1940@yahoo.com.au  
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Second Temple Period Messiahs 

As I unravelled this topic, I was amazed at the way that the understanding of “messiah” evolved. In 

particular, I noticed the stark change from its use in the Hebrew literature (“Hebrew Bible”/”Old 

Testament”) to the introduction of a different type of Messiah in the latter part of the Second Temple 

period, and then its nuanced evolution throughout the period of the New Testament writings. 

The sequence of the New Testament writings is therefore provided chronologically. Each Gospel, for 

example, represents the views as they had developed at the moment each was written so it provides a 

snapshot frozen in time. Each Gospel reflects the thoughts and messages created at their own moment, 

rather than any of them pretending to provide a literal blow-by-blow documentary of events and 

utterances from decades earlier. 

If Jesus was a “Messiah”, what kind of Messiah was he? 

Outline (Messiahs) 
Literal meaning of the word Messiah 

Fluidity and inconsistencies of messiahs and eschatologies 

Messiahs of the Hebrew Scriptures (“Old Testament”) 

Messianism of the later Second Temple Period 

Messianic literature of the later Second Temple Period 

Messiah in the Septuagint (LXX) 

Dead Sea Scrolls and Messiahs 

First century CE Messianic expectations 

Jesus’ identity as the anointed Messiah 

Paul’s understanding of Christ 

The Jesus-Followers’ understanding of Jesus in Mark (70CE) 

The Jesus-Followers’ understanding of Jesus in Matthew (85 CE) 

The Jesus-Followers’ understanding of Jesus in Luke (90 CE) 

The Jesus-Followers’ understanding of Jesus in John (95 CE) 
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Literal meaning of the word Messiah 

Return to Outline (Messiahs) 

The Hebrew word “mashiakh” means to smear, anoint. The equivalent 

Greek word is  (christos) 
The word “messiah” in English and its cognates in other Western languages come 

from the Greek word  (pronounced messias). … The Greek word  is 

a loan word, meaning that it is not originally a Greek word but is adopted from 

another language. It is a Greek version of the Hebrew word mashiakh. The Hebrew 

noun mashiakh derives from the verb mashakh (to smear; anoint) and thus means “the 

anointed one.”  

In addition to this Hebrew loan word, the Greek language has its own, native word for 

“anointed,”  (pronounced christos), from which comes the English word 

“Christ.” It is related to the Greek verb chrio (to anoint). The words “Messiah” and 

“Christ” thus have the same meaning, “anointed one,” only the former derives from 

the Hebrew and the latter from the Greek. (Henze (2017), 55-56) 

Messiah translates as “anointed” 
“Messiah” (māšîaḥ; LXX Χριστός; Lat. “christus”) is the adjectival form of the verb 

“to anoint” (māšaḥ) and translates as “anointed” or “anointed one.” (Leonard-

Fleckman, https://doi.org/10.1515/ebr) 

“Messiah” indicates oil has been poured over or rubbed on a person or 
object, signifying divine appointment to a particular role or office 

‘Messiah’, the anglicized form of the Hebrew word [that] means ‘anointed’. In 

physical terms it indicates that oil has been poured over or rubbed on a person or 

object. As a symbolic action performed on a person it signifies divine appointment to 

a particular role or office. For example, the related [Hebrew] verb is used of 

anointing Aaron and his sons, consecrating them to the priesthood, as well as of Saul, 

David, Solomon, and kings of both Judah and Israel, appointing them to kingship. 

Although it is a prophet who is anointing a person to be king, in several cases the 

prophet asserts that it is Yahweh who is actually anointing. … 

In the OT anointing does not identify a person as having a particular role or office, 

but rather signifies divine appointment to a role or office. (Webb, 228) 

Examples of oil being poured during a king’s anointing 
Samuel took a vial of oil and poured it on [Saul’s] head, and kissed him; he said, “The 

LORD has anointed you ruler over his people Israel. You shall reign over the people 

of the LORD and you will save them from the hand of their enemies all around. … 

The LORD has anointed you ruler over his heritage. (1 Samuel 10:1, NRSV) 

The priest Zadok took the horn of oil from the tent and anointed Solomon. Then they 

blew the trumpet, and all the people said, “Long live King Solomon!” (1 Kings 1:39, 

NRSV) 

Jehu got up and went inside; the young man poured the oil on his head, saying to him, 

“Thus says the LORD the God of Israel: I anoint you king over the people of the 

LORD, over Israel. … Then hurriedly they all took their cloaks and spread them for 

him on the bare steps; and they blew the trumpet, and proclaimed, “Jehu is king.” (2 

Kings 9:6, 13, NRSV) 

Messiah: the Hebrew word חיׁשמ: Strong’s Greek and Hebrew Dictionary 
 ;mâshı̂yach maw-shee’-akh. Anointed; usually a consecrated person (as a king, priest, or saint) חיׁשמ

specifically the Messiah. (From H4886: חימ mâshach maw-shakh’ A primitive root; to rub with oil, 

that is, to anoint; by implication to consecrate; also to paint). 

https://doi.org/10.1515/ebr
https://studybible.info/strongs/H4886


Literal meaning of the word Messiah 

Anointed, anointed one 

a. of the Messiah, Messianic prince 

b. of the king of Israel 

c. of the high priest of Israel 

d. of Cyrus 

e. of the patriarchs as anointed kings 

(https://studybible.info/strongs/H4899 accessed 18 August 2020) 

 in The Brown-Driver-Briggs Hebrew and English Lexicon חיׁשמ
ׁשמָ  יי ׁשמָ  Lev 4:3 + 5t.; construct ׳ח noun masculine anointed; — absolute ח  יי  Lam 4:20 + 11t.; suffix ח 

ׁש ׁשמי יי מ Ps 132:17; 1Sam 2:35 ח  ְ ׁשמש יי ׁשמְמ ;Hab 3:13 + 5t ח  יי ׁש Ps 2:2 + 9t.; plural suffix ח  ְ ׁשמ  יי  ;Ps 105:15 ח 

1Chr 16:22. 

1. King of Israel anointed by divine command, 1 ׳ח ׁשהְהSam 24:6 (twice in verse); 1Sam 

24:11; 1Sam 26:9; 1Sam 26:11; 1Sam 26:16; 1Sam 26:23; 2Sam 1:14; 2Sam 1:16; 2Sam 

19:22; Lam 4:20 2 ׳ח ָבַע אלהׁשSam 23:1 so with suffixes reference to 1 ,׳ׁשSam 12:3; 1Sam 

12:5; 1Sam 16:6; Ps 20:7; Ps 28:8; Hab 3:13 Davidic dynasty with Messianic ideals 

attached Ps 2:2; Ps 18:51, = 2Sam 22:51; Ps 89:39; Ps 89:52; Ps 132:10 = 2Chr 6:42; Ps 

132:17; 1Sam 2:10; 1Sam 2:35. 

2. High priest of Israel, ַֹּהה ׁשמָ  ָהה יי מ ;Lev 4:3; Lev 4:5; Lev 4:16; Lev 6:15 (P) ,ָהח  ְ ׁשמש יי  Ps ח 

84:10. 

3. Cyrus as commissioned by ׁשמְמ ,׳ׁש יי  .Isa 45:1 ח 

4. Messianic prince,  ָׁשמ יי יׁשח ָבחחִׁ  ׁשמָ  = Dan 9:25 דִ  יי vDan 9:26 (see Br ח 
MP 422 f.

; others 

distinguished ׳ח vDan 9:25 from vDan 9:26 and refer vDan 9:25 to Cyrus [as 3; so Ew see 

Leng Schü Co Behrm], or high priest Joshua [as 2; so Gr Bev], vDan 9:26 to Seleucus 

IV [Ew see Leng], or high priest Onias III. [Hi Gr Co Bev Behrm]). 

5. Patriarchs, regarded as anointed kings Ps 105:15 = 1Chr 16:22. 

(BDB 4864: The Brown-Driver-Briggs Hebrew and English Lexicon. 

https://studybible.info/BDB/BDB4864 accessed 18 August 2020 underlining added.) 

Messiah in the Hebrew literature is always adjectival 
I posed the following question at the Quora.com web site: Does either the Hebrew OT or the Greek 

LXX use “messiah”/”christos” as a noun (“the”), or only as a verb or adjective? In response, 

Yehoshua Feigon wrote: 

Yes, although to be clear, the term is always adjectival, even where the adjective 

occurs with a definite article or possessive adjective (“the anointed” or “His 

anointed”). Parts of speech in Hebrew frequently merge when, for example, the 

part of speech in question is a participle. The word רְפא (rōphēʔ) does triple duty 

as an active verbal participle meaning “healing”, an adjective meaning curative, 

and a noun meaning a doctor.  

The term anointed is half-adjective, half-noun. The High Priest is referred to as 

māšīaħ, or anointed; there is a Kohen anointed for battle mentioned in the 

Pentateuch; Cyrus, the Persian king, is likewise referred to as māšīaħ. In Psalm 2, 

the term is used to describe David, the prototypical anointed Israelite king, in 

essentially its modern Jewish sense. Psalm 105:15 begins “ʔal tighʕū bhimšīħāy, 

welinbhīʔay ʔal tārēʕū” (“Do not touch my anointed ones [note: the word occurs 

here in plural], and to my prophets do no wrong”). Here the word serves as a 

plural noun paralleling prophets without deviating even slightly from its adjectival 

function. (https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-

use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective/answer/Yehoshua-

Feigon?__filter__=all&__nsrc__=1&__sncid__=7147681577&__snid3__=10813925

503 16 August 2020) 

https://studybible.info/strongs/H4899%20accessed%2018%20August%202020
https://studybible.info/BDB/BDB4864%20accessed%2018%20August%202020
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective/answer/Yehoshua-Feigon?__filter__=all&__nsrc__=1&__sncid__=7147681577&__snid3__=10813925503
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective/answer/Yehoshua-Feigon?__filter__=all&__nsrc__=1&__sncid__=7147681577&__snid3__=10813925503
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective/answer/Yehoshua-Feigon?__filter__=all&__nsrc__=1&__sncid__=7147681577&__snid3__=10813925503
https://www.quora.com/Does-either-the-Hebrew-OT-or-the-Greek-LXX-use-messiah-christos-as-a-noun-the-or-only-as-a-verb-or-adjective/answer/Yehoshua-Feigon?__filter__=all&__nsrc__=1&__sncid__=7147681577&__snid3__=10813925503


Literal meaning of the word Messiah 

Christos was originally an adjective – not a noun – meaning “anointed (with 
ointment or oil)” 

The Greek word translated “christ” (christos) appears 531 times in the NT. … The 

term christ is an anglicized form of the Greek word christos, originally an adjective 

meaning “anointed (with ointment or oil)” from the verb chriō (“to anoint or smear 

with oil or ointment”). Christos had no special religious significance in Greek culture 

prior to the influence of ancient Jewish and Christian usage. …  

In ancient Greek-speaking Jewish and Christian circles christos translates the Hebrew 

term māšȋah about forty-five times in the LXX, which likewise means “anointed (with 

oil)” but carries a special significance owing to the Israelite practice of anointing with 

oil a person installed in a special office, such as king or priest. (Reid, 141) 
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Fluidity and inconsistencies of messiahs and eschatologies 

Return to Outline (Messiahs) 

We are left with uncertain, and perhaps fluid, Messianic traditions 
Messianic ideas were not necessarily Davidic. … The Enoch group tended to link the 

Messiah with Enoch, and the Samaritans believed the Taheb was to be seen in terms 

of Moses. Psalm 2 preserves another record of the tradition that the Lord’s anointed 

(2:2), obviously seen in some early Jewish circles as the Messiah, is to be the son of 

God (2:7); but the connection of this future ideal king (2:6) with David is not made 

explicit. We are left with uncertain, and perhaps fluid, traditions. (Charlesworth 

(1992), 20) 

Quite contradictory theories are often preserved side by side in the same 
document 

These contradictory theories evidently flourished side by side in the early rabbinic 

and Christian and Qumran communities which copied the texts and repeated the 

sayings.  

What is more, quite contradictory theories are often preserved side by side in the same 

document. The Book of Enoch is a glaring example and was evidently a very popular 

one, since it was widely used by early Christianity and current in the Qumran 

community, too. (Smith, Morton (1959), 69-70) 

Numerous early Jewish sources provide various portrayals of the Messiah 
We have numerous early Jewish sources that portray the Messiah, variously, as one 

who will serve as the eschatological high priest (the Dead Sea Scrolls, the T12P), or 

as the consummate benevolent and all-powerful king (PssSol 17). Numerous 

functions are sometimes attributed to the Messiah: He will judge the wicked (PssSol 

17, 4Ezra 12, 2Bar 40), destroy them (PssSol 17, 18; 4Ezra 12, 2Bar 72; c f Isa 11), 

deliver God’s people (PssSol 17, 4Ezra 12; c f Zech 9), and/or reign in a blessed 

kingdom (PssSol 17, 18; 2Bar 40; cf Ps 2). (Charlesworth (1992), 7) 

Neither “messiah” nor “son of God” automatically conveys a specific 
meaning 

Since neither “messiah” nor “son of God” automatically conveys a specific meaning, 

the significance of these terms must be determined by studying how each author uses 

them. 

(Sanders, E. P.: Encyclopedia Britannica, St Paul the Apostle: Christology. 

https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views 

(accessed 8 August 2020) 

The few Jewish texts that contain references to “the Messiah”, “Christ”, or 
“Anointed One” do not reveal a coherent picture 

Most of the Jewish texts contain no reference to “a” or “the” Messiah or to “a” or 

“the” Christ. The texts that do contain references to “the Messiah,” “Christ,” or 

“Anointed One” do not reveal a coherent picture. (Charlesworth (1992), 14) 

The messianic expectation was a vague and complex concept 
Messianism represents one of the most significant points of disagreement whereby 

Jews and Christians follow distinct paths. For Christians the Messiah is an individual 

figure. The messianic expectation for Jews, however, is a more vague and complex 

concept that has been cast in a variety of mostly collective hues. The Jews expect the 

advent of a messianic kingdom at the end of time rather than a messianic king. (Lust, 

216) 

The Septuagint clearly does not accentuate the messianic idea in any systematic 

fashion. (Lust, 218) 

https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views


Fluidity and inconsistencies of messiahs and eschatologies 

Inconsistencies regarding the Messiah 
According to 2 Baruch 30, the righteous alone will arise with the advent of the 

Messiah. According to 4 Ezra 7:28-29, however, both the righteous and the 

unrighteous will be resurrected only after the Messiah dies. (Charlesworth (1992), 23) 

Will the Messiah not establish a permanent and peaceful kingdom? This idea may 

have been once connected with early Jewish interpretations of Isaiah 7, 9, and 11, and 

Isaiah 42-45; it seems to be found in PssSol 17:21-32. In contrast to this idea, the 

apocalypses present us with two mutually exclusive ideas. According to 2 Baruch 36-

40 and 4 Ezra 7, the kingdom of the Messiah will be finite; his kingdom will be part 

of the limited messianic age that precedes the eschaton. According to 1 Enoch 38 and 

48-52, and 2 Baruch 73 and 74, however, his kingdom will be eschatological and 

eternal. (Charlesworth (1992), 23) 

Is the Messiah going to be a human? According to 2 Baruch, the Messiah seems to be 

a terrestrial king who shall embody all the dreams attributed to the kings of ancient 

Israel. According to 4 Ezra 12:31-34, the Messiah “will arise from the posterity of 

David.” But according to 4 Ezra 13:3-14:9, he is depicted as a man who ascends out 

of the sea: hominem qui ascenderat de mari. Obviously we have seen contradictory 

traditions preserved by the authors of 4 Ezra and 2 Baruch. (Charlesworth (1992), 23-

24) 

The Dead Sea Scrolls reflect the fluidity and diversity in messianic 
expectation 

The expectation of a royal figure, a Davidic Messiah who would restore the fortunes 

of Israel, was certainly current at the turn of the common era. Yet, a number of other 

messianic expectations conceived of a priestly Messiah, or an anointed prophet, or a 

heavenly figure. Christian messianism drew heavily upon all of these conceptions to 

give definition to Jesus as the Messiah. The Dead Sea Scrolls reflect this fluidity and 

diversity in messianic expectation. The Community Rule speaks of the expectation of 

at least two Messiahs, one priestly and one royal. Some Qumran texts refer to an 

eschatological prophet, possibly a messianic figure, someone similar to Elijah. (Evans 

(1997), 121) 

The Pseudepigrapha and the Dead Sea Scrolls show that there was no 
coherent early messianology 

The complexity of messianic ideas, the lack of a coherent messianology among the 

documents in the Pseudepigrapha and among the Dead Sea Scrolls, and the frequent 

contradictory messianic predictions prohibit anything approximating coherency in 

early Jewish messianology. … It is impossible to define, and difficult to describe the 

messianology of the early Jews.  (Charlesworth (1992), 27, 31) 

There is no discernible development in messianic beliefs from the first Century 

B.C.E. to the first Century C.E. Some Jewish writings in the first Century C.E. before 

70—namely Pseudo-Philo and the Testament of Moses—show little interest in 

messianology and seem even to be antimessianic. The traditions in 4 Ezra, 2 Baruch, 

and the New Testament documents preserve a totally different picture. (Charlesworth 

(1992), 32) 

The variety of messianic expectations was exceeded by the greater variety 
of eschatological expectations 

This variety in the matter of messianic expectations is merely one detail – though a 

particularly striking one – of the even greater variety of eschatological expectations 

current in the two centuries before and after the time of Jesus. (Smith, Morton (1959), 

69) We can hardly suppose that the men who preserved these books were unaware of 

the contradictions between the eschatological notions they contained. Nor can we 

suppose they thought such notions unimportant, for they went to the trouble of 



Fluidity and inconsistencies of messiahs and eschatologies 

copying out the books which contained them, and the history of Palestine through the 

whole period testifies to the immense importance, even on the practical, political 

level, of eschatological speculation. Nor are we justified in supposing that there was 

some unknown higher synthesis by which these many and apparently contradictory 

opinions were reconciled in a single system. First, there is no trace of such a 

synthesis, and second, we have occasional evidence of polemic within single groups. 

(Smith, Morton (1959), 71) 

The portrayal of Jesus as having “come into the world” bends the concept 
of the messiah 

It is in the portrayal of Jesus as having “come into the world” that [the Fourth 

Evangelist] bends the concept of the messiah in the direction of divinity… When 

[Jesus] declares … “I have come as light into the world, so that everyone who 

believes in me should not remain in the darkness” (John 12:46; italics added), we 

seem to have entered another realm of thought entirely. 

No merely human prophet or king, even a messianic one, could claim to come into the 

world as light. Elsewhere, too, Jesus claims to be “the light of the world” (8:12; 9:5). 

… Jesus declares in John 9:39 that he came into the world to bring about a judgment. 

… In these texts, the messianic language has become mythological; it tells of events 

that fall outside the usual reach of human historical experience, events that are 

foundational for human relationship with the divine. Jesus came into the world, not 

simply in the sense of being born into it like everyone else, but from elsewhere, from 

outside the world, “from above.” This origin seems to set him apart from other 

people, and those who belong to the world simply fail to recognize that Jesus does not 

(John 7:28-29; 8:23-24). That Jesus “comes from above” is not just a statement about 

his origin, however. Over and over again, [the Fourth Evangelist] emphasizes that 

Jesus has been sent from God (e.g., 3:17, 34; 4:34; 5:36-38; 6:38-39; 7:16-18; 12:44-

50; 15:21-24). He has a specific mission to perform, a set of tasks to carry out, and 

when this mission is completed, he returns to God who sent him (7:33-34; 13:1-3; 

16:28; cf. 6:62; 19:28-30). (Rensberger in Fortna, 18-19) 

The groups preserved widely divergent irreconcilable accounts of 
eschatological events 

The groups themselves preserved, in their sacred or quasi-sacred literature, widely 

divergent and quite irreconcilable accounts of the course and very nature of 

eschatological events. What faces us, therefore, is an unreconciled diversity, within 

single groups, of opinions which are nevertheless considered important, at least by 

many members of the groups concerned. (Smith, Morton (1959), 71) 

In the Jewish background of the New Testament, the word Messiah has no 
fixed content  

In a passage on the Jewish background of the New Testament …, Professor G. 

Sevenster remarks that the word Messiah has no fixed content. Various concepts may 

be connected with it and its exact meaning needs to be established within each context 

in which it is used. He emphasizes that the Jewish expectation of the Messiah was not 

mainly, still less exclusively, a politico-national one and maintains that no rigid 

distinction can be sustained between a “national” conception and a “spiritual” one. 

This approach to the difficult problem of the meaning of the word “Messiah” 

(“anointed”) in the time of Jesus seems to me [Marius De Jonge] to be on the right 

lines. (De Jonge, 132) 

We hardly find any occurrence of the absolute use of the term “the Messiah”, i.e, 

without a following genitive or possessive pronoun. This basic fact shows the relative 

unimportance of the term in the context of Jewish expectations concerning the future, 

at least in the Jewish sources at our disposal for this period. Most studies on the 
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subject rightly start with the 17th and 18th Psalm of Solomon, to be dated at some 

time within the second half of the first century B.C. (De Jonge, 134) 

Jewish messianism before Christianity was diverse and Christian 
messianism experienced development  

Take into account the diversity of Jewish messianism prior to Christianity and to 

recognize the development of Christian messianism in the aftermath of Jesus’ 

ministry, death and resurrection. (Evans (2000), 700) 

Messianism in the first century CE was complex, fluid and diverse 
The task of correlating Johannine messianism with what we know about messianism 

in the first century CE is complex. Contrary to traditional assumptions of a ubiquitous 

and consistent messianism in early Judaism, numerous recent studies have pointed out 

that messianism was a fluid and diverse phenomenon. (Evans (1997), 120) 

The application of Messiah (Christ) to Jesus experienced significant 
changes 

The meaning of the designation “Messiah” or “Christ” changed significantly with its 

application to Jesus. “Christ” is not the anointed king, priest, or prophet any more, but 

Jesus, the Son of God, who was empowered by God’s Spirit, acted with God’s 

authority on earth as “Son of Man,” was crucified, resurrected, and exalted to heaven 

and will return at the last judgement. (Schröter, https://doi.org/10.1515/ebr) 

Early Christian understanding of the terms Christ and Messiah evolved over 
time 

Another formidable difficulty in tracking the transition from first-century messianism 

to Johannine christology is that Jesus did not conform to any fixed script of what a 

Messiah should do. There was no checklist of the identity and works of the Messiah 

in early Judaism. Without a fixed set of Jewish messianic expectations, we have no 

point of comparison by which to distinguish what is in basic agreement with Judaism 

from what deviates from it. The manner in which the Messiah was envisaged by 

varieties of Jewish groups changed over time in response to historical exigencies. 

Likewise, early Christian understanding of the terms Christ and Messiah also evolved 

over time. (Evans (1997), 122) 

New Testament texts introduced unfamiliar language, including: “Son of 
David,” “Son of Man,” “Kingdom of God,” and “messiah” (“Christ”) 

New Testament texts are concerned to portray, and communicate the unique 

significance of, the figure of Jesus. They do so partly in language that would have 

been familiar, whether from pagan tradition or from the LXX, to their Hellenistic 

audiences: Jesus is “Lord,” “Savior,” “Son of God,” and God’s “Logos.” 

But other, unfamiliar language also appears and, especially in the synoptic gospels, 

even predominates—”Son of David,” “Son of Man,” “Kingdom of God,” “messiah” 

(or more often its Greek equivalent, “Christ”). This language, variously interpreted 

and deployed by these New Testament writers, is an inheritance from the earliest 

years of the Jesus movement in Palestine. Its provenance is Jewish restoration 

theology. (Fredriksen, (2000), 18) 

Texts that did not refer to a future Davidic king were much later applied to 
an expected figure 

Certain texts … in their original setting they do not refer to a future Davidic king, 

though they may have been understood much later to have application to an expected 

figure. Their primary reference is to the current period or current king, though spoken 

of in an idealistic manner; for example Pss. 2; 45; 72;110; Isa. 7.10-17. For discussion 

see Mowinckel, He That Cometh, 11-12, 110-119; Gowan, Eschatology, 33-35. 

(Webb, 230, ftnt. 47) 

https://doi.org/10.1515/ebr
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Return to Outline (Messiahs) 

“Messiah” appears several times in the Hebrew Bible / Old Testament 
The HB/OT [Hebrew Bible/ Old Testament] contains thirty-eight attestations to 

“messiah,” five of which are adjectival: “the anointed priest” (Lev 4:3, 5, 16; 6:22); 

and “the anointed ruler” (Dan 9:25). The remaining attestations are nominal and 

generally refer to the king as “YHWH’s anointed.” … Other forms are: “His anointed 

one” … “My anointed one”; … “Your anointed”; … “an anointed one”; … and “the 

anointed of the God of Jacob” … In one case, the patriarchs who are called prophets are 

described as “My anointed ones” (Ps 105:15 = 1 Chr 16:22). (Leonard-Fleckman, 

https://doi.org/10.1515/ebr) 

Scholars and laypeople are hard-pressed to identify even two or three 
messianic prophecies in the Torah 

Although the messianism of the Torah was obvious to Jesus and his early followers, 

many of Jesus’ modern disciples, scholars and laypeople alike, are hard-pressed to 

identify just two or three messianic prophecies in the Torah, let alone explain how to 

defend the New Testament’s huge claims about the Torah’s message. 

In fact, some scholars even argue that the precious few verses in the Torah that have 

been interpreted messianically in the New Testament and the church were not 

intended by the historical author to be messianic prophecies. The early church’s 

messianic interpretation of the Torah, they say, is not an interpretation of the 

grammatical-historical meaning of the text, but an added layer of meaning from a 

later period in the history of interpretation. (Evans (2019), 78-79) 

There are no explicit references to “the Messiah” in the Prophets division of 
the Tanakh 

There are no explicit references to “the Messiah” in the Prophets, but the prophetic 

books are filled with messianic expectation. …  

In virtually all cases, this future hope was described without reference to “the 

Messiah.” (Daniel 9: 24–27 refers to an anointed one and not the anointed one. It is 

also not part of the section “Prophets” in the traditional Jewish canon.) (Evans (2019), 

85) 

The Writings section of the Hebrew Bible include significant references to 
the messiah 

In the canon of the Hebrew Bible, the Writings constitute eleven books: Psalms, 

Proverbs, Job, Song of Songs, Ruth, Lamentations, Ecclesiastes, Esther, Daniel, Ezra-

Nehemiah (counted as one book), and Chronicles (also connected as one book). They 

include some very significant references to the messiah. (Evans (2019), 89) 

Many psalms have been read as messianic, and the New Testament uses them 

extensively to identify Jesus as the expected messiah. … This group includes Pss 2, 

18, 20, 21, 45, 61, 72, 101, 110, and 144, as well as two that mention the Davidic 

covenant specifically, Pss 89 and 132. Not all of the royal psalms refer to a future 

messiah, however (e.g., 20, 21). … Other psalms are considered messianic, but lack a 

clear reference to a royal figure, including some that the New Testament applies to 

Jesus as the messiah (e.g., Pss 8, 16, 22, 40, 97, 102, 118). …  

The collection certainly reflects the beliefs of the Jewish people during the Second 

Temple period, when the order of the canon was fixed. … The inclusion of psalms 

that speak of a messiah and the Davidic covenant (e.g., Pss 89 and 132) show that 

after the return from exile, the Jewish people had a belief in a future heir of David. …  

https://doi.org/10.1515/ebr
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In the Second Temple and rabbinic periods, Jewish writers interpreted royal psalms as 

messianic: a future king and heir of David would rule Israel, defeat her enemies, and 

usher in the idyllic conditions described in the prophets (Evans (2019), 90, 91, 92) 

Messianism comes from Hellenistic Judaism, the times of The Writings 
The messiah is expected as a ruler in such works as the Sibylline Oracles, the Psalms 

of Solomon, and 1 Enoch. … Messianic statements are also found in the Testaments of 

the Twelve Patriarchs. … These and other sources draw a clear picture: The expected 

messiah would be a sovereign, glorious, ruling, triumphant figure. … 

Josephus also reported on some rebels who promised signs and were obviously 

understood as some kind of messianic prophets (see Ant. 20.97; 20.169– 170; 20.188; 

J.W. 2.261– 263). (Evans (2019), 195, 196) 

The Hebrew literature (Hebrew Bible) does not refer to the Messiah by name 
or by title 

There are no passages in the Jewish Bible which directly refer to the Messiah by name 

or title. In truth, all such identifications are by interpretative consensus on the part of 

Bible commentators. 

This does not mean that there are no references to the Messiah in the biblical text. But 

we understand them through interpretations handed down to us by tradition. 

Sometimes there is agreement among commentators and sometimes there is 

disagreement as to meaning. 

We also have to differentiate between midrashic and literal interpretations of the text. 

In particular, there are Jewish sources that identify parts of Isaiah 52:13-53:12 as 

either midrashically or literally referring to the Messiah. A few have even identified 

the whole passage as being a reference to the Messiah. Nevertheless, the 

overwhelming majority of Jewish commentators when taking this passage in its plain, 

literal sense have followed the indicators in the Jewish Scriptures. 

As such, the passage generally refers to Israel not in its intra-communal relationship 

but in its relationship to the nations among whom Israel is exiled. It ends with a 

description of God’s rewards to His faithful servant. (Sigal (2007), Kindle location 

107) 

The term “the Messiah” does not appear in the Hebrew Scriptures (Old 
Testament) 

The term “the Messiah” simply does not appear in the Hebrew Scriptures (or Old 

Testament). … The very conservative New Testament specialist [the late] Professor 

George Eldon Ladd states, without qualification, that “the simple term ‘the Messiah’ 

does not occur in the Old Testament at all” – Ladd, A Theology of the New Testament, 

p. 136. (Charlesworth (1992), 11) 

In the Old Testament, three groups of people are “anointed”: kings, priests, 
and prophets 

The Hebrew noun mashiakh (anointed one) is found forty times in the Old Testament. 

There are three groups of people who are said to be “anointed”: kings, priests, and 

prophets. (Henze (2017), 56) 

In the OT, prophets, priests, kings and “all Israelites” may be termed as 
“messiahs” 

[The] variety of usage [of “Messiahs”] derives, of course, from the OT, where 

prophets (I Kings 19 16; Isa 61 1; cf. Ps 105 15 = I Chron 16 22) and priests (Exod 29 

7, 29; Lev 4 3, 5, 16; Num 35 25; &c.), as well as kings (I Sam 9 16, 10 1, 15 1, 17, 

&c) are anointed, and the term “my messiahs,” equated with “my prophets,” is even 

used to refer to all Israelites. (Smith, Morton (1959), 67) 
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Jewish literature applies “Messiah” mostly to kings, the high priest and 
prophets 

In the Hebrew Bible and in Jewish literature the term “Messiah” (māšîaḥ) is mostly 

applied to kings, to the high priest and to prophets, occasionally also to other persons. 

(Schröter, https://doi.org/10.1515/ebr) 

In Jewish OT interpretation, only the high priest and the king were anointed 
In the OT two office-bearers are expressly described as māšȋaḥ i.e., as anointed (with 

oil): the high priest (the one responsible for the official cult) and the king. In both 

cases the anointing, corresponding to its character as a legal act, was essential for the 

conferring of the authority connected with the office and for the resulting 

responsibility before God. However, in Jewish OT interpretation only the figure of the 

king was reckoned as messianic in the sense of specific messianic expectation. 

(Verbrugge, 610) 

In the Hebrew Scriptures (“Old Testament”), Messiah refers to a priest, 
patriarchs, or to a ruler, including Cyrus, the Gentile ruler of Persia 

In four cases [Messiah] refers to a priest, and twice it is used with reference to the 

patriarchs who are called, somewhat anachronistically, prophets. Most of the 

remaining passages refer to a king. Many of these apply either to Saul or David in 

their role as king, that is, as ‘Yahweh’s anointed’. In Isa. 45.1 Yahweh refers to 

Cyrus, the Gentile king of Persia, as ‘his anointed’. Other texts do not relate to a 

specific king, but rather refer to the current Israelite ruler in a liturgical context, and 

so have a theological significance. The final two uses are in Dan. 9.25-26. In v. 25 a 

cryptic reference is made to an anointed one, who is described as a prince (literally, 

‘leader’), and v. 26 mentions an anointed one who ‘will be cut off. It is not clear 

whether these two references refer to the same person, nor whether a royal or priestly 

role is being implied, though the latter is more probable. A definite identification of 

the figures is not possible though suggestions may be made. (Webb, 229) 

Persian king Cyrus was YHWH’s anointed 
According to Isa 45:11, the Persian king Cyrus, worshiper of a foreign god, is also 

YHWH’s anointed. He was chosen for the specific task of delivering YHWH’s 

people. (Leonard-Fleckman, https://doi.org/10.1515/ebr) 

“Messiah” is often used as a synonym for king 
The “messiah” or “anointed one” is most commonly connected to the ideology of 

kingship, and is often used as a synonym for king (melek). This equation of king and 

“anointed one” likely derives from the ritual of anointing the king (cf. 1 Sam 16:13); 

the language of the “messiah” therefore emphasizes the unique relationship between 

YHWH and the king. (Leonard-Fleckman, https://doi.org/10.1515/ebr) 

Messiah in the Old Testament alluded to a currently reigning “anointed 
one” 

It would help if we have a clear description of the concepts Messiah and Messianic 

idea. 

 the term “Messiah” in the Old Testament is consistently employed as a royal 

title and means “anointed one”. The Greek translation employs the term 

“Christos”. The expression “Jesus Christ” is thus identical to the expression 

“Jesus Messiah”. The title “Messiah” in the Old Testament mostly alludes to a 

reigning king and never to a future idealised salvific figure. It was only later 

that the expression took on the more specific significance of “future 

redeemer”. 

 This does not prevent us from arguing that the Messianic idea was already 

present in Israel at an earlier date. The people expected a miraculous redeemer 

https://doi.org/10.1515/ebr
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who would bring God’s promises to definitive completion. Such a description 

can be considered a general definition of “individual Messianism”. 

 It is possible to speak in addition of a collective Messianism or a Messianism 

without an individual messiah. Such Messianism expected an ideal endtime for 

this world, in which God’s dominion would ensure the triumph of 

righteousness. This pattern of expectation would seem to have less space for a 

human ruler-redeemer. (Lust, 216) 

Messianism is the expectation of an individual human and yet transcendent saviour. 

He is to come in a final eschatological period and will establish God’s Kingdom on 

earth. In a more strict sense, messianism is the expectation of a royal Davidic saviour 

at the end time. (Lust, 10) 

David’s descendants were Yahweh’s anointed without requiring symbolic 
anointing by a priest 

The descendants of David were regarded as his successors to the throne (2 Sam. 7), as 

Yahweh’s anointed, without having in every instance been symbolically anointed by a 

prophet. Anointing by Yahweh is sometimes coupled with the gift of the Spirit and 

Yahweh’s special protection (e.g., 1 Sam. 16:13; 24:6-11; 26:9-23). Thus, the 

anointed one stood in direct contact with God and was regarded as inviolate. The high 

priest was also anointed (Exod. 29:7), as were other priests (40:15). (Verbrugge, 613) 

“Messiah” is also used in connection with the anointing of priests 
Another root of “messiah” as a designation for particular persons is the anointing of 

priests. In Exod 28:41; 30:30; 40:13–15 Moses is advised by God to anoint Aaron and 

his sons as priests. … The designation “anointed priest” also occurs in several places 

in Leviticus. (Leonard-Fleckman, https://doi.org/10.1515/ebr) 

Elisha is the only instance of an anointed prophet 
The anointing of Elisha is the only instance of an anointed prophet. However, one 

should recall that the prophetic speaker in Isaiah 61 claims to have the Spirit of the 

Lord and to have been “anointed” to preach. (Evans (2000), 698-699) 

Judaism’s scripture contains no doctrine of an eschatological redeemer nor 
does it use the term “messiah” to refer to one 

Judaism’s scripture, the Hebrew Bible, contains no doctrine of an eschatological 

redeemer and does not use the term “messiah” to refer to one. Post-biblical Jewish 

texts – the Apocrypha, Pseudepigrapha, Dead Sea Scrolls, the writings of Philo and 

Josephus – use the term “messiah” infrequently and inconsistently. On their basis, 

there is no reason to think that the Jews of first-century Palestine were anticipating a 

messiah. The idea of the messiah is barely present in the Mishnah, the foundational 

document of Rabbinic Judaism. (Green, 247) 

“Messiah” in the OT never means a future eschatological figure 
The “messiah” throughout the Old Testament means only an empirical figure, never 

an eschatological one; always one reigning in the present, never one to come in the 

future. (Fuller, 24) 

Some important Old Testament passages were implicitly messianic but they 
do not predict an apocalyptic, eschatological “Messiah” 

The Hebrew Scriptures (or Old Testament) certainly do contain some extremely 

important passages that were implicitly messianic, such as Psalm 2, 2 Samuel 7, 

Isaiah 7, 9 and 11, Zechariah 9, and Dan 9:26. These passages may be defined as 

“messianic” so long as this adjective is not used to denote the prediction of an 

apocalyptic, eschatological “Messiah.” (Charlesworth (1992), 11-12) 

https://doi.org/10.1515/ebr
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The Old Testament does not contain a programmed mission for “the 
Messiah” 

Matthew does not represent a putative
1
 Jewish viewpoint, and the Old Testament does 

not contain a programmed mission for “the Messiah”. (Charlesworth (1992), 4) 

Early Jewish literature, however, cannot be mined to produce anything like a checklist 

of what the Messiah shall do. (Charlesworth (1992), 6 

In the Old Testament, “messiah” (“anointed one”) never designates a future 
anointed redeemer 

While there are several individuals in the Bible who are said to be anointed, the word 

“messiah” or “anointed one” is never used in the Old Testament to designate a future 

anointed redeemer figure.  

In other words, there are no texts in the Old Testament that know of the concept of a 

messiah as an awaited agent of God, a descendant of David who will appear to reign 

over a restored kingdom of Israel at the end of time. That concept of a future messiah 

was only developed in later times, after the Old Testament.  

There are several “messiahs” in the Old Testament, to be sure, but they are not divine 

figures of the end of time. They are the kings, priests, and prophets of ancient Israel. 

(Henze (2017), 58) 

“Messiah” in the Old Testament did not have the sense that developed in 
the Second Temple literature or in the New Testament 

Nowhere in the OT is the term ‘Messiah’ used in the technical sense it was to develop 

in later literature of the Second Temple period and in the NT. However, the roots of 

this later messianic expectation are found in the OT, especially in the royal ideology 

associated with David. (Webb, 229) 

The term “messiah” is never found in the OT in its New Testament sense of 
king of God’s eschatological kingdom 

The New Testament term ὀ (Christ), as is well known, is derived from the 

Hebrew terms mašiaḥ = Anointed One, from the verb mašaḥ = anoint. Surprisingly, 

the term is never found in the Old Testament in its specific New Testament sense of 

the regent of God’s eschatological kingdom. (Fuller, 23) 

Many scholars do not see the four Servant Songs of Isaiah connected with 
a future Saviour king 

It is difficult to give a precise answer to the question whether not the Servant Songs 

(Isa. 42:1-4; 49:1-6; 50:4-9; 52:13-53:12) refer to a kingly figure as Messiah. Many 

scholars are not inclined to allow here an essential connection with the expectation of 

a future Savior king. (Verbrugge, 611) 

The Old Testament anticipated a future Davidic king, but not the 
expectation of the Messiah 

The destruction of Jerusalem in 587 BCE saw the removal of the final Davidic king 

and the elimination of the last vestiges of the Davidic kingdom. These realities of 

history … led to the expectation of a future righteous king reigning over a restored 

kingdom. Out of this expectation of a future Davidic king arose the later hope for a 

Messiah. But a description of the OT evidence itself reveals the expectation of a 

future Davidic king, and not the expectation of the Messiah. … The expectation of a 

future king or Messiah is usually associated explicitly with the restoration of a 

Davidic king. (Webb, 230) 

                                                      
1
 PUTATIVE: (1) commonly accepted or supposed; (2) assumed to exist or to have existed. 

(https://www.merriam-webster.com/dictionary/putative acessed 7 August 2020) 

https://www.merriam-webster.com/dictionary/putative
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Some texts referring to a current situation may much later have been 
understood to apply to an expected figure 

Certain texts … in their original setting do not refer to a future Davidic king, though 

they may have been understood much later to have application to an expected figure. 

Their primary reference is to the current period or current king, though spoken of in 

an idealistic manner; for example Psalms. 2; 45; 72; 110; Isaiah 7.10-17. (Webb, 230, 

footnote 47) 

Originally non-messianic passages had to be reinterpreted to fit the idea of 
a suffering and dying Messiah 

The task of understanding Johannine messianism is also complicated by the fact that 

Christianity … advanced messianic notions that had no precedent in Judaism. 

Scriptural warrants for the idea that the Messiah should suffer and die were taken 

from Pss 89:52, 22:31, 69, and Psalm 22, but these originally non-messianic passages 

had to be reinterpreted to fit the idea of a suffering and dying Messiah. Such a figure 

evidently had no precedent in pre-Christian Judaism. … Also without a clear 

precedent in early Jewish sources is the notion of a man becoming Messiah by 

resurrection and elevation to heaven. (Evans (1997), 121) 
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Return to Outline (Messiahs) 

The idea of a Messianic agent of God developed gradually after the time of 
the Old Testament 

Messianism has deep roots in the Old Testament, but the idea of an awaited agent of 

God only developed gradually in Judaism in post-Old Testament times, during the last 

centuries before the Common Era. (Henze (2017), 55) 

The concept that the Messiah refers to a future redeemer developed during 
the Second Temple period, after the “Old Testament” 

When Andrew tells his brother Simon Peter, “We have found the Messiah,” or when 

the Samaritan woman declares, “I know that the Messiah is coming,” they are not 

referring to an earthly king, priest, or prophet. They are expressing the hope for a 

future redeemer figure, the messiah of the end time. We find that concept develop in 

the literature that was written during the gap years in between the Old and the New 

Testament. 

There are no texts in the Old Testament that speak of a future messianic figure of the 

end time. (Henze (2017), 58-59) 

Messianism developed in the postexilic period, with fresh vigor and variety 
in the Greek and Roman periods 

Messianism developed in the postexilic period and seems to have taken on fresh vigor 

and variety in the Greek and Roman periods. The Dead Sea Scrolls and various 

“intertestamental” writings, many of which are related in some ways to the Scrolls, 

offer a variety of messianic expectations. (Evans (2000), 700) 

Not until the 3rd or 2nd centuries BCE did an anointed person become an 
eschatological figure 

Messianism originates in the OT, which speaks of anointed priests, kings and 

prophets. But none of these anointed persons are to be understood as eschatological 

figures of deliverance. Sometime in the third or second century B.C. “messiah” takes 

on this eschatological nuance. (Evans (2000), 699) 

Jewish messianology developed out of the crisis and hope in the second 
Century BCE 

Jewish messianology developed out of the crisis and hope of the nonmessianic 

Maccabean wars of the second Century B.C.E. (Charlesworth (1992), 3) 

Foreign oppression in the second century BCE revived the prophetic vision 
The crisis of foreign oppression, which had earlier called forth the prophetic writings 

of the seventh and sixth centuries B.C.E., produced a revival of the prophetic vision 

beginning in the second. (Fredriksen (2000), 83) 

“The Messiah” appears with unusual frequency and urgency especially 
from the first Century BCE to 135 CE 

The noun, term, or title “the Messiah” appears rarely in the literature of Early Judaism 

or from roughly 250 B.C.E. to 200 C.E. But it is also true that in the whole history of 

Israel and Pre-Rabbinic Judaism “the Messiah” appears with unusual frequency and 

urgency only during this period, especially from the first Century B.C.E. to 135 C.E. 

(Charlesworth (1992), 12) 

Messianic ideas most fully developed from the 2nd century BCE to late 1st 
century CE 

Towards the end of the Old Testament period, eschatological hope was sometimes 

linked with the expectation of a Messiah (“anointed one”), who would usher in the 
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promised new age. … It is from the second century BCE to the late first century CE 

(when the Qumran Scrolls were written or copied) that messianic ideas in particular 

become most fully developed. (Evans (1997), 2) 

Hopes for a righteous king appeared after the actions of the Hasmoneans, 
later fuelled by the Herodians 

In reaction to the oppression of Greek and Roman rule, and in response to what was 

perceived as usurpation of the high priesthood on the part of the Hasmoneans and 

their successors, hopes for the appearance of a righteous king and/or priest began to 

be expressed.  

The later usurpation of Israel’s throne by Herod and his successors only fueled these 

hopes. The literature of this time speaks of the appearance of worthy anointed persons 

through whom the restoration of Israel might take place. (Evans (2000), 699) 

The corruption of the Hasmonean “kings” apparently stimulated a 
messianology that portrayed a Messiah who was not a king (PssSol 17) 

Psalms of Solomon 17 seems to contain a polemic against the Hasmonean dynasty, 

which in its final years became decadent and in which the rulers, beginning with 

Aristobulus I (104-103) claimed the title of “king” (see PssSol 17:5-6). Hence the 

corruption of the Hasmonean “kings” apparently stimulated a messianology that 

portrayed a Messiah who was not a king. (Charlesworth (1992), 22) 

Jewish messianology exploded into the history of ideas in the early first Century 

B.C.E., and not earlier, because of the degeneration in the Hasmonean dynasty and 

the claim of the final ruling Hasmoneans, especially Alexander Jannaeus, to be “the 

king,” (Charlesworth (1992), 35) 

There is no clear development of the messianic expectation until the times 
of the Maccabees and Hasmoneans 

The OT does not appear to exhibit any clear development of the messianic 

expectation. … It is not until the Hel[lenistic] period that this is overtaken by a sharp 

materialization of the concept in the direction of the expectation of an ideal 

eschatological Jewish national ruler who would nonetheless transcend national 

frontiers. It seems that the details, at least in part, were taken from the picture of the 

Maccabees and Hasmoneans and introduced into the older expectation oriented 

toward the memory of David. We see this most clearly in Psalms of Solomon.
2
 17:21-

40; 18:3-9. (Verbrugge, 611) 

The earliest explicit use of the term “Messiah” or “Christ” technically is in 
the first Century BCE 

According to the texts collected into the Pseudepigrapha, the earliest explicit use of 

the terminus technicus—”Messiah” or “Christ”—is the first Century B.C.E. in the 

Psalms of Solomon and in the book of the Parables of Enoch. Prior to that time, the 

Jews had not experienced the horrifying corruption by Hasmonean “kings” and did 

not fear the Romans. … In the second Century B.C.E. most Jews considered the 

Hasmoneans the agents of God and the Romans their allies and friends.”‘ The 

successes of the early Hasmoneans or Maccabees left no vacuum in which to yearn 

for the coming of a Messiah. (Charlesworth (1992), 24) 

Multiple messianic paradigms proliferated in the late Second Temple period 
Multiple messianic paradigms proliferated in the late Second Temple period—the 

Qumran library alone presents an eschatological Davidic warrior, a perfect priest, a 

                                                      
2
 On Messianism and the Psalms of Solomon, see: Embry, Brad. The Psalms of Solomon and the New 

Testament: Intertextuality and the Need for a Re-Evaluation. St John’s College, University of 

Durham. [Journal for the Study of the Pseudepigrapha, 13.2 (2002) 99-136] ISSN 0951-8207 
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final prophet, and an enthroned heavenly redeemer—but Jesus himself fits none of 

them. (Fredriksen, Paula (2017), Kindle location 2572) 

Second Temple literature expected an Aaronic and Davidic Messiah 
The literature of the Second Temple period reveals a related expectation of an 

Aaronic and Davidic Messiah (or, ‘Messiah of Aaron and Israel’). (Webb, 231, ftnt. 

47) 

The Messiah became a central figure 
Besides angels and demons, the Messiah himself now became another central figure 

in the Jewish and Christian spiritual narrative. During the second century, messianic 

ideas not only emerged but rapidly took something very much like the diverse forms 

apparent in the New Testament and in rabbinic Judaism. (Jenkins, 168) 

Originally, “Messiah” was applied to the present king but in the Second 
Temple period it referred to a future king who would restore Israel 

The term messianism is derived from messiah, a transliteration of the Hebrew 

mashiah: (“anointed”), which originally denoted a king whose reign was consecrated 

by a rite of anointment with oil. In the Hebrew scriptures (Old Testament), mashiah: 

is always used in reference to the actual king of Israel. … or the king in general. … In 

the intertestamental period, however, the term was applied to the future king, who 

was expected to restore the kingdom of Israel and save the people from all evil. 

At the same time, prophetic oracles referring to an ideal future king, though not using 

the word messiah, were interpreted as prophecies of this same eschatological figure. 

These passages include Isaiah 9:1–6 and 11:1–9, Micah 5:2–6, and Zechariah 9:9, 

and certain of the “royal” psalms, such as Psalms 2, 72, and 110. (Jones, 

“Messianism”, 5972) 

Second temple literature also speaks of a priestly Messiah 
Some apocryphal documents, especially the Testament of Levi, speak also of a priestly 

messiah. (Jones, “Messianism”, 5972) 

Some late Second Temple texts envisioned two messianic figures 
Jews were also intrigued by the idea of a messiah, a semi-angelic figure who would 

come to earth as a harbinger of the final age. (Simkovich, 266) 

Jewish apocalyptic texts such as 1 Enoch, 2 Baruch, and 4 Ezra envision a dramatic 

clash between the righteous followers of God and wicked sinners. According to these 

books, sinners will be destroyed or subjugated, and God’s Chosen People, a category 

that sometimes excludes not only the foreign nations but also sinful Jews, will emerge 

victorious. This clash will be followed by a utopian period in which all people will 

live among one another in peace and acknowledge the Jewish God. 

The belief that one individual would oversee this clash and lead the victors to 

salvation is expressed in many late Second Temple texts. Some books written at this 

time envision not one, but two messianic figures. (Simkovich, 268) 

Probably in the Hellenistic period, Jews came to use māšȋah (Greek: 
christos) to designate God’s future agent to restore Israel 

In postexilic OT texts one finds the hope for a renewed (Davidic) monarchy, often 

pictured with grandiose dimensions and qualities (e.g., Hag 2:20-23; Zech 9:9-10; 

12:7-13:1). Out of this hope, but probably not until sometime in the Hellenistic period 

(after 331 B.C.), Jews came to use māšȋah (and the Greek equivalent, christos) as a 

designation for a future agent (“messiah”) to be sent by God, usually to restore 

Israel’s independence and righteousness. (Reid, 141) 
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Several sources expected the Messiah as a ruler, a sovereign, glorious, 
ruling, triumphant figure 

The messiah is expected as a ruler in such works as the Sibylline Oracles, the Psalms 

of Solomon, and 1 Enoch. … Messianic statements are also found in the Testaments of 

the Twelve Patriarchs. … These and other sources draw a clear picture: The expected 

messiah would be a sovereign, glorious, ruling, triumphant figure. … 

Josephus also reported on some rebels who promised signs and were obviously 

understood as some kind of messianic prophets (see Ant. 20.97; 20.169– 170; 20.188; 

J.W. 2.261– 263).  (Evans (2019), 195, 196) 

In the later Second Temple literature, the Messiah’s judgemental role was 
expanded to include judgement of Israel 

In later literature this role of the Messiah was expanded. He will not only judge and/or 

destroy the enemies of his people, he will also judge Israel and purge the sinners from 

within it. Both these judgmental roles are described in the Psalms of Solomon 17. 

(Webb, 231) 

While the Messiah’s role was expanded, and the word itself developed into a 

technical term, the expression ‘Messiah’ is found in relatively few places in the 

literature of the Second Temple period, and its use in these contexts is not consistent. 

(Webb, 231, ftnt. 51) 

Jewish hope for messiah(s) was never the centre of religious concern for its 
own sake 

In the Jewish texts the expectations and speculations about messiah(s) are tied to and 

overshadowed by other aspirations, such as freedom of the Jewish people from 

Gentile domination, and/or the triumph of a particular religious vision of the divine 

will (e.g., at Qumran), and/or a more general longing for God’s kingdom or triumph 

over unrighteousness and injustice. 

That is, Jewish hope for messiah(s) was never the center of religious concern for its 

own sake but functioned as part of the attempt to project God’s eschatological 

triumph and the realization of aspirations connected with God’s triumph. This 

contrasts with the way the person of Jesus quickly became central and vital in early 

Christian devotion. (Reid, 142) 

The other line of development centres around the term “son of man” 
The other line of development … centers around the term son of man. … In the 

apocalyptic books, the son of man is a transcendental figure, more or less divine, 

preexistent, and at present hidden in heaven. At the end of time he will appear to 

judge the world in connection with the resurrection of the dead. The pious will be 

freed from the dominion of the wicked, and he will rule the world forever in peace 

and righteousness. He is often referred to as “the chosen One” but only occasionally 

as “the anointed One,” that is, the Messiah. (Jones, “Messianism”, 5972) 

Jews did not distinguish between concepts of “the Messiah” and others, 
such as “the Son of Man”, and the “Righteous One” 

Another question has been disclosed to be misleading: How did Jews distinguish 

between the concept of “the Messiah” and other concepts, such as “the Son of Man,” 

“the Righteous One,” and “the Elect One”? It will come as a shock to many scholars 

that this is a very poor question. It is inappropriate because it assumes that all Jews 

made such a distinction. In fact, according to the Book of the Parables of Enoch (= 

lEn 37-71), which was composed by a Palestinian Jew before 70 C.E., these four 

concepts were related and at times identical. There was considerable fluidity among 

the various titles that could be or become messianic titles. (Charlesworth (1992), 13) 



Messianism of the later Second Temple Period 

“Son of God” in the Hebrew Bible is used metaphorically and could be 
applied to the Jewish people or to any individual who was close to God 

Various Jewish groups, however, expected different kings or messiahs or even none at 

all, and these titles therefore did not have precise meanings when the Christians 

started using them. “Son of God” in the Hebrew Bible is used metaphorically (God is 

the father, human beings are his children), and this usage continued in postbiblical 

Jewish literature. The Jewish people in general could be called “sons of God,” and the 

singular “son of God” could be applied to individuals who were especially close to 

God. (Sanders, E. P.: Encyclopedia Britannica, St Paul the Apostle: Christology. 

https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views 

(accessed 8 August 2020) 

“Son of God” in an early Jewish context is a functional title of a warrior 
figure who will subdue the nations, restore Israel, and establish peace 

For the fourth evangelist, the title “the Messiah” does not fully or adequately capture 

Jesus’ identity and status; he therefore corrects faulty or incomplete messianic 

perceptions by applying to Jesus the title “Son of God.” … The title “Son of God” is 

an important one in the Fourth Gospel as well as in the Synoptic Gospels. 

John Collins has studied the occurrence of the term in a number of passages from the 

Hebrew Bible and the Dead Sea Scrolls (2 Samuel 7; Psalm 2; Isaiah 7, 9, 11; 

Zechariah 9; and Dan 9:26; 4Q174, the Florilegium; 1QSa, the Messianic Rule; 

4Q369; and 4Q246, the Son of God text). With 4Q246 in view, he maintains that 

“Son of God” in an early Jewish context is a functional title, used of a warrior figure 

who will subdue the nations, restore Israel, and establish peace. It is not a 

metaphysical title, yet the human being given this title “stands in a special 

relationship” to God; “he is not an ordinary mortal.” His conclusion bears quoting at 

length: 

The notion of a messiah who was in some sense divine had its roots in Judaism, 

in the interpretation of such passages as Psalm 2 and Daniel 7 in an apocalyptic 

context. This is not to deny the great difference between a text like 4Q246 and 

the later Christian understanding of the divinity of Christ.  

But the notion that the messiah was Son of God in a special sense was rooted in 

Judaism, and so there was continuity between Judaism and Christianity in this 

respect, even though Christian belief eventually diverged quite radically from its 

Jewish sources. [Collins, The Scepter and the Star, 168-69]. (Evans (1997), 

138-139) 

When a supernatural adversary appeared in the Second Temple period, the 
need arose for a rescuing Messiah 

That a belief in a devil is a late entry into the Jewish faith needs no demonstration. In 

the Old Testament Satan is simply an accuser at the heavenly court and there is 

nothing inherently evil about the figure. The verb śaṭan means prosecute, attack with 

accusations, accuse. In the books of Job and Zechariah a particular figure is denoted 

as ‘the accuser’ in heaven, his role is to question, test, accuse, the motives of men. 

The first indication of a supernatural adversary is in the post-exilic I Chronicles 21:1, 

where ha-śaṭan, ‘the accuser’, is replaced by śaṭan, a personal name. Although he 

seduces David into doing evil, in this text he is still the messenger of God and a 

member of the heavenly staff. 

It is only in the inter-testamental period that Satan becomes a devil, ruling in Hell 

with a horde of demons. Even here, however, the concept has not assumed a fixed 

form. The figure can be called by a variety of names, the devil. (The Life of Adam 

and Eve 12:1, dated about the time of Christ) Satan (The Similitudes of Enoch, mid-

first century B.C.) Satanail (II Enoch 18:3 original Jewish work dated pre A.D. 70), 

https://www.britannica.com/topic/Hebrew-Bible
https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views
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Mastema (Jubilees 10:8, 150-100 B.C. and the Dead Sea Scrolls), Beliar (Testament 

of the Twelve Patriarchs, c. 100 B.C. and the Dead Sea Scrolls). Azazel and Semjaza 

are the figures said by I Enoch 9:6f (c. 160 B.C.) to have been responsible for the 

bloodshed and lawlessness on earth. It may not be, of course, that all these names 

refer to the same figure. The functions of the ‘devil’ and his demons are variously 

described, but the general stress in the inter-testamental literature is on their role as 

beings who seduce men into evil, punish the wicked, and cause physical ill by 

inflicting disease. 

As the Messiah in the Old Testament was thought to defeat the enemies of Israel, so 

in some inter-testamental literature the saviour figure is said to defeat the demons. 

(Hinnells, 173-174) 

Many Jews were deeply influenced by apocalypticism 
Many Pharisees and other Jews were deeply influenced by apocalypticism, but they 

were neither in the group behind the Books of Enoch or Qumranites (or Essenes). 

(Charlesworth, in Boccaccini, 93) 

“The Messiah, the Son of God, the one coming into the world” could be 
understood within Jewish eschatological expectations 

When Martha of Bethany confesses her belief in Jesus, she says that he is “the 

Messiah, the Son of God, the one coming into the world” (John 11:27). This 

expression could, if carefully interpreted, be understood within the framework of 

common Jewish eschatological expectations. (Rensberger in Fortna, 17) 

The appearance of an anointed figure is usually part of a larger 
eschatological drama 

Messianism is the expectation of a coming anointed person or persons who will 

redeem Israel and/or the church. The appearance of this anointed figure is usually 

understood to be part of a larger eschatological drama whereby human activity on 

earth is appreciably altered. At that time God’s will on earth will be more tangibly 

and perhaps permanently experienced, often under the rubric “kingdom of God.” It is 

usually believed that this anointed figure is part of the climax of human history and 

will not be succeeded by other anointed figures. (Evans (2000), 698) 

The Second Temple messianic figures were intertwined with eschatology 
[Second Temple] beliefs about messianic figures were intertwined with eschatology, 

that is, beliefs pertaining to the end of the world. A messiah is therefore an individual 

who will appear at a decisive moment in the history of the world, a moment after 

which the continuation of the world and humanity is going to be fundamentally 

altered in some way. Second, a messiah holds a position of leadership on earth. 

(Neujahr, https://doi.org/10.1515/ebr) 
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Return to Outline (Messiahs) 

Old Testament Pseudepigrapha contain some of the most impressive and 
significant records of Jewish messianism 

Today we know at least fifty-two documents under the category of the Old Testament 

Pseudepigrapha. In this collection we do indeed find some of the most impressive and 

significant records of Jewish messianism. (Charlesworth (1992), 16) 

The four early Jewish documents in the Pseudepigrapha contain the word “Messiah.” 

In chronological order they are the Psalms of Solomon, the Parables of Enoch, 4 Ezra, 

and 2 Baruch. These four documents date from 50 B.C.E. to 100 C.E., were 

composed by Palestinian Jews in a Semitic language, and are preserved in a Semitic 

language. The last three are apocalypses. (Charlesworth (1992), 19) 

A minority of Second Temple texts unambiguously speak of messianic 
figures, often without using the term Messiah 

While most scholars accept that the expectation of a messiah was a typical feature of 

Judaism as it emerged in the last several centuries prior to the destruction of the 

Second Temple in 70 CE, our evidence for messianic expectation is complicated. 

Problematizing the reconstruction of messianic ideologies is the uneven nature of our 

evidence. Only a small minority of the Second Temple texts unambiguously speak of 

messianic figures; those that do often do not use the term “messiah.” (Neujahr, 

https://doi.org/10.1515/ebr) 

Three passages played an important role in the rise of messianism 
Three passages in particular played an important, generative role in the rise of 

messianism: Genesis 49:10; Numbers 24:17 and Isaiah 11:1-6. (Evans (2000), 699) 

Neither “Messiah” nor “Christ” is used as a noun in the Old Testament 
Apocrypha 

The noun “Messiah” or “Christ” does not appear in the thirteen books in the Old 

Testament Apocrypha. (Charlesworth (1992), 16) 

Texts in the OT pseudepigrapha speak of the Messiah 
Seven early and important texts in the OT pseudepigrapha speak of the Messiah: 1 

Enoch 48:10 … 1 Enoch 52:4 … 4 Ezra 7:28-29 … 4 Ezra 12:32 … The Messiah of 

the Psalms of Solomon is explicitly Davidic (Pss. Sol. 17:4, 21) …  

The awaited Davidic king of Israel “shall be the Lord Messiah” (Pss. Sol. 17:32), who 

will appear in “the appointed day” (Pss. Sol. 18:5). He will drive out the wicked (Pss. 

Sol. 17:27), will purge Jerusalem of sinners (Pss. Sol. 17:30, 32, 36; 18:5), and will 

lead Israel (Pss. Sol. 17:26), judging the tribes of the people (Pss. Sol. 17:26), who 

will be distributed upon the land according to their tribes (Pss. Sol. 17:28). Happy are 

those who will be born in those days, to live “under the rod of discipline of the Lord 

Messiah” (Pss. Sol. 18:7; cf. 17:42). (Evans (2000), 701) 

The Testaments of the Twelve Patriarchs and some Qumran texts expected 
two messiahs 

The Testaments of the Twelve Patriarchs show the same expectation of two messiahs 

as do the Qumran text. Even greater variety appears in rabbinic literature, where a 

messiah may be an “anointed” (high) priest, or another priest anointed for a special 

function, or any past or future king of Judah or Israel who has been or is to be 

anointed (Horayot 12a, bottom), to say nothing of the other meanings inherited from 

the OT. As in the Dead Sea documents (1QSa, adopting the restoration of Kuhn in 

“The Two Messiahs”), the anointed high priest takes precedence; he is actually 

https://doi.org/10.1515/ebr
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defined as “that messiah who is chief among messiahs.” (Horayot, 12a, bottom) 

(Smith, Morton (1959), 67-68) 

Psalms of Solomon was written before 70 C.E. 
M. de Jonge writes: “The PssSol do not describe historical events, but reflect them. 

They are clearly against the Hasmoneans. … Psalm 8 clearly describes Pompey’s 

entry into Jerusalem in 63 BC, together with the events leading up to and following it 

(verses 15-21; cp. 17:7-14). … 

James C. VanderKam writes: “The date of the Psalms of Solomon cannot be 

determined precisely. The major clues come from Psalms 2, 8, and 17. … They speak 

of native leaders who were not legitimate rulers. … These appear to be the 

Hasmoneans. God raised up against them a foreign conqueror, who was welcomed to 

Jerusalem by some but who still had to take the city by force. He entered the temple 

but later met his death in Egypt, where his body was left unburied on the beach. … As 

nothing is said about the destruction of the temple, it is likely that the Psalms of 

Solomon were written before 70 CE.” (Kirby, 129) 

The Psalms of Solomon expected the appearance of a messiah from heaven 
The Psalms of Solomon predicts that a messiah will come down to earth from the 

heavens to usher in the end-time as the foreign nations stream to Jerusalem: 

And he shall have the peoples of the nations to serve him under his yoke, and 

he shall glorify the Lord in the center of all the earth, and he shall purify 

Jerusalem in holiness as it was at the beginning, so that nations may come 

from the end of the earth to see his glory, bringing as gifts her sons who are 

exhausted, and to see the glory of the Lord with which God has glorified her. 

This passage echoes Isaiah 66:18–24, in which God calls upon delegates among the 

foreign nations to gather the dispersed members of Israel and bring them back to 

Jerusalem. But rather than focusing on the actions of humanity, this psalm focuses on 

the actions of the messiah, whose arrival will be witnessed by the foreign nations 

upon their entry into Zion. (Simkovich, 268-269) 

Psalms of Solomon 17 and 18 present messianic ideas that are quite at 
home with the earliest literature of the Jesus movement 

Among the Second Temple texts … the Psalms of Solomon hold pride of place for 

their unambiguous messianic ideas present in a pre-Christian text. In particular, Pss. 

Sol. 17 and 18 present a picture of the messiah that is quite at home with much of the 

earliest literature of the Jesus movement. … The clarity with which the Pss. Sol. 17 

attests elements of a royal messianic expectation is unparalleled, at least outside 

Qumran. (Neujahr, https://doi.org/10.1515/ebr) 

Not all Jews expected the Messiah to be a military figure (Psalms of 
Solomon 17; 2 Baruch 72) 

Did not most Jews assume the Messiah was to be a militant warrior? This conclusion 

is assumed by many perhaps most, New Testament specialists. They frequently argue 

that Jesus did not declare himself to be the Messiah because he would have been 

mistaken as a political and military leader. Explicit support for this bewitching view 

that Jews were expecting a militant Messiah is found among the early Jewish 

Pseudepigrapha only in 2 Baruch 72. According to this section of 2 Baruch, the 

Messiah will slay Israel’s enemies with the sword (2 Bar 72:6). In many other 

passages the stress is on the nonmilitary means of the Messiah. Both [Psalms of 

Solomon] 17:21-33 (Footnote: The Messiah in PssSol 17 is a political figure and he 

does have some military functions; but most important for understanding the 

messianology of this psalm is 17:33—”he (the Messiah) will not rely on horse and 

rider and bow, /Nor will he build up hope in a multitude for a day of war.” I 

[Charlesworth] am convinced that this psalm was written against the belief that the 
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Messiah will be a militant warrior. In that sense, of course, it may be taken as 

evidence for the existence of such a view. Was this view popular in the late or middle 

of the first Century B.C.E.?) and 4 Ezra 13:4-11 emphasize that the Messiah will not 

rely on a sword, horse, or other military weapons. He will conquer not with a weapon 

in his hand but with what streams forth from his mouth, the word’’: “Undergird him 

with the strength . . . to destroy the unlawful nations with the word of his mouth” 

(PssSol 17:22-24). (Charlesworth (1992), 20) 

Psalms of Solomon tied the restoration of Israel to a descendant of David 
as “the Lord’s anointed one” 

In the Psalms of Solomon (late first century B.C.), however, hope for the restoration 

of Israel is tied to God’s raising up a descendant of David as “the Lord’s anointed 

one” (christos kyriou, Pss. Sol. 17:32; 18:7), and the messianism here is of a purely 

royal variety. (Reid, 142) 

Psalm 17 of The Psalms of Solomon (63 BCE) appealed to God to send the 
Messiah 

The Psalms of Solomon … is a collection of eighteen psalms that are attributed to 

King Solomon, … composed in or around Jerusalem in the immediate aftermath of 

the siege of Jerusalem in the year 63 BCE, when Pompey, the great Roman military 

commander, defeated the Hasmoneans, brought an end to their century-long rule, and 

conquered the holy city. 

The Psalms of Solomon was not written by the supporters of the Hasmoneans, and it 

certainly do not express approval for Pompey’s invasion of Jerusalem. Rather, it 

comes from a third group that is identified in the text merely as “the devout.” This 

group protests bitterly that the rule of the Hasmoneans and the invasion by the 

Romans were illegitimate, as both are unacceptable violations of God’s will for 

Jerusalem. 

Psalm 17 is most explicit in its lament over the current circumstances and in its appeal 

to God to send the messiah. (Henze (2017), 70-71) 

The Similitudes of Enoch (ch. 31–71 of the Ethiopic 1 Enoch) repeatedly 
speaks of the “Son of Man,” later used as a messianic title of Jesus 

The Similitudes of Enoch (ch. 31–71 of the Ethiopic 1 Enoch) repeatedly speaks of 

the “Son of Man,” a term appropriated from Daniel 7 (where it denotes an angelic 

figure) and which is quite famously used as a messianic title by Jesus and his 

followers. Who exactly this figure is cannot be definitively determined: 1 En. 71:14 

seems to identify the Son of Man with Enoch himself, while 70:1 seems to distinguish 

them as separate entities. This Son of Man is characterized by righteousness. 

(Neujahr, https://doi.org/10.1515/ebr) 

Dating The Similitudes (1 Enoch 37-71) to before 40 C.E. 
The Similitudes parallel the picture of early Christian eschatology as it appears to 

have prevailed shortly before Paul developed the new emphases in his letters to the 

Thessalonians. The stage of eschatological development reflected in the Similitudes is 

therefore highly compatible with that which the main line of Christian eschatology 

had probably reached in the late 40s A.D. A correspondingly early date is therefore 

indicated for the Similitudes. (Mearns, 369) 

In Deutero-Isaiah, the servant had explicitly been identified as Israel but in 1 
Enoch the servant is an individual 

The dependence of the Similitudes on 2 [Deutero]–Isaiah is undoubted, but, as with 

Daniel 7, the author has reinterpreted his biblical base. In 2 Isaiah the servant is, of 

course, explicitly identified as Israel (41:8; 44:1; 49:3, etc.), but in 1 Enoch the titles 

of the servant are applied to an individual. (Vanderkam in Charlesworth (1992), 190) 
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The theme of a suffering servant in Isaiah does not form part of [1 Enoch’s] 

appropriation of motifs from the biblical source. In the Similitudes, the chosen 

one/son of man does not suffer. Rather, the focus there is upon his exaltation and his 

extraordinary status at the end of time. In these two respects—messianic 

understanding of the servant and separation of suffering from him—the Similitudes 

offer a precedent for the treatment of the servant found in Targum Jonathan. 

(Vanderkam in Charlesworth (1992), 190) 

1 Enoch depicted the messianic, elect, “son of man” in exalted terms 
1 Enoch conveys still another image, in which the messianic figure (“the elect one,” 

“the son of man”) is pictured in quite exalted terms in heavenly glory and seems to be 

identified as Enoch (cf. Gen. 5:21-14). (Reid, 142) 

“Son of Man”is alluded to in 1 Enoch and in 4 Ezra 
Mention must also be made of the one like a “son of man” in Daniel 7:13, who is 

alluded to in a messianic sense in 1 Enoch 46-71 (esp. 1 Enoch 46:1-5; 52:4; 62:1-15; 

63:11; 71:17) and in 4 Ezra 13:3 (“I looked, and behold, that man flew with the 

clouds of heaven”) and 4 Ezra 13:6 (“he carved out for himself a great mountain, and 

flew upon it”), which also alludes to the mountain of Daniel 2, a mountain that 

smashes the pagan empires. (Evans (2000), 702) 

The Similitudes provided Daniel’s “son of man” title with a completely new 
concept 

The demonstrable connections with the book of Daniel and the manner of the 

borrowing and revision of the Danielic material show that in the transition from 

Daniel to the son of man concept of the Similitudes one is dealing with a process of 

interpretation, with an interpretation of the Danielic figure of the son of man. … The 

Similitudes fill the son of man title with a completely new concept (new 

interpretation) and thereby constitute their own completely new son of man tradition. 

(Vanderkam in Charlesworth (1992), 190) 

“Anointed One” in Daniel could be the only attestation in the Hebrew 
Bible/Old Testament of an eschatological messiah 

The notion of the messiah in the book of Daniel is distinct. The apocalyptic visions in 

this book date to the late Hellenistic period (2nd cent. BCE), when there was no king 

of Judah. The “anointed ruler” and “anointed one” in Dan 9:25–26 could therefore 

refer to the archangel Michael, to the high priest, or to Zerubbabel, the descendant of 

David. Some would argue that the “anointed one” in Daniel is the first and only 

attestation of an eschatological messiah in the HB/OT [Hebrew Bible/ Old 

Testament]. (Leonard-Fleckman, https://doi.org/10.1515/ebr) 

The terms “Son of God” and “Son of Man” belong to Jewish messianism 
Labels such as “Son of God” and “Son of Man” cannot be removed from Jewish 

messianism and relegated to later, Hellenistic Christianity. (Evans (1997), 140) 

The Book of Daniel, 1 Enoch, 2 Esdras, and the New Testament use the 
epithet “Son of man” 

The New Testament, however, although maintaining that the Messiah is the Son of 

God, also uses the epithet “Son of man.” … A number of passages refer to the coming 

of the Son of man at the end of time. … These imply the same interpretation of 

Daniel 7:13 as that implied by 1 Enoch and 2 Esdras but add a new element in that it 

is Christ who is to come a second time, returning as the judge of the world. (Jones, 

“Messianism”, 5972-5973) 

https://doi.org/10.1515/ebr
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“The Anointed One” (“Messiah”) at Daniel 9 referred to the anointed high 
priest Onias III 

One key passage shows how, almost by accident, particular historical individuals 

gained a new significance in the universal scheme: 

“From the time the word goes out to restore and rebuild Jerusalem until the 

Anointed One, the ruler, comes, there will be seven ‘sevens,’ and sixty-two 

‘sevens.’… After the sixty-two ‘sevens,’ the Anointed One will be put to 

death and will have nothing. The people of the ruler who will come will 

destroy the city and the sanctuary” (Daniel 9:25–26, NIV). 

The Anointed One is, literally, a messiah, and he will be put to death. Not 

surprisingly, later believers have found here a ringing prophecy of the Crucifixion; the 

King James Bible even uses the words “Messiah, the Prince.” But the author of 

Daniel had no such messianic intentions. Rather, his retroactive prophecy concerns an 

individual who was a significant player in the affairs of his own time, but who today 

is recalled only by the very narrow band of specialists in that era. The reference is to 

the former high priest Onias III, who was murdered in 170 as a result of court 

intrigues. 

Because he had served as high priest, Onias was “anointed,” the word translated as 

“messiah,” so that the allusive passages describing his murder receive eschatological 

significance. This was by no means the only instance in which a sordid sectarian 

conflict was projected into cosmic affairs and remembered in that context for 

millennia afterward. (Jenkins, 121) 
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Messiah in the Septuagint (LXX) 

Return to Outline (Messiahs) 

The Septuagint (LXX) does not have a uniform messianism 
In questions of theology such as messianism, one cannot treat the LXX as a unified 

entity. Each relevant text should be studied on its own. At the present stage of the 

investigation we may conclude that the LXX certainly does not display a uniform 

picture of a developing royal messianism. (Lust, 26) 

The Septuagint (LXX) gave the messianic connotation a different nuance 
Neither should one overlook those texts in which the messianic connotation has been 

weakened or given a different nuance by the LXX. Among the latter, several series 

can be distinguished. 

The first series is characterised by a “collectivising” interpretation. Isa 42,1 offers a 

good example . The Hebrew original allows or even suggests the identification of the 

Servant Messiah as an individual: “Behold my servant whom I uphold, my chosen, in 

whom my soul delights” (RSV). The LXX definitely opts in favour of a collective 

interpretation: “Jacob is my servant, I will help him; Israel is my chosen, my soul has 

accepted him”. A similar “collectivising” tendency may be identified in Isa 4,2; 49,1-

6; Micah 5,2; Ps 89,4 . It converges with a trend traceable in some post-exilic Hebrew 

texts. 

The second series, partly coinciding with the first, exhibits another remarkable shift in 

accent. Where the Hebrew underlines the role of the royal saviour, the LXX draws 

attention to God as the one who sends the saviour. The best example here is Isa 9,5-6 

(9,6-7 RSV). … 

Third, in some passages in the LXX, the eschatological outlook is replaced by an 

actualising tendency. Dan 9,25-26 may serve as an example here. In v. 26 of the 

LXX, it is suggested that the anointed one is the contemporaneous high priest Onias 

III, murdered in 171 BCE. The emphasis here is on the present and not on the remote 

messianic future as it is in the Hebrew. (Lust, 11-12) 

The Septuagint often obscures possible references to an individual royal 
Messiah 

When the Septuagint deviates from the Masoretic Text it often obscures possible 

references to an individual royal Messiah. A fine example can be found in Isa 9,5(6). 

The Hebrew text reads: “For to us a child is born, a son given to us; and the 

government is upon his shoulders; and his name is called Wonderful Counsellor, 

Mighty God, Everlasting Father, Prince of Peace”. 

The Septuagint reads: “For to us a child is born, and a son given to us whose 

government is upon his shoulders; and his name is called Messenger of “Great 

Counsel”. For I will bring peace...”. The Hebrew text ascribes a number of titles to 

the new-born crown prince that can be interpreted as divine names. In order to avoid 

any suggestion that the new-born prince should be seen as a god, the translation 

inserted the word “messenger”. The names that follow thus no longer apply to the 

human crown prince and expected saviour, but rather to the God of whom he is the 

messenger. (Lust, 217) 

Scholars disagree regarding the degree to which messianic expectation can 
be detected in the Septuagint (LXX) 

Messianism and the Septuagint. Scholars disagree regarding the degree to which 

messianic expectation can be detected in the Greek translation. We must appreciate 

the diversity that characterized early Judaism, and distinctions need to be made 
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between texts viewed as messianic prior to the Christian era and texts that were 

appropriated by the NT writers in reference to Jesus. (Jobes, 326) 

Messianic readings are not prominent in the Greek LXX 
Although one might expect messianism to be present in the LXX, it is in fact not a 

prominent element, especially in comparison with the messianic themes in the Semitic 

Palestinian texts of the same period. (Jobes, 341) 
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Dead Sea Scrolls and Messiahs 

Return to Outline (Messiahs) 

The earliest Qumran documents with an eschatological messianic figure 
date to the period 100 – 50 B.C.E. 

We should seriously contemplate the possibility that the earliest phases of the Qumran 

Community were not messianic. (Footnote: Caquot astutely observes that the early 

Maccabean crisis did not cause Jews to look for the Coming of the Messiah. I am in 

full agreement with Caquot that messianology developed in the Qumran Community 

after John Hyrcanus.) … 

If we are seeking to discern the first use of “Messiah” to designate an eschatological 

figure in Jewish theology, these [Qumran] documents point us only to the first 

Century and probably to the period 100-50 B.C.E. (Charlesworth (1992), 27) 

In most major points, Qumran messianism was not much different from that 
held by other pious, hopeful Jews 

The data therefore suggest that the messianism attested in early sources, such as the 

Dead Sea Scrolls, coheres with what can be ascertained from other Jewish sources 

from this period of time (such as some of the pseudepigrapha and NT writings) and 

even later (such as the targums and rabbinic literature). The Scrolls contain some 

distinctive ideas in certain details (such as the nature of the final war at the end of 

days and the Messiah’s role in it, or the Messiah’s submission to the priests), but it 

would appear that in most of the major points, Qumran messianism is not much 

different from that held by other pious, hopeful Jews. (Evans (2000), 700) 

Qumran messianism featured the traditional, triumphant, conquering 
Messiah 

Far from anticipating the coming of a suffering Messiah, Qumran messianism was 

traditional in all major respects. A triumphant, conquering Messiah, who of course 

would submit himself to Qumran’s understanding of the renewed covenant, was 

awaited. (Evans (2000), 703) 

Most of the Qumran documents do not contain the noun “Messiah” 
We now have well over 170 documents that probably were created, written, or 

redacted at Qumran. Most of them do not contain the noun “Messiah.” Often omission 

this is startling, if the Qumran Community was a messianic group. …  

In addition to the Psalter’s 150 Psalms of David, other Davidic psalms were found, 

and some of these were intentionally written as Davidic Pseudepigrapha. Not one of 

them is messianic. None of the Pesharim contains messianic exegesis. The Isaiah 

Pesher 1 (4Q161) makes only a frustratingly brief reference to the Branch of David 

which shall arise at the end of days. The Temple Scroll, which may have been brought 

to Qumran from elsewhere and edited in a final form in the scriptorium, does not 

contain one reference to the “Messiah.” The fact seems strange in a document that is 

characterized by a tendency to subordinate the king to the priest. 

Statistically we must admit that messianology was not a major concern of this 

[Qumran] Community, at least not in its early history. (Charlesworth (1992), 25) 

Thirty texts in the Dead Sea Scrolls mention anointed persons 
Some thirty texts in the Dead Sea Scrolls speak of anointed personages. About half of 

these are in reference to what is probably the traditional, royal Messiah. Most of the 

other texts are in reference to the prophets. A few refer to the priest and one is in 

reference to Moses. (Evans (2000), 701) 
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Some authors of Dead Sea Scrolls expected a messianic High Priest 
descended from Aaron 

Not all messiahs are royal messiahs; some authors of Dead Sea Scrolls documents 

clearly expected a messianic figure descended from Aaron to serve as the 

eschatological High Priest. (Neujahr, https://doi.org/10.1515/ebr) 

Qumran’s Damascus Document and the Community Rule both clearly 
envision a dual messianism 

The texts from Qumran famously include a number of previously unknown, sectarian 

documents heavily freighted with eschatological expectation, including reference to 

various messianic figures. Most famously, both the Damascus Document and the 

Community Rule clearly envision a dual messianism, expecting a (Davidic) messiah 

to rule the nation, as well as an anointed eschatological high priest. … This 

eschatological diarchy is a distinctive feature of Qumran messianic expectation. 

(Neujahr, https://doi.org/10.1515/ebr) 

The Dead Sea Scrolls, Jeremiah, Zechariah, and Haggai refer to two 
messiahs: one priestly, the other royal 

When the Dead Sea Scrolls first came to light, there was much interest in references 

to two Messiahs, one priestly and the other royal (e.g., 1QS 9:11 “until there come the 

Prophet and the Messiahs of Aaron and Israel”; cf. CD 12:23-13:1; 14:19; 19:10-11; 

20:1). This diarchic messianism, however, is not innovative, but was envisioned by 

the prophets Jeremiah, Zechariah and Haggai. The former anticipates a righteous 

Branch of David and a faithful priest (Jer 33:15-18). The second speaks of “two olive 

trees,” “two branches” and “two sons of oil” (Zech 4:11-14); and the coming of a man 

whose name is “Branch,” who will build the temple, and a “priest by his throne,” 

between whom there will be understanding (Zech 6:12-13). The reference here is to 

Zerubbabel, through whom the restoration of the Davidic dynasty was expected, and 

to Joshua, through whom the restoration of the Zadokite high priesthood was 

expected. (Evans (2000), 703) 

The Qumran communities expected two Messiahs, one as priest the other 
as king 

The Qumran literature provides clear evidence for the expectation of two Messiahs, 

one functioning as priest and the other as king. They are commonly identified in 

academic circles as the Aaronic (or Priestly) Messiah and the Davidic Messiah, 

though in the Qumran scrolls the terms are ‘the Messiah(s) of Aaron and Israel’. … In 

the Qumran literature the Aaronic Messiah takes precedence over the Davidic 

Messiah (Webb, 236) 

In the Qumran texts, for example (150 B.C. – A.D. 70’s), we find what appears to be 

an expectation of two “anointed” figures who would preside over the elect in the 

future: a “messiah of Israel” (probably a royal figure) and a “messiah of Aaron” (a 

priestly figure). (Reid, 142) 

While the Pharisees and the Qumran community looked to idealized 
“anointed” figures, the Jewish peasantry recognised kings 

While the two principal groups which left literary remains, the Pharisees and the 

Qumran community, looked to idealized “anointed” figures with either scribal 

features or primarily ceremonial functions, the Jewish peasantry at the time of Jesus 

produced several concrete movements led by figures recognized as kings, movements 

and leaders who actually ruled certain areas of the country for a time. (Horsley, 472) 

Functions of Qumran’s messiah included prosecution of the eschatological 
war against the forces of evil 

Among the functions of Qumran’s messiah was the prosecution of the eschatological 

war against the forces of evil. In the War Scroll, this figure is identified as the Prince 

https://doi.org/10.1515/ebr
https://doi.org/10.1515/ebr
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of the Congregation, a title which there is good reason to believe refers to the Davidic 

messiah. (Neujahr, https://doi.org/10.1515/ebr) 
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First century CE Messianic expectations 

Return to Outline (Messiahs) 

 

 

The four messianic paradigms in Judaism during Jesus’ time: king, priest, 
prophet, and a heavenly figure 

There were four distinct messianic paradigms in Judaism around the turn of the era: 

king, priest, prophet, and heavenly figure (Michael; Melchizedek; Son of Man). … 

These paradigms were not always distinct but would often flow into one other. 

[Footnote: Collins, The Scepter and the Star, 195.] (Evans (1997), 126) 

The Christian idea of a Messiah comes from Second Temple Judaism 
Christians inherited the idea of a messiah from Second Temple Judaism. And it is also 

true that even the ways in which Jesus is described in the New Testament … are 

deeply Jewish. (Henze (2017), 85) 
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The New Testament rejected the Second Temple period’s political 
messianic expectations 

In the Judaism of the intertestamental period, messianic expectations developed in 

two directions. One was national and political. … However the New Testament 

rejects the political messiahship described in the Psalms of Solomon. Jesus refused to 

be made king (Jn. 6:15); he proclaimed before Pilate: “My kingdom is not of this 

world” (Jn. 18:26). (Jones, “Messianism”, 5972) 

Many Jewish and Christian traditions regarding the Messiah do not reflect 
ideas before 70 CE 

Many of the beliefs regarding the supernatural identity and/or abilities of the Messiah 

in both Jewish and Christian traditions do not reflect pre-A.D. 70 ideas. The Messiah 

was not expected to perform miracles, though miracles might occur when he 

appeared. (Evans (2000), 700) 

Carefully distinguish New Testament Christology and Creeds from pre-70 
CE Judaism 

What became christology in the NT writings and in the later creeds must be carefully 

distinguished from pre-A.D. 70 Jewish messianism. (Evans (2000), 700) 

The idea that Messiah existed before his birth or creation does not come 
from before 70 CE 

Ideas of the Messiah’s existence before his birth, or even before the creation of the 

world, are post-A.D. 70 and appear in various ways in both Jewish and Christian 

contexts. (Evans (2000), 700) 

Terms as “messiah” and “son of David” are remarkably infrequent prior to 
the end of the first century A.D. 

Recent investigations of such terms as “messiah” and “son of David” in texts 

contemporary with Jesus and the NT writings have shown that they are remarkably 

infrequent prior to the end of the first century A.D. There seems to be a consensus 

emerging that there was no consistent concept of ‘the anointed one’ at the time of 

Jesus. Recent analyses have thus demonstrated that contemporary Jewish 

messianology is a rather weak foundation from which to explain early Christian 

Christology. (Horsley, 471) 

Jews did not consider the Messiah to be God’s son 
Psalms 2:7 (“You are my son”) is quoted or at least alluded to in connection with the 

baptism of Jesus (Mt. 3:17, Mk. 1:11, Lk. 3:22). (The Jewish Messiah, however, was 

not regarded as God’s son.) Psalms 110:1 is used to prove that the Messiah cannot be 

the son of David (Mt. 22:44). (Jones, “Messianism”, 5972) 

Belief that the Messiah is divine is a Christian idea; not Jewish 
Belief that the Messiah is divine is a Christian idea; it is not Jewish, even if in 

traditions like those of 1 Enoch, the Messiah appears to enjoy a heavenly co-regency. 

(Evans (2000), 700) 

Belief that the Messiah would suffer a substitutionary death is largely a 
Christian idea 

Belief that the Messiah would suffer death in behalf of his people is largely a 

Christian idea, though the possibilities for such thinking may be traced to Jewish 

ideas of the suffering and martyrdom of the righteous (as in 2 Macc 6-7; 4 Macc 5-8). 

(Evans (2000), 700) 

No evidence that Jews in Jesus’ time expected the Messiah would suffer 
We still have no evidence that Jews during the time of Jesus considered that God’s 

Messiah would come and suffer. (Charlesworth (1992), 8) 
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The Messiah is not portrayed in Early Judaism as a miracle worker 
Jesus’ actions were decidedly not those often associated with the Messiah. He 

certainly performed miracles, as we know assuredly from studying the Evangelists’ 

sources, Josephus, and Rabbinics; but the Messiah is not portrayed  in Early Judaism 

as a miracle worker (even though he does perform wonders in 4Ezra 13). ). 

(Charlesworth (1992), 8) 

A Spiritual Anointing in the Old Testament, and of Jesus, and of his 
followers 

1. In the Old Testament, a Deliverer is promised under the title of Messiah, or 

Anointed, (Psalms 2:2; Daniel 9:25, 26) and the nature of his anointing is described to 

be spiritual, with the Holy Ghost. (Isaiah 61:1) see Luke 4:18 

In the New Testament Jesus of Nazareth is shown to be the Messiah, or Christ or 

Anointed, of the Old Testament, (John 1:41; Acts 9:22; 17:2, 3; 18:4, 28) and the 

historical fact of his being anointed with the Holy Ghost is asserted and recorded. 

(John 1:32,33; Acts 4:27; 10:38) Christ was anointed as prophet priest and king. 

2. Spiritual anointing with the Holy Ghost is conferred also upon Christians by God. 

(2 Corinthians 1:21) “Anointing” expresses the sanctifying influences of the Holy 

Spirit upon Christians who are priests and kings unto God. 

(Christianity.com editorial staff. https://www.christianity.com/wiki/christian-

terms/anointed-definition-anointing-oils.html accessed 17 October 2020) 

At times the anointing is metaphorical, rather than physical pouring of oil 
Sometimes also other persons are denoted as “anointed.” In Isa 61:1 the prophet 

declares that the spirit of God is upon him because the Lord has anointed him. In Ps 

105:15 (LXX 104:15) and 1 Chr 16:22 the patriarchs are called “anointed ones.” In 

Isa 45:1 even the Persian king Cyrus is called “anointed of the Lord.” 

In these instances the characterization of “anointed” is not based on a real act of 

anointment, but instead is applied metaphorically. …  

Even when the ritual of anointment was no longer conducted, the use of the 

expression “anointed of the Lord” (“messiah”) remained in use. (Leonard-Fleckman, 

https://doi.org/10.1515/ebr) 

Messianology does not easily flow into Christology 
These are complex issues; they help us grasp that messianology does not easily flow 

into christology. (Charlesworth (1992), 33) 

Messianism laid the groundwork for constructing New Testament 
Christology 

Most of the components that we have surveyed contribute to early Christian 

messianism and lay the groundwork upon which later christology will be constructed. 

The portrait of the militant Messiah, who is expected to vanquish Israel’s enemies, 

especially the hated Romans (as in 4Q285 and Pss. Sol. 17-18), is subordinated to 

highly symbolic scenarios, such as what we have in the book of Revelation. (Evans 

(2000), 703) 

New Testament christology was not influenced by Jesus having been 
chosen by God 

The idea that Jesus was God’s chosen one was not influential in the development of 

NT christology. (Evans (2000), 704) 

In the early Palestinian Jesus Movement, “Christ” was a proper name 
In the early Palestinian Jesus Movement, according to Acts 3:20, and in Paul’s letters, 

“Christ” is a proper name for Jesus of Nazareth. In the gospels it is a proper name or 

title (Mt 1:1, Mk 1:1, Lk 2:11, Jn 1:17). (Charlesworth (1992), 12) 

https://www.christianity.com/bible/bible.php?q=Psalm+2%3A2
https://www.christianity.com/bible/bible.php?q=Daniel+9%3A25%2C26
https://www.christianity.com/bible/bible.php?q=Isaiah+61%3A1
http://www.christianity.com/bible/bible.php?ver=niv&q=luke+4:18
https://www.christianity.com/bible/bible.php?q=John+1%3A41
https://www.christianity.com/bible/bible.php?q=Acts+9%3A22
https://www.christianity.com/bible/bible.php?q=Acts+17%3A2%2C3
https://www.christianity.com/bible/bible.php?q=Acts+18%3A4%2C28
https://www.christianity.com/bible/bible.php?q=John+1%3A32%2C33
https://www.christianity.com/bible/bible.php?q=Acts+4%3A27
https://www.christianity.com/bible/bible.php?q=Acts+10%3A38
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https://www.christianity.com/wiki/christian-terms/anointed-definition-anointing-oils.html
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Christ (Messiah) does not mean “saviour” 
The combined use of “Christ” (“Messiah”) with “savior” shows they are not the same: 

The appearing of our Savior Christ Jesus. (2 Timothy 1:10, NRSV). 

(To render this as “our Savior Savior Christ” makes no sense. Actually, the phrase 

means: “our Savior, the Anointed One, Jesus.) 

We are expecting a Savior, the Lord Jesus Christ. (Philippians 3:20, NRSV) 

Christ Jesus our Savior. (Titus 1:4, NRSV), and so forth. 

Revelation includes christos as a messianic title 
In Revelation, along with more formulaic uses of christos (“Jesus Christ,” e.g., Rev 

1:1-2, 5), there are interesting passages where the term is used as a title, “messiah” 

(e.g., Rev 11:15, “our Lord and his Christ”; Rev 12:10, “the authority of his Christ”). 

These passages portray the eschatological triumph of God in terms drawn from 

Jewish messianic expectation and thus confirm the continuing awareness in Christian 

circles of the late first century A.D. that “Christ” is a messianic designation (Reid, 

144) 

In 1 John 2:22 and 1 John 5:1, the confession that Jesus is “the Christ” reflects the 

messianic claim. (Reid, 144) 
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Jesus’ identity as the anointed Messiah 

Return to Outline (Messiahs) 

Ehrman: “Jesus certainly existed” 
What can we say in conclusion about the evidence that supports the view that there 

really was a historical Jesus, a Jewish teacher who lived in Palestine as an adult in the 

20s of the Common Era, crucified under Pontius Pilate sometime around the year 30? 

The evidence is abundant and varied. …  

The reality is that every single author who mentions Jesus—pagan, Christian, or 

Jewish—was fully convinced that he at least lived. Even the enemies of the Jesus 

movement thought so; among their many slurs against the religion, his nonexistence is 

never one of them. … 

There is no doubt that Paul knew that Jesus existed. … Jesus certainly existed. 

(Ehrman, 171-172) 

Two main words, with their compounds, for “anoint” 
Classically, “chrio” has the idea of “smear” or “daub”. This comes out in the use of 

“epichrio” for the Lord’s smearing of mud on the eyes of the blind man (John 9:6, 

11). The same idea is there in the exhortation to Laodicea to “anoint thine eyes with 

eyesalve that thou mayest see” (Rev 3:18), an allusion back to the blind man just 

mentioned? -- only here the word is “enchrio”, suggesting that the ointment be rubbed 

well in. 

In the Bible, “chrio” and its highly important derivative “christos” lose the idea of 

smearing, and take on the notion of anointing for some holy office. In the OT (LXX) 

it is used often for the anointing of priests especially and the dedication of the 

equipment of the sanctuary, less often of the anointing of kings (eg Saul, David, 

Solomon) and on at least one occasion regarding the office of prophet: “The spirit of 

the Lord is upon me because the Lord hath anointed me to preach good tidings unto 

the meek.” (Isa 61:1). Compare also Elisha: 1 Kings 19:16. 

In all these OT examples the Hebrew original is “mashiach”, from whence is derived 

“Messiah”. 

Out of five passages, “chrio” is four times used of the anointing of Jesus. In each of 

these the emphasis is on declaring him to be Christ (Luke 4:18; Acts 4:27; 10:38; Heb 

1:9). 

How daring, then, for Paul to use this word with reference to himself and his fellow-

preachers! But he does so only because he recognizes Christ at work and themselves 

as humble instruments in that work: “He which stablisheth us with you in Christ, and 

hath anointed us, is God” (2 Cor 1:21: a link with Luke 4:18 -- “anointed to preach” -- 

is not difficult). In the next verse Paul alludes to the gift of the Spirit as the anointing 

oil (only he changes the figure): “Who hath also sealed us, and given us the earnest of 

the Spirit in our hearts.” 

Similarly the apostle John twice refers to the gift of the Spirit as an “anointing” 

(‘chrisma’: 1 John 2:20, 27). Here the allusion may be to Spirit gifts of interpretation 

and “discerning of spirits”, or it may be to the Spirit’s guidance given them through 

the apostles; it is difficult to be sure. 

“Aleipho” is used where the anointing does not signify an appointing to office as 

prophet, priest or king. Hence it is used of the anointing of Jesus (Luke 7:38, 46; John 

12:3), and of the anointing of the sick by the apostles (Mark 6:13; James 5:14). … 

There is just one occurrence of the word “murizo” (from “muron”, myrrh). Whereas 

John’s records uses “aleipho” (John 12:3) for the anointing of Jesus, the Lord himself 

preferred “murizo” because of its associations with the embalming of a corpse: “She 
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is come aforehand to anoint my body to the burying” (Mar 14:8). (Anoint, blot out 

(Greek). Christadelphian Books Online. The Agora. Bible articles and Lessons: 

http://www.christadelphianbooks.org/agora/art_less/a23.html acessed 17 October 

2020) 

Jesus is regarded by Christians as the Messiah, but on their terms 
The Gospel [of John] very explicitly reflects the debate with the synagogue in three 

further passages about how Jesus can qualify as Messiah: 7:25-44; 10:24-25; 12:34-

35. In these passages questions are raised about: 

 not knowing where the Messiah comes from, 

 the signs that the Messiah performs, 

 Bethlehem as the home of the Messiah and his descent from David, 

 and the necessity of the Messiah remaining forever (as opposed to the 

death of the Son of Man). 

We do not know in every instance what source the evangelist had in mind for each of 

these Jewish expectations of the Messiah, especially the last one, but there is no 

question about the general thrust of his argument. 

 Jesus is indeed rightly confessed as the Messiah by the Christians, but 

principally on their own terms.  

 The concept itself is at issue. Jesus comes from the Father; his signs are 

perceptible only to faith; 

 he is ostensibly from Nazareth, but the Christian may be familiar with the 

Davidic descent and the Bethlehem tradition, which in any case are not 

perceived as essential; 

 and the Messiah does remain forever in the presence of the Father beyond 

death. (MacRae in Neusner (1987), 177. Restructured for clarity purposes) 

Jesus’ followers were hard pressed to prove Jesus was the Messiah 
Jesus’ earliest followers were obviously pressed to prove their claim that he was the 

expected Messiah. Their efforts are evident in the remnants of the old tradition that 

Jesus would fulfill the messianic prophecies in the future, when he returns as the 

Christ (see Acts 2:36 and Rom 1:4), in the pneumatic exegesis of originally 

nonmessianic prophecies and psalms (viz. Pss 22 and 110). (Charlesworth (1992), 6-

7) 

It is not clear why the term “Messiah” was used for Jesus 
Against the background of the term “Messiah” in Jewish writings it is not entirely 

clear why it was used for Jesus at all. It could have originated in the context of his 

crucifixion as “King of Israel” as the inscription on the cross and also Mark 15:32 

indicate. The political overtone of the designation is supported by the episode of 

Jesus’ entry in Jerusalem. It may also have occurred already during Jesus’ earthly 

activity as a reaction to his self-understanding as God’s earthly representative. 

(Schröter, https://doi.org/10.1515/ebr) 

What was Jesus anointed as? 
It is illogical to say that “Jesus was anointed as Christ”. That’s like saying that “Jesus was anointed as 

anointed”. It says nothing. The question that needs to be asked is: “What was Jesus anointed as?” 

Anointing in the Hebrew literature (the Christian “Old Testament”) referred to becoming a Priest or a 

King. If that had been the understanding of the multitude in Jesus’ time, it would be seen as a threat to 

the Saducees on the one hand and to Rome on the other. Hence Jesus would not want his disciples to 

advertise that claim. 

http://www.christadelphianbooks.org/agora/art_less/a23.html
https://doi.org/10.1515/ebr
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However, in the Jewish literature from the 3rd or 2nd century on, the concept of Messiah took on an 

apocalyptic eschatological meaning. This Messiah took on a transcendental supernatural dimension 

that fought, not against mortal enemies such as Assyria, Babylon, Persia, or Greece, but against 

powers in heaven, where war was raging. This supernatural dimension was responsible for the Dead 

Sea communities and similar last-day movements, including John the Baptist’s, which Jesus joined 

through his baptism. 

Jesus is reported to be expecting the imminent final intrusion by God and he expected this Kingdom 

would be set up within the lifetime of his own generation. He already saw warring evil forces falling 

from heaven. His resurrection showed that this last day had started to arrive. 

Thus to understand the anointing of Jesus requires understanding the Jews’ expectations that 

developed from the 3rd/2nd centuries, including in Daniel, Enoch, Jubilees, the Dead Sea scrolls, and 

so forth. This Jesus Messiah was appointed to the supernatural priesthood and kingship through a 

spiritual anointing (chrio). 

In the New Testament, Jesus is “anointed” (=messiah [Hebrew] = christ 
[Greek]), and Christians are “anointed” (= ?) 

The generic definition of anointing is “to smear or rub with oil, typically as part of a 

religious ceremony.” In Christian tradition, anointing is an important practice to heal 

the sick or designate a ceremonial meaning. 

As defined in Smith’s Bible Dictionary: “Anointing: in Holy Scripture, is either, I. 

Material--with oil--or II. Spiritual--with the Holy Ghost”.  

(Christianity.com editorial staff. https://www.christianity.com/wiki/christian-

terms/anointed-definition-anointing-oils.html accessed 17 October 2020) 

Anointing by the Holy One (1 John) 
But you have been anointed by the Holy One, and all of you have knowledge (1 John 

2:20, NRSV) 

The Anointed Jesus was given both prophetic and royal attributes 
Jesus in the Gospel of John, as the Anointed, is linked with Moses and referred to as 

the King of Israel. He is given both prophetic as well as royal attributes, which is not 

that strange given that both royal and prophetic attributes were sometimes attached to 

the same person. (Evans (1997), 131) 

The New Testament attests that Jesus is “anointed” of God and hence is 
the Messiah 

The idea that Jesus is “anointed” of God and that therefore he is the Messiah is 

everywhere attested in the NT, so much so in the epistles, especially the Pauline 

epistles, that “Christ” becomes a quasi name, not just a title. (Evans (2000), 704) 

Hebrews 1 refers to Jesus’ anointing at his ceremonial enthronement 
Hebrews 1:9 does not refer to Jesus’ baptism but to the ceremonial enthronement in 

heaven (cf. 1:3-4). (Verbrugge, 613) 

[The Son] is the reflection of God’s glory and the exact imprint of God’s 

very being, and he sustains all things by his powerful word. When he had 

made purification for sins, he sat down at the right hand of the Majesty on 

high. … “God, your God, has anointed you with the oil of gladness beyond 

your companions.” (Hebrews 1:3-4, 9, NRSV) 

Jesus’ identity as the Anointed One of the Spirit, the prophetic Messiah 
Jesus’ announcement of forgiveness is appropriately seen as an expression of his 

identity as the Anointed One of the Spirit, the prophetic Messiah who was thought to 

have been prefigured in the prophecies of the Book of Isaiah. Through Jesus, God was 

allegedly healing those who suffered from illness, communicating good news to the 

https://www.christianity.com/bible/dictionary.php?dict=sbd&id=323
https://www.christianity.com/wiki/christian-terms/anointed-definition-anointing-oils.html
https://www.christianity.com/wiki/christian-terms/anointed-definition-anointing-oils.html
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poor, and forgiving those who had sinned, thereby restoring the people of Israel. 

(Hägerland, 250-251) 

“Messiah” and “Son of God” are associated with Jesus’ “coming” or “being 
sent by God” into the world 

The Gospel of John associates both “Messiah” and “Son of God” with the concept of 

Jesus’ “coming” or “being sent by God” into the world. The point is that Jesus does 

not simply originate within human society or even the created universe (“the world” 

can mean both of these in the Johannine literature), but enters it from outside, from 

the divine realm (“heaven” or “above”). (Rensberger in Fortna, 17) 

The Gospel writers underscored the nonpolitical character of Jesus’ 
message and messiahship, and they segregated him from his historical 
context 

Two significant facts intervene between the lifetime of Jesus and the composition of 

the gospels: first, Rome had destroyed Jerusalem; and, second, the majority of Jews 

had declined to perceive Jesus as a messiah. 

The war with Rome affected the new movement in numerous ways. It provided yet 

another incentive for the Gentile Christian disengagement from Judaism: Gentile 

Christianity, already evolving in ways different from Jewish Christianity—a fact 

evident in Paul’s letters—now had a vital political reason to disassociate both itself 

and its messiah from a people in such bad odor. Hence these Christians not only 

underscored the nonpolitical character of Jesus’ message and messiahship but also so 

segregated him from his historical context that often he appears as a leader without 

(Jewish) followers. (Fredriksen (2000), 104) 

The Gospels do not portray Jesus as a militant messiah 
There is little if anything in the Gospel portrait of Jesus that accords with the Jewish 

expectation of a militant messiah. (Collins (2010), 229) 

The Book of Hebrews approximates features of Qumran’s Priestly 
Messianism 

Finally, the christology and apologetics of the book of Hebrews approximates features 

of Qumran’s priestly messianism (see Heb 5:6, 10; 6:20; 7:1-17). One should take 

note especially of the exaltation of the mysterious figure Melchizedek, who may have 

a messianic function (see esp. 11QMelch 2:5-9, 13, 25). Note too that in this scroll 

Melchizedek’s appearance is linked to Isaiah 61:1-2. (Evans (2000), 704) 

When it proclaimed salvation in Christ, the NT used several titles of honour 
In Jesus as the Christ “all the fullness of the Deity lives in bodily form” (Col. 2:9) for 

the salvation … Yet to express all of this in a single title like Messiah or Christ is not 

sufficient. Thus, when the NT kerygma expounds the salvation bound up in Christ, it 

makes use of other titles of honor, which emphasize the side of Jesus’ person or work 

on which the particular title depends—titles such as Son of God, Lord, Savior, and 

mediator. (Verbrugge, 612) 

Jesus’ favourite designation for himself was: “The” Son of Man 
Jesus’ favorite self-designation was “the Son of Man.” Although the epithet lacks the 

definite article in Daniel 7:13, whence it is derived, it appears consistently with the 

article in the Gospels. This articularity is not technical, as though “son of man” is a 

messianic title (though later it becomes that, as attested in the Similitudes of Enoch); 

rather, it is specific. (Evans (2000), 704) 
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Jesus’ kingship has a different origin and nature from ordinary human 
kingship 

Jesus’ assertion that his kingship is “not of this world,” that is, has a different origin 

and nature from ordinary human kingship, a fact demonstrated by his followers’ 

refusal to fight. (Rensberger in Fortna, 18) 

The New Testament makes little of the matter concerning the Davidic 
Messiah 

In his An Introduction to the Theology of the New Testament, the former Dean of 

York, Alan Richardson, presents an insight that is worth quoting: 

It is truly astonishing, in view of the weight of OT prophecy concerning the 

Davidic Messiah, how little the NT makes of the matter. The evangelists 

represent Jesus as the new Moses, the new Joshua, the new Elijah, and so on; 

but there is perhaps only one pericope in the tradition which sets forth Jesus as 

the new David, viz. the Walking through the Cornfields on the Sabbath (Mark 

2.23 - 28). (A Richardson, An Introduction to the Theolosy of the New 

Testament (London, 1958), p. 126 

The OT passages that Richardson has in mind as referring both to David and the 

Messiah refer clearly only to David. (Charlesworth (1992), 8) 

Jesus fulfilled the role of the Davidic messiah in a very unexpected way 
As 1 Cor 15:5b shows, [“Messiah”] was used very early in a Christian confession 

related to Jesus’ death. The early Christian tradition about Jesus as “Son of David” in 

Rom 1:3 as well as in the birth stories in Matthew and Luke … may be understood as 

a reflection on the application of the designation “Christ” to Jesus: If he was “the 

Christ” he must be descended from the seed of David, even if he fulfills the role of the 

Davidic messiah only in a very unexpected way. (Schröter, 

https://doi.org/10.1515/ebr) 

Jesus’ message focused on the coming of God’s Kingdom, not the kingdom 
of the Messiah 

Jesus’ sayings reveal that his message was not about the coming of the Messiah. His 

preaching focused on the coming of God’s Kingdom, not the kingdom of the Messiah. 

(Charlesworth (1992), 12) 

The Mission and Message of Jesus was apocalyptic 
How did Jesus take this apocalyptic message to Israel? According to the gospels, in 

several ways. He presented himself as the uniquely authoritative spokesman for God’s 

Kingdom. He demonstrated his authority by working exorcisms and miracles. And 

whether by personal example or explicit instruction, he taught against the prevailing 

Jewish understanding of Torah, while exhorting his followers to live by a new, radical 

ethic. … 

The apocalyptic context of such teachings accounts as well for much of their sheer 

impracticality. No normal human society could long run according to the principles 

enunciated in the Sermon on the Mount. (Fredriksen (2000), 98, 100) 

Jesus’ disciples expected the imminent return of Jesus as God’s 
eschatological King and Judge 

Jesus preached the “Kingdom of God”, meaning thereby the kingship or rulership of God. Jesus did 

not preach the “Kingdom of the Son”. Yet he could still speak about “his” kingdom and that it was 

“not of this world”. He spoke of the Son’s future coming in full glory and power. His followers were 

told they would act as judges in it. When the Gospel writers were expressing these hopes, decades 

after Jesus’ ministry, they still fully expected this shattering Divine Intervention was imminent and 

Jesus would manifest as the eschatological King and Judge. 

https://doi.org/10.1515/ebr
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The disciples of Jesus experienced his resurrection appearances as revelatory 

confirmations of his Kingdom message. They assumed that these appearances 

heralded his imminent return as God’s eschatological King and Judge. Accordingly, 

very soon after they began to proclaim the risen Jesus, they also began to reinterpret 

the eschatological cleansing with water that Jesus had received earlier from John the 

Baptizer. (Perry, in Fortna, 159) 

No saying of Jesus mentions the Messiah-king who is to crush the enemies 
of the People 

Rudolf Bultmann cogently and perceptively warned against the imposition of a 

messianic message onto the sayings of Jesus: 

No saying of Jesus mentions the Messiah-king who is to crush the enemies of 

the People … Jesus’ message is connected with the hope of other circles. …  

Bultmann’s insight is profound and needs to be stressed. The sayings of Jesus, both 

those which are authentic and those which were attributed to him, do not contain 

speculations on or prophecies concerning the coming of a Messiah who will conquer 

the Gentiles, namely the Romans. (Charlesworth (1992), 5) 

The identification of Jesus with the suffering servant of Isaiah 53 seems to 
be an original creation 

A third group of “Son of man” references allude to the suffering and death of Jesus, 

sometimes also mentioning his resurrection. These introduce the idea of a suffering 

messiah, which is not entirely unknown in Jewish messianism but is never linked with 

the Son of man. (If the latter is sometimes described in terms of the “servant of the 

Lord,” the chapter on the suffering servant, Isaiah 53, is never applied to him.) … A 

new feature was introduced in New Testament messianism by the identification of 

Jesus with the suffering servant of Isaiah 53. … It would seem that this identification 

is an original creation of Jesus (or, possibly, of the early church). (Jones, 

“Messianism”, 5973) 

Only Jesus’ followers used “the Suffering Servant Messiah” concept to 
portray their “Lord” 

Jesus also set in motion a new movement. During his time and in the 30s and 40s, 

major creative developments emerged within Jesus’ group. Though the Self-

Glorification Hymn is influenced by Isaiah 53 in describing one seated among the 

“divine beings,” only Jesus’ followers used “the Suffering Servant Messiah” concept 

to portray the life, death, and resurrection of their “Lord.” (Charlesworth, in 

Boccaccini, 93) 

The connection between christos and Jesus’ suffering in 1 Peter indicates 
his crucifixion was seen as a messianic event 

1 Peter uses the term [christos] twenty-two times, often in connection with the theme 

of suffering. … This connection between the term christos and suffering probably 

reflects the early Christian emphasis mentioned earlier—Jesus’ crucifixion was a 

messianic event. (Reid, 144) 

Jesus concluded that Isaiah’s eschatology was being realised in his own 
lifetime 

The clearest allusion to the Book of Isaiah is Jesus’ assertion that ‘poor are 

evangelized’ (cf. Isa 61.1), but there is also an Isaianic background for ‘blind regain 

their sight’ (29.18; 35.5; 42.7, 18; 61.1 LXX), ‘crippled walk’ (35.6), ‘deaf hear’ 

(29.18; 35.5; 42.18) and ‘dead are raised’ (26.19). Only the reference to lepers who 

are being cleansed cannot be traced back convincingly to Isaiah. … It seems secure to 

conclude that Jesus believed that this eschatology was being realized, at least in part, 

during his own lifetime. (Hägerland, 197) 
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Jesus saw his own activity as literally fulfilling some of Isaiah’s 
eschatological prophecies 

Jesus’ reply to John, then, indicates that he saw his own activity as a healer as 

fulfilment – in a most literal way – of some of Isaiah’s prophecies concerning the 

eschatological age. (Hägerland, 198-199). 

Jesus’ announcement of forgiveness fits his understanding that his 
healings were eschatological messianic events 

Since he interpreted his success as a faith healer in the light of Isaiah’s prophecies 

about the time of restoration, which include the promise of eschatological forgiveness, 

Jesus’ announcement of forgiveness coheres with his understanding of his healings as 

eschatological – indeed as messianic – events. (Hägerland, 225) 
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Paul’s understanding of Christ (50-64 CE) 

Return to Outline (Messiahs) 

Paul and the Gospels are not reliable resources for earlier Jewish Messianic 
beliefs 

The gospels and Paul must not be read as if they are reliable sources for pre-70 Jewish 

beliefs in the Messiah. (Charlesworth (1992), 35) 

It is not possible to know with certainty what Paul meant by “Christ” or by 
“Son of God” 

What Paul meant by “Christ” and “Son of God” cannot be known with certainty. He 

seems not to have defined the person of Jesus metaphysically (for example, that he 

was half human and half divine). In Philippians 2:6–11 Paul states that Christ Jesus 

was preexistent and came to earth: he “emptied himself, taking the form of a slave, 

being born in human likeness.” This sounds as if Jesus was a heavenly being who 

only appeared to be human. In Romans 1:1–6, however, Paul writes that God declared 

Jesus to be “Son of God” by raising him from the dead. This sounds as if Jesus was a 

human being who was “adopted.” Although both views—that Jesus was not really 

human and that he was not really divine—would have a long life in Christianity, the 

church decided by the middle of the 5th century that Jesus was both entirely divine 

and entirely human. This solution, however, seems not to have been in Paul’s mind, 

and it took centuries of debate to evolve. 

(Sanders, E. P.: Encyclopedia Britannica, St Paul the Apostle: Christology. 

https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views 

(accessed 8 August 2020) 

Some ask how well Paul connected the term christos to an understanding 
of Jesus as “Messiah,” 

Close examination of christos in Paul’s letters shows that he uses the term almost as a 

name, or as part of the name for Jesus, and not characteristically as a title. … This has 

led some to ask whether or how well Paul connected the term christos to an 

understanding of Jesus as “Messiah,” and to what degree christos was for Paul, like a 

name, simply a way of referring to Jesus. (Reid, 143) 

Careful study of the Jewish and Greek background does not explain the frequency and 

manner in which Paul used the term Christos. (Reid, 153) 

For Paul, the designation “Christ” (or “Messiah”) was no longer related to 
its meaning in the Jewish writings 

For Paul, Jesus Christ was sent as God’s son’ … he died for our sins; … and he was 

resurrected and exalted to the right hand of God. … The Gospel of Jesus Christ is 

God’s power for salvation for everyone who believes (Rom 1:16) because 

righteousness can be gained only through faith in Jesus Christ. … The Spirit of Christ 

who is also the Spirit of God dwells in the believers as the “first fruit” … or as a 

“pledge”. … 

For Paul, therefore, the designation “Christ” (or “Messiah”) is no longer related to its 

meaning in Jewish writings. Instead, its meaning is entirely determined by God’s 

saving activity through Jesus as “Christ.” (Schröter, https://doi.org/10.1515/ebr) 

Paul sometimes employed “the Christ” as a title, not a name, but commonly 
he  referred to Jesus as “Jesus Christ,” “Christ Jesus,” or even “Christ” 

Originally, Jesus had only one name, “Jesus”; he was referred to as “Jesus from 

Nazareth” (Matthew 21:11), “Joseph’s son” (Luke 4:22), or “Jesus son of Joseph from 

Nazareth” (John 1:45) when greater precision was necessary. During his lifetime his 

disciples may have begun to think of him as the Messiah (“Christ” in Greek 

translation), the anointed one who would restore the fortunes of Israel. After his death 

https://www.britannica.com/topic/Letter-of-Paul-to-the-Philippians
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and resurrection, his followers regularly referred to him as the Messiah (Acts 2:36: 

“God made him both Lord and Messiah”). At some point, his adherents also began to 

refer to him as “Son of God.” Paul employed both “Christ” and “Son of God“ freely, 

and he is also responsible for the widespread use of “Christ” as if it were Jesus’ name 

rather than his title. Paul sometimes shows knowledge that “the Christ” was a title, 

not a name, but more commonly he referred to Jesus as “Jesus Christ,” “Christ Jesus,” 

or even “Christ,” as in Romans 6:4: “Christ was raised from the dead.” In all these 

cases, “Christ” is used as if it were part of Jesus’ name. 

(Sanders, E. P.: Encyclopedia Britannica, St Paul the Apostle: Christology. 

https://www.britannica.com/biography/Saint-Paul-the-Apostle/Theological-views 

(accessed 8 August 2020) 

2 Corinthians: Paul received the same anointing (χρίω, chrio) from God 
It is God who establishes us with you in Christ and has anointed (χρίωchrio) us, by 

putting his seal on us and giving us his Spirit in our hearts as a first installment. (2 

Corinthians 1.21, NRSV) 

The messianic status of Jesus was not a matter of concern until the 
generation following Paul’s career 

The earliest surviving Christian literature, the genuine letters of Paul (written over a 

fifteen-year period, 49 – 64 C.E.) do not suggest either directly or indirectly that the 

messianic status of Jesus was a matter of particular concern during Paul’s career. … 

On the whole, the Gospels and Acts, written during the generation following the death 

of Paul, show a vital concern with the problem of Jesus’ messianic Status. This is 

peculiar since one would expect that the period during which the issue of Jesus’ 

messiahship would be most prominent and controversial would be the years 

immediately following the crucifixion and resurrection of Jesus, the period when 

Christianity was a group within early Judaism. Aside from the Gospels and Acts, the 

messianic status of Jesus does not come up for serious discussion again until second-

century apologists, such as Justin Martyr, engage in Jewish-Christian dialogue. Why 

do the Gospels and Acts, written ca. 70-100 C.E., exhibit a seemingly anachronistic 

concern with the problem of Jesus’ messianic Status? (Aune, in Charlesworth (1992), 

406) 
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The Jesus-Followers’ understanding of Jesus in Mark (~70CE) 

Return to Outline (Messiahs) 

Mark applied the designation “Christ” in a more nuanced way, differently 
from Paul 

The Gospel of Mark uses “Christ” at its beginning in the same way as it appears in 

Paul’s letters. … However, in the narrative itself the designation “Christ” is applied to 

Jesus in a more nuanced way. (Schröter, https://doi.org/10.1515/ebr) 

In Mark, Messiah is not interpreted against the background of the Jewish 
texts 

In Mark 8:29 Peter’s response to Jesus’ question, “But who do you say that I am?” is 

“You are the Messiah.” This confession makes sense only if Peter interprets Jesus’ 

power over the demons, his healings, his teaching about the kingdom of God, etc. – 

i.e., how Mark has depicted Jesus so far – as indications that Jesus is “the Christ” (ὁ 

Χριστός). Within the Markan narrative the designation “Christ” is therefore not 

interpreted to begin with against the background of the Jewish texts mentioned above. 

(Schröter, https://doi.org/10.1515/ebr) 

Jesus conformed to none of the traditional “Son of David” messianic 
descriptions 

It is true that Jesus did not refer to himself in any clear form as Messiah. The most he 

permitted was for people to attribute to him messianic titles like “Son of David” (Mk. 

10:47-48), without adopting an attitude of agreement or of denial toward them. … 

Therefore, the picture of Jesus in the Gospels suggests that he conformed to none of 

the traditional messianic descriptions. (Verbrugge, 612) 

In Mark, Jesus does not proclaim he is the Messiah; he does not accept 
Peter’s confession; and he orders that it be kept secret 

Mark, and surely Matthew, believed that Jesus should be recognized as the Messiah. 

The problem arises with the recognition that Jesus, according to Mark, does not 

proclaim that he is the Messiah, does not accept Peter’s confession at Caesarea 

Philippi, and repeatedly orders those who comprehend who he is to keep this 

understanding secret. (Charlesworth (1992), 33) 

The problem was caused, of course, by Mark’s own social setting and theology; but 

certainly more must be said to comprehend the complexities involved. To a certain 

extent the problem appeared because Mark was working with some nonmessianic 

Jesus traditions. The problem, however, arose primarily because the Jesus traditions 

were swept forward by Jews who fervently claimed that he was the Messiah but had 

to struggle against a Jewish background that did not specify what such a declaration 

meant, and also—and more importantly—did not allow for a crucified “Messiah” and 

cautioned against any human declaration that a man was, or had been, the Messiah. 

(Charlesworth (1992), 33) 

Mark: How can messiah be David’ Son if the Messiah is his Lord? 
The point of Mark 12:35-37 is to indicate the inadequacy of “Son of David” as the 

category for understanding who the Christ is, for David calls him “Lord”. (Reid, 146) 

While Jesus was teaching in the temple, he said, “How can the scribes say that the 

Messiah is the son of David? David himself, by the Holy Spirit, declared, 

‘The Lord said to my Lord, 

“Sit at my right hand, 

until I put your enemies under your feet.”‘ 

David himself calls him Lord; so how can he be his son?” And the large crowd was 

listening to him with delight. (Mark 12:35-37, NRSV) 

https://doi.org/10.1515/ebr
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Mark: Jesus is the exalted Lord, not the Son of David 
In a dispute with the Sadducees, the Markan Jesus by quoting Psalm 109:1 LXX 

emphasizes that the Christ is not the Son of David, but the exalted Lord (12:35–37). 

This episode points to a possible misunderstanding of “Christ” in relation to Jesus. He 

will not act as the Davidic messiah as described in Pss. Sol. He will therefore also not 

fulfill the expectations of the crowd that welcomed him at his entry into Jerusalem 

shouting, “Blessed is the one who comes in the name of the Lord! Blessed is the 

coming kingdom of our father David!” (Mic 11:9–10).  

Instead, Jesus as Christ acts in God’s authority on earth, he will suffer, die and rise 

again (Mark 8:31; 9,31; 10:33–34), he will be exalted to the right hand of God and 

return as judge at the end of time. The latter aspect becomes clear at Jesus’ 

interrogation by the high priest. Jesus answers the question of the high priest “Are you 

the Messiah (ὁ χριστός), the Son of the Blessed One?” by saying: “I am; and you will 

see the Son of Man seated at the right hand of the Power and coming with the clouds 

of heaven.” (14:61). 

The designation “Messiah” is interpreted in this dialogue by two other expressions: “Son 

of the Most High” (or “Son of God”) refers to Jesus’ exclusive relationship with God; 

“Son of Man” alludes to Dan 7:13 and refers to Jesus’ return as judge in final judgement 

(cf. also 8:38 and 13:26). (Schröter, https://doi.org/10.1515/ebr) 

Jesus never proclaimed himself to be the Messiah 
Jesus never proclaimed himself to be the Messiah. He apparently rejected Peter’s 

confession, that he (Jesus) was the Christ, as satanic, because he did not wish for his 

mission and message to be judged according to human concepts of the Messiah. – R. 

H. Fuller points out that Mk 8:27-33 is composed of Marcan redaction and early 

tradition. He concludes that Jesus’ rebuke to Peter—”Get behind me, Satan”—

originally followed Peter’s confession, “You are the Christ.” Fuller concludes: “Jesus 

rejects Messiahship as a merely human and even diabolical temptation.” See Fuller, 

The Foundations of New Testament Christology (New York, 1965), p. 109 

(Charlesworth (1992), 12) 

Jesus did not want demons to reveal his true identity 
When the demon blurts out who Jesus is ([Mark] 1:24), Jesus’s response is 

unexpected. Rather than embracing this public confession, Jesus does not want his 

true identity to be revealed and instead commands the demon to keep silent. “Be 

silent, and come out of him!” (1:25). The sentiment is again repeated a few verses 

later. That same evening, when Jesus casts out many demons, “he would not permit 

the demons to speak, because they knew him” (1:34). (Henze (2017), 95) 

Jesus was “elected” or “chosen” during or shortly after his baptism 
The NT also speaks of Jesus as God’s “elect” or “chosen.” Once again, the tradition 

may derive from Jesus himself, or the experience of his disciples. The most probable 

context was during or shortly after the baptism, when the heavenly voice said: “You 

are my beloved Son; with you I am well pleased” (Mk 1:11). These words probably 

echo Isaiah 42:1. (Evans (2000), 704) 

Being the Son of Man, Jesus believed he had received God’s kingdom and 
authority 

When Jesus speaks of the Son of Man, he refers specifically to the one in the vision of 

Daniel 7. This explains why Jesus declares that as Son of Man he has “authority on 

earth” to forgive sins (Mk 2:10) and to make sabbath rulings (Mk 2:27-28). 

Furthermore, as Son of Man, Jesus has received God’s kingdom and authority, 

permitting him to act on behalf of God’s people in the cosmic struggle against Satan’s 

kingdom, as envisioned in Daniel 7 and attested in various sayings in the dominical 

tradition (e.g., Mk 3:27; Lk 11:20). (Evans (2000), 704) 

https://doi.org/10.1515/ebr
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Jesus did not accept himself as a political saviour-king 
[Jesus] called in question by his person any notion of himself as a political savior-

king and did not allow his own followers to address him as such. Even an event like 

Peter’s confession at Caesarea Philippi (Matt. 16:13-23; Mk. 8:27-33; Lk. 9:18-22), if 

one accepts its historical reliability, does not take us fundamentally beyond this 

conclusion. (Verbrugge, 612) 

Jesus was not celebrated by his earliest followers as “a” or “the” new 
David  

The NT writings do not elevate Jesus as a type of David. Jesus was not celebrated by 

his earliest followers as “a” or “the” new David. And despite the movement of 

“Christ” from title to proper name, the confessions preserved in the NT writings 

celebrate Jesus as “Lord,” or “Son.” 

Conspicuously absent among the kerygmata
3
 and creeds is the confession that Jesus is 

the long-awaited Christ. The only true exception is Mark’s account of Peter’s 

confession.  

Even if Mark accurately records Peters words, we have no way of discerning what 

Peter meant by “Christ.” Even if we knew exactly what he meant, we still would not 

be able to perceive what Jesus was thinking, since scholars throughout the world have 

come to agree that, according to Mark, Jesus did not simply accept Peter’s claim that 

he was the Messiah (contrary to Matthew’s Version). If Jesus had accepted the 

declaration he was the Messiah, then we would be able to explain how his earliest 

followers came to this startling conclusion.  

If he did not accept the claim, as now seems obvious after years of scholars’ sensitive 

and historical study of Mark and the Jewish literature contemporaneous with him, 

then we are faced with the problem of why and how his followers concluded that the 

title “the Messiah” was appropriate for him. Research on such issues leads not to easy 

answers but to perplexing questions. (Charlesworth (1992), 9) 

In Mark, Jesus’ vision of his messianic role was not that of a Davidic, royal 
figure with military intentions 

The notion that Jesus could not possibly have seen himself in messianic terms rests to 

some degree on the assumption that “messiah” carried a single meaning, having to do 

with a Davidic, royal figure with military intentions. With such a figure, it is widely 

thought, Jesus cannot be compared, and he could not have thought of himself in this 

fashion. But the diversity evident in ancient Jewish messianic speculations suggests 

that Jesus may have rejected this or that form of messianic speculation while 

understanding his mission in the light of his own definition of messiahship. Therefore 

Jesus could have ordered silence about the use of the Messiah/Christ title among his 

disciples because the term did not itself communicate clearly his vision of his task and 

was subject to what he considered severe misunderstandings. In light of this, the 

command to silence in Mark 8:30 can be as plausibly authentic a saying as Jesus’ 

rebuke of Peter in Mark 8:33. (Reid, 145) 

Mark 14:1-8: A woman poured (katacheo) aromatic nard oil as an 

anointing (, murizo) for Jesus’ burial 
It was two days before the Passover and the festival of Unleavened Bread. … While 

he was at Bethany in the house of Simon the leper, as he sat at the table, a woman 

                                                      
3
 Kerygmata: The preaching or proclamation of the Christian gospel. 

(https://www.lexico.com/definition/kerygma accessed 8 August 2020) 
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came with an alabaster jar of very costly ointment of nard
4
, and she broke open the jar 

and poured (katacheo,  the ointment on his head. … She has anointed 

(murizo, ) my body beforehand for its burial. (Mark 14:1-3, 6-8 NRSV, 

underlining added) 

Mark: Apparently none of the pre-Christian definitions of christos prepared 
anyone to understand Jesus’ mission 

Jesus’ command in Mark 8:30 is to say nothing about him to others; it is not a 

rejection of the term christos outright. Yet Mark 8:30-33 indicates a reserve about the 

term, and the reason seems to be that none of the pre-Christian definitions of christos 

prepare one to understand Jesus’ mission, as is shown by Peter’s reaction to Jesus’ 

prediction of his suffering. (Reid, 145) 

                                                      
4
 nard: noun. an aromatic Himalayan plant, believed to be the spikenard, Nardostachys jatamansi, the 

source of an ointment used by the ancients. (https://www.dictionary.com/browse/nard accessed 25 July 

2020) 
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The Jesus-Followers’ understanding of Jesus in Matthew (85 CE) 

Return to Outline (Messiahs) 

Jesus’ reply to the imprisoned John indicated his messianic self-belief 
Jesus’ allusive use of Isaiah 61:1-2 in his reply to the imprisoned John the Baptist (Mt 

11:5 = Lk 7:22; cf. Lk 4:18-19) is another compelling indication of messianic self-

understanding. (Evans (2000), 704) 

Matthew interpreted passages in Hebrew literature as being fulfilled in 
Jesus 

Matthew interpreted Isaiah 9:1 (EV 9:2), “The people who walk in darkness shall see 

a great light,” as fulfilled in Jesus (Mt. 4:14–18). Micah 5:1 (EV 5:2) is quoted to 

prove that the Messiah should be born in Bethlehem (Mt. 2:6). Zechariah 9:9 is read 

as a prediction of Jesus’ entry into Jerusalem (Mt. 21:5), and if the story related by 

Matthew is authentic, it must mean that Jesus wanted to proclaim himself as the 

Messiah. (Jones, “Messianism”, 5972) 

Matthew: “Son of God” equated “messiah”, a revelation that came directly 
from God 

Now when Jesus came into the district of Caesarea Philippi, he asked his disciples, 

“Who do people say that the Son of Man is?” And they said, “Some say John the 

Baptist, but others Elijah, and still others Jeremiah or one of the prophets.” He said to 

them, “But who do you say that I am?” 16 Simon Peter answered, “You are the 

Messiah, the Son of the living God.” 

And Jesus answered him, “Blessed are you, Simon son of Jonah! For flesh and blood 

has not revealed this to you, but my Father in heaven.” … Then he sternly ordered the 

disciples not to tell anyone that he was the Messiah. (Matthew 16:13-17, 20, NRSV) 

Matthew: Jesus was the “Son of David” 
[Matthew] emphasizes that [Jesus] was sent by God to his people as Son of David 

([Matthew] 1:1; 9:27; 12:23; 15:22; 20:30). For Matthew the activity of Jesus as 

“Christ” is therefore closely related to the fulfillment of the Scriptures. (Schröter, 

https://doi.org/10.1515/ebr) 

Eschatology: The “Son of Man” was about to come in his father’s glory with 
his angels, and he will repay everyone 

“For the Son of Man is to come with his angels in the glory of his Father, and then he 

will repay everyone for what has been done. Truly I tell you, there are some standing 

here who will not taste death before they see the Son of Man coming in his kingdom.” 

(Matthew 16:27-28) 

https://doi.org/10.1515/ebr
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The Jesus-Followers’ understanding of Jesus in Luke (90 CE) 

Return to Outline (Messiahs) 

Luke 4:18: Consecrated anointing (χρίω, chrio) by the Spirit of the Lord 
The Greek word chrio (χρίω) rendered “anointed” carries the meaning of contact; to 

smear or rub and by implication, to consecrate. It is the source for the words christos 

(Greek of Messiah) and chrestos (good, gracious, kind). 

Chrio has reference strictly to the coming of the Holy Spirit upon the individual (Luke 4:18; 

Acts 4:27; 10:38). In this sense it is God who anoints (Hebrews 1:9; 2 Corinthians 1:21). 

The thought is to appoint, or qualify for a special dignity, function or privilege. It is in this 

sense that the word is applied to Christ (John 1:41; Acts 4:27; 10:38; Hebrews 1:9; compare 

Psalms 2:2; Daniel 9:25). 

(https://www.biblestudytools.com/encyclopedias/isbe/anoint-anointed.html accessed 

25 July 2020) 

------ 

[Jesus] unrolled the scroll and found the place where it was written: “The Spirit of the 

Lord is upon me, because he has anointed (χρίωchrio) me”. (Luke 4:18) 

------ 

[God] said by the Holy Spirit through our ancestor David, your servant: 

‘Why did the Gentiles rage, 

and the peoples imagine vain things? 

The kings of the earth took their stand, 

and the rulers have gathered together 

against the Lord and against his Messiah (cristos).’
5
 

For in this city, in fact, both Herod and Pontius Pilate, with the Gentiles and the peoples of 

Israel, gathered together against your holy servant Jesus, whom you anointed (χρίωchrio). 

(Acts 4:25-27, NRSV) 

------ 

God anointed (χρίωchrio) Jesus of Nazareth with the Holy Spirit and with power. 

(Acts 10:38, NRSV) 

------ 

But of the Son [God] says,  

“Your throne, O God, is forever and ever, 

and the righteous scepter is the scepter of your kingdom. 

You have loved righteousness and hated wickedness; 

therefore God, your God, has anointed (χρίωchrio) you 

with the oil of gladness beyond your companions.” (Hebrews 1:8-9, NRSV) 

Luke 7:36-50: Ointment smeared/poured on Jesus’ feet (, aliepho) 

with ointment 
[Jesus] went into the Pharisee’s house and took his place at the table. And a woman in 

the city, who was a sinner, … brought an alabaster jar of ointment. She stood behind 

him at his feet, weeping, and began to bathe his feet with her tears and to dry them 

with her hair. Then she continued kissing his feet and anointing them with the 

ointment. … Turning toward the woman, he said to Simon, “Do you see this woman? 

I entered your house; you gave me no water for my feet, but she has bathed my feet 

with her tears and dried them with her hair. You gave me no kiss, but from the time I 

                                                      
5
 Psalm 2:1-2 

https://www.behindthename.com/support/transcribe?type=GR&target=k%5Eri%27w
https://www.behindthename.com/support/transcribe?type=GR&target=k%5Eri%27w
https://www.biblestudytools.com/search/?q=lu+4:18
https://www.biblestudytools.com/search/?q=ac+4:27
https://www.biblestudytools.com/search/?q=ac+10:38
https://www.biblestudytools.com/search/?q=heb+1:9
https://www.biblestudytools.com/search/?q=2co+1:21
https://www.biblestudytools.com/search/?q=joh+1:41
https://www.biblestudytools.com/search/?q=ac+4:27
https://www.biblestudytools.com/search/?q=ac+10:38
https://www.biblestudytools.com/search/?q=heb+1:9
https://www.biblestudytools.com/search/?q=ps+2:2
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came in she has not stopped kissing my feet. You did not anoint my head with oil, but 

she has anointed my feet with ointment. … “ And he said to the woman, “Your faith 

has saved you; go in peace.” Luke 7:36-46, 50, NRSV) 

Luke saw Jesus to be an anointed prophet 
The scroll of the prophet Isaiah was given to him. He unrolled the scroll and found the 

place where it was written: 

“The Spirit of the Lord is upon me, 

because he has anointed me 

to bring good news to the poor. 

He has sent me to proclaim release to the captives 

and recovery of sight to the blind, 

to let the oppressed go free, 

to proclaim the year of the LORD’s favor.” 

And he rolled up the scroll, gave it back to the attendant, and sat down. … Then he 

began to say to them, “Today this scripture has been fulfilled in your hearing.” … 

And he said, “Truly I tell you, no prophet is accepted in the prophet’s hometown.” 

(Luke 4: 17-24, NRSV) 

Luke: Jesus as “Christ” closely relates to the fulfilment of God’s promises 
to David 

Luke’s Gospel, Jesus is also introduced as God’s messenger who fulfills the 

expectations related to the “anointed prophet” in the book of Isaiah (Luke 4:18–19, 

quoting Isa 61:1–2 in combination with 58:6). Moreover, in Luke-Acts as in Matthew 

there is a close relationship between the designation of Jesus as “Christ” and the 

fulfillment of God’s promises to David. (Schröter, https://doi.org/10.1515/ebr) 
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The Jesus-Followers’ understanding of Jesus in John (95 CE) 

Return to Outline (Messiahs) 

John’s Gospel displays the redefinition and tension over christos in early 
Christianity 

The profound redefinition of messiahship in early Christianity and the tension with 

Jewish messianic traditions is nowhere more evident than in John. Of the nineteen 

occurrences of christos in John, only two are formulaic (“Jesus Christ,” Jn 1:17; 

17:3). In all other occurrences christos is used as a title and Jewish messianic 

expectations are either mentioned or alluded to. … 

John 20:31 reflects the claims that Jesus is the Messiah and that this Messiah is much 

more exalted than Jewish messianic speculations characteristically allowed. (Reid, 

150) 

Jesus’ diverse titles reflect Judaism’s several eschatological figures 
The diverse titles applied to Jesus in the Fourth Gospel are reflective of the 

variegated, often overlapping configuration of terms applied to several eschatological 

figures in the literature of early Judaism. …  

Jesus is presented as the preexistent Logos to whom the Baptist gives witness, the 

Prophet-King, the ascending-descending Man from Heaven, the Son of God, the Holy 

One of God, the Son of Man who is to be raised up on high, and the crucified but 

exalted Messiah. Some of these images have their origins in the popular messianic 

expectations of the day. The fourth evangelist apparently had to wrestle with diverse 

Jewish traditions that did not provide a clear and uniform set of messianic expectation 

for Jesus to fulfill. (Evans (1997), 140) 

The Fourth Gospel ascribes a remarkable mixture of titles to Jesus 
When [Nathanael] encounters Jesus, he is so impressed that Jesus knows him that he 

replies, “Rabbi, you are the Son of God! You are the King of Israel” (1:49). What is 

interesting about this section is … the remarkable mixture of titles ascribed to Jesus 

and the varying opinions ventured about him. He is referred to as “Rabbi” (1:38), 

“Messiah” (1:41), “the one about whom Moses and also the prophets wrote” (1:45), 

“Jesus son of Joseph from Nazareth” (1:45), “Son of God” (1:49), and “King of 

Israel” (1:49). Finally, Jesus refers to himself as “Son of Man” (1:51). (Evans (1997), 

129) 

The Fourth Gospel does not necessarily reflect Judaism’s messianic 
expectations 

We should not assume that messianic passages in the Gospel reflect monolithic 

expectations in Judaism. (Evans (1997), 122) 

The New Testament applies the Hebrew term Messiah only two times (John) 
In the NT the Hebrew (or Aramaic) term occurs twice in Greek transcription 

(μεσσίας) in the Gospel of John (1:41 and 4:25) as a designation for Jesus. In both 

cases it is immediately translated or explained: “which is translated anointed” or: 

“who is called Christ.” (Schröter, https://doi.org/10.1515/ebr) 

The purpose of the Fourth Gospel was to make people believe that Jesus is 
the Messiah, the Son of God 

The well-known purpose statement in John 20:31: the book was written “so that you 

may believe that Jesus is the Messiah, the Son of God, and so that by believing you 

may have life in his name” (Rensberger’s translation). …  

All of [the Fourth Gospel’s] convoluted narratives, discourses, and images, then, are 

apparently to be understood in light of this formulation: Jesus is the Messiah and the 

Son of God. These titles themselves, however, are far from transparent or self-

https://doi.org/10.1515/ebr
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evident, as may be seen even from the debates about their significance within [the 

Fourth Gospel]. (John 5:17-18; 7:25-31, 40-44; 10:30-39; 12:32-34; 19:6-7). 

(Rensberger in Fortna, 17) 

John: Jesus’ descent from Galilee contradicts the claim that he would be 
the Christ, but is instead bringing light as the incarnated Logos 

John’s Gospel particularly emphasizes that Jesus’ descent from Galilee contradicts the 

claim that he would be the Christ since “the scripture said that the Messiah is 

descended from David and comes from Bethlehem, the village where David lived” 

(7:42). Jesus as “Christ” in the Gospel of John is therefore the incarnated Logos who 

brings God’s light, truth and love to the world. (Schröter, https://doi.org/10.1515/ebr) 

John: Jesus said he was Messiah 
The woman said to [Jesus], “I know that Messiah is coming” (who is called Christ). 

“When he comes, he will proclaim all things to us.” Jesus said to her, “I am he, the 

one who is speaking to you.” (John 4:25-26, NRSV) 

It is not apparent why the Fourth Gospel attributes to Jesus the title of “the 
Messiah” 

The designation “the anointed” as a title of an expected eschatological figure appears 

nowhere in the Hebrew Bible and only infrequently in Jewish sources from the 

beginning of the common era. “Messiah” was not a title or office entailing a fixed role 

to be played out by an eschatological figure. For this reason it is not readily apparent 

what the writer of the Fourth Gospel had in mind in attributing to Jesus the title of 

“the Messiah.” … While the assertion that Jesus is “the Christ” is ubiquitous in the 

Fourth Gospel, the writer gives no indication of why or how the title became a 

cognomen of Jesus soon after his death and resurrection. (Evans (1997), 123) 

For some reason, Andrew concluded he had found the Messiah, but John’s 
Gospel does not indicate which type of Messiah 

Andrew, Simon Peter’s brother, leaves to find his brother Simon, and greets him with 

the statement, “We have found the Messiah,” followed by the statement, “which is 

translated Anointed” ([John] 1:41). Upon seeing Simon, Jesus exercises his power of 

insight and identifies Peter as Simon son of John — who is to be called Peter (1:42). 

When Philip finds Nathanael (perhaps a symbolic name) he informs him, “We have 

found him of whom Moses in the Law and also the prophets wrote, Jesus of Nazareth, 

the son of Joseph” (1:45). … Why Andrew concludes that he has found the Messiah is 

unclear, as is what type of Messiah he thinks Jesus to be, whether priest, prophet, or 

king. (Evans (1997), 129) 

As the Messiah, Jesus is a teacher; discerner of secrets; a restorer; a new 
Moses 

At the well [Jesus] encounters the Samaritan woman. … Jesus’ knowledge about the 

woman’s past and her numerous husbands leads her to recognize him as a prophet. … 

The woman responds with a confession, “I know that Messiah is coming (who is 

called Anointed). When that one comes, he will proclaim all things to us” ([John] 

4:25). Here one of the attributes of the Messiah is clearly that of a teacher. 

The woman then returns to her village to announce that she has found a man “who 

told me everything I have ever done. He cannot be the Messiah, can he?” (4:28-30). 

Thus, another attribute of the Messiah is that he is able to discern the secrets people 

hold. …  

Many of the Samaritans believe on account of the woman’s testimony and are 

convinced that Jesus is truly the savior of the world (4:42). … 

The Samaritan woman does not expect a Messiah in the sense of an anointed king 

from the house of David. … [The] Samaritans … longed for the coming of the Taheb, 
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apparently their term for the Messiah. The term itself means “restorer” and points 

toward not a new David but a new Moses. (Evans (1997), 132) 

In John, Jesus is presented as the king 
The Fourth Gospel, more often than any of the Synoptics, presents Jesus as King. 

(Caragounis, Crys, in Fortna, 125) 

Jesus, the eschatological messianic redeemer of Israel 
As messiah, God’s eschatological redeemer sent to the people of Israel, Jesus’ 

mission involves bringing about many of the expected eschatological blessings. These 

blessings include the Last Judgment, the resurrection of the righteous dead to life 

eternal, and the outpouring of God’s Spirit (cf. Ezek. 36:26-27; 37:11-14; 39:29). 

(Rensberger in Fortna, 19) 

The eschatological weight in [the Fourth Gospel] falls on the coming of Jesus himself. 

The realization of eschatological blessings occurs in him and in the believers’ 

response to him: “I am the resurrection and the life. Those who believe in me, even 

though they die, will live, and everyone who lives and believes in me will never die” 

(John 11:25-26).  

Not only does Jesus himself rise from the dead, but he offers that resurrection life to 

all who believe in him, not only as a hope for the last day, but as a present experience. 

For believers, eternal life starts now. The Messiah has come into the world, and with 

him have come the Spirit, the resurrection, and a gift of life that means the judgment 

has already occurred. (Rensberger in Fortna, 20) 

John 12:1-3: Pure nard smeared/poured (, aliepho) on Jesus’ feet, to 

be used later for his for burial 
Six days before the Passover Jesus came to Bethany, the home of Lazarus, whom he 

had raised from the dead. … Mary took a pound of costly perfume made of pure nard, 

anointed (, aliepho) Jesus’ feet, and wiped them with her hair. … Jesus said, 

“… She bought it so that she might keep it for the day of my burial.” (John 12:1-3, 

NRSV) 

Nathanael said Jesus was King of Israel 
Nathanael replied, “Rabbi, you are the Son of God! You are the King of Israel!” 50 

Jesus answered, “Do you believe because I told you that I saw you under the fig tree? 

You will see greater things than these.” 51 And he said to him, “Very truly, I tell you, 

you will see heaven opened and the angels of God ascending and descending upon the 

Son of Man.” (John 1:49, NRSV) 

The people wanted to make Jesus king 
13 So they gathered them up, and from the fragments of the five barley loaves, left by 

those who had eaten, they filled twelve baskets. 14 When the people saw the sign that 

he had done, they began to say, “This is indeed the prophet who is to come into the 

world.” 15 When Jesus realized that they were about to come and take him by force to 

make him king, he withdrew again to the mountain by himself. (John 6:15, NRSV) 

The people called Jesus “the King of Israel” who came in the name of the 
Lord 

12 The next day the great crowd that had come to the festival heard that Jesus was 

coming to Jerusalem. 13 So they took branches of palm trees and went out to meet 

him, shouting, “Hosanna! Blessed is the one who comes in the name of the Lord — 

the King of Israel!” 

14 Jesus found a young donkey and sat on it; as it is written: 

15 “Do not be afraid, daughter of Zion. 

Look, your king is coming, 

sitting on a donkey’s colt!” (John 12:13, 15, NRSV) 
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Pilate asked Jesus accusingly if he was “the King of the Jews” 
33 Then Pilate entered the headquarters again, summoned Jesus, and asked him, “Are 

you the King of the Jews?” 34 Jesus answered, “Do you ask this on your own, or did 

others tell you about me?” 35 Pilate replied, “I am not a Jew, am I? Your own nation 

and the chief priests have handed you over to me. What have you done?” 36 Jesus 

answered, “My kingdom is not from this world. If my kingdom were from this world, 

my followers would be fighting to keep me from being handed over to the Jews. But 

as it is, my kingdom is not from here.” 37 Pilate asked him, “So you are a king?” 

Jesus answered, “You say that I am a king. For this I was born, and for this I came 

into the world, to testify to the truth. Everyone who belongs to the truth listens to my 

voice.” 38 Pilate asked him, “What is truth?” 

After he had said this, he went out to the Jews again and told them, “I find no case 

against him. 39 But you have a custom that I release someone for you at the Passover. 

Do you want me to release for you the King of the Jews?” 40 They shouted in reply, 

“Not this man, but Barabbas!” Now Barabbas was a bandit. (John 18:33, 37, 39 

NRSV, underlining added) 

Pilate offered Jesus to the Jews as their “King” but they refused to accept 
him 

14 Now it was the day of Preparation for the Passover; and it was about noon. He said 

to the Jews, “Here is your King!” 15 They cried out, “Away with him! Away with 

him! Crucify him!” Pilate asked them, “Shall I crucify your King?” The chief priests 

answered, “We have no king but the emperor.” 16 Then he handed him over to them 

to be crucified. (John 19:14, 15a, NRSV) 

Pilate wrote on the cross, “the King of the Jews”  
19 Pilate also had an inscription written and put on the cross. It read, “Jesus of 

Nazareth, the King of the Jews.” 20 Many of the Jews read this inscription, because 

the place where Jesus was crucified was near the city; and it was written in Hebrew, 

in Latin, and in Greek. 21 Then the chief priests of the Jews said to Pilate, “Do not 

write, ‘The King of the Jews,’ but, ‘This man said, I am King of the Jews.’” 22 

Pilate answered, “What I have written, I have written.” (John 19:19, 21, NRSV) 

Soldiers mocked Jesus as “King of the Jews” 
2 And the soldiers wove a crown of thorns and put it on his head, and they dressed 

him in a purple robe. 3 They kept coming up to him, saying, “Hail, King of the 

Jews!” and striking him on the face. 4 Pilate went out again and said to them, “Look, 

I am bringing him out to you to let you know that I find no case against him.” 5 So 

Jesus came out, wearing the crown of thorns and the purple robe. (John 19:3, NRSV) 

John does not attempt to reconcile a Davidic messiah with the earthly 
Jesus 

Unlike Matthew and Luke, the Gospel of John does not make an attempt to reconcile 

the tradition of a Davidic messiah with the earthly Jesus. Instead it opposes faith in 

Jesus which is able to see that Jesus and the Father are one (10:30) with the disbelief 

that insists on Jesus’ earthly origin from Nazareth and it can consider him only as a 

human being. (Schröter, https://doi.org/10.1515/ebr) 
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