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1 

“AWAKE!” CLAIMS DANIEL 9 PREDICTED JESUS’ ANOINTING 

Page 24 of July 2012 ―Awake!‖ claims the baptism and anointing of Jesus took place in the year that 

was prophesied at Daniel 9:25. To support its assertion, Awake cites Luke 3:15, 21, 22, and Jewish 

scholar Abba Hillel Silver. 

 

 

 

 

MORE INFORMATION 
Awake does not have the space to explain its interpretation of the prophecy at Daniel 9 or to justify the 

dates it provides. The article thus refers to ―more information on [Daniel‘s] prophecy relating to the 

timing of the Messiah‘s appearance [at] pages 197 – 199 of the [Watchtower Society‘s] book What 

Does the Bible Really Teach?‖, published in 2005. 

The reasoning presented in that book is similar to pages 130 – 132 of their book, ―The Bible: God’s 

Word or Man’s?‖ (reprinted 2006). A thorough examination of those pages is available at: 

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf 

  

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf
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“AWAKE!”: PROPHECY 

 

 

 

In his unspeakable despair at the utter desolation of the sanctuary at Jerusalem, Daniel poured out his 

heart, acknowledging that the Lord had permitted this to happen because of the nation‘s disobedience. 

In response to Daniel‘s pleas, heaven sent a messenger. Instead of offering a swift and easy resolution, 

heaven said that the people were to be given additional time to mend their ways and to dedicate the 

rebuilt sanctuary. 

(Daniel 9:24
1
) 

There are seventy weeks that have been determined upon your people 

and upon your holy city, in order 

 to terminate the transgression, and 

 to finish off sin, and 

 to make atonement for error, and 

 to bring in righteousness for times indefinite, and 

 to imprint a seal upon vision and prophet, and 

 to anoint the Holy of Holies. 

 

*  *  *  *  * 

Heaven‘s messenger told Daniel that from the moment the word went out to (i) restore and (ii) rebuild 

Jerusalem ―until Messiah the Leader would be seven weeks, also sixty-two weeks‖. Jerusalem would 

be rebuilt with a public square and a moat during times of great difficulties. 

(Daniel 9:25) 

And you should know and have the insight that from the going forth of 

the word to restore and to rebuild Jerusalem until Messiah the Leader, 

there will be seven weeks, also sixty-two weeks. She will return and be 

actually rebuilt, with a public square and moat, but in the straits of the 

times. 

 

*  *  *  *  * 

After that sixty-two week period, Messiah the Leader would be cut off and left with nothing. 

(Daniel 9:26a) 

And after the sixty-two weeks Messiah will be cut off, with nothing for 

himself. 

                                                      
1
 All scriptures are from the online version of New World Translation of the Holy Scriptures (NWT), published 

by the Watchtower Bible and Tract Society, (bi12-E) 
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*  *  *  *  * 

After Messiah the Leader had been cut off at the end of that sixty-two week period, the people 

belonging to a coming leader would bring ruin, war and desolations. 

(Daniel 9:26b) 

And the city and the holy place the people of a leader that is coming will 

bring to their ruin. And the end of it will be by the flood. And until the 

end there will be war; what is decided upon is desolations. 

 

*  *  *  *  * 

This coming leader had to keep the covenants operating. 

(Daniel 9:27a) 

And he must keep the covenants in force for the many for one week; and 

at the half of the week he will cause sacrifice and gift offering to cease. 

 

*  *  *  *  * 

Half-way through the week he would prevent sacrifice and the gift offerings. Someone would cause 

desolation, an extermination, and pour out something on a desolate one. 

(Daniel 9:27b) 

And at the half of the week he will cause sacrifice and gift offering to 

cease. And upon the wing of disgusting things there will be the one 

causing desolation; and until an extermination, the very thing decided 

upon will go pouring out also upon the one lying desolate. 

 

Awake claims this prophecy points to Jesus Christ and to the timing of his appearance. 
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“AWAKE!”: FULFILLMENT 

 

 

The following discussion considers each of the highlighted items: 

(1) Fulfillment (page 4) 

(2) 69 units of 7 years each, or 483 years (page 5) 

(3) Rebuilding of Jerusalem began in 455 BCE 

(4) In 29 CE Jesus was baptized and became the Anointed One; Luke 3:21, 22 

 

Fulfillment 

Writers of documents that became part of the Christian Scriptures (―New Testament‖: NT) were fully 

aware of the prophecy at Daniel 9 and they made obvious reference to it. As an example, the NT 

applied Daniel‘s prophecy regarding the ―Abomination of Desolation‖ at Daniel 9:27 (= 11:31; = 

12:11). 

However, at no stage did any of those writers state or imply that the date of Jesus‘ ministry, or any 

stage of it, was predicted by the prophecy at Daniel 9. The first application of Daniel 9 to the timing 

of Jesus‘ ministry had to wait until the 3rd century CE, but it was not taken up by the Church Fathers 

until the following century. Details are available at pages 14 – 20 of: 

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf 

The context of Daniel 9 is Babylon‘s destruction of the temple at Jerusalem. The Hebrew scribes at 

that time blamed the destruction on the nation‘s refusal to heed the repeated warnings by God‘s 

prophets to obey him. 

The first Gospel written is ascribed to Mark. It was written shortly after the destruction by the 

Romans of the second temple at Jerusalem. The writers of that Gospel saw a repeat of the situation 

that had brought about the destruction of the first temple. 

The Use of the Abomination of Desolation in Mark. 

In Mark, as in the prophets, it is Israel‘s rebellion, epitomized in the 

leadership and described using metaphors for idolatry (e.g., blindness, 

deafness [Mark 4:12]), that culminates finally in Jesus‘ announcement 

of the temple‘s destruction (Mark 11:17). Not surprisingly, Jesus cites 

Jeremiah‘s Temple Sermon, which explicitly links the sanctuary‘s 

looming desolation (Jer. 7:32-34; cf. Mark 13:17-19) with Israel‘s 

abominations. (Commentary on the New Testament use of the Old 

Testament, pages 223, 224, G. K. Beale and D. A. Carson, editors, 

Baker Academic 2007) 

 

 

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf
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69 units of 7 years each, or 483 years 

The Hebrew text indicates that the ―7 sevens‖ and the ―62 sevens‖ are not continuous, that one is not 

to be taken as following on immediately from the other. 

Some early Hebrew renderings expected the Messiah/Khristos to appear at the end of the ―7 sevens‖. 

In that context, it is interesting that people living under the yoke of neo-Babylonian bondage saw 

Cyrus as the king who had been anointed by God.
2
 

As it stands, the Hebrew text does not allow for a primary fulfillment 

of the prophecy during the earthly ministry of our Lord in the Roman 

era. Instead, the passage translates literally as follows: 

And you are to know and understand 

from the going forth of a word to restore and to build Jerusalem 

until an anointed one who is a ruler, [zaqeph qaton] 

there shall be seven weeks; [‗athnach] 

… and for sixty-two weeks [rebia] 

it shall be restored and built street and moat, [zaqeph qaton] 

even in distressful times.
3
 

The careful reader will observe that the ‗athnach, the strongest 

disjunctive Masoretic accent mark between verse dividers, separates 

the ―seven weeks‖ from the ―sixty-two weeks,‖ rather than joining 

them into a corporate entity equaling ―sixty-nine,‖ again, as many 

English translations imply.
4
 

Thus the larger period of ―seventy weeks‖ is divided into three 

smaller ones, consisting of ―seven weeks‖ (forty-nine yrs.), ―sixty-

two weeks‖ (434 yrs.), and ―one week‖ (seven yrs.). The most 

significant break comes between the ―seven‖ and the ―sixty-two.‖ The 

first prophetic period measures forty-nine years which extend ―from 

the going forth of a word to restore and build Jerusalem until an 

anointed ruler.‖ 

In contrast, the second period is associated with the 434 years of 

rebuilding ―street and moat, even in distressful times.‖ If these 

numbers are read separately, as the Masoretic punctuation indicates, it 

is impossible for the phrase ―an anointed ruler‖ to be applied to ―The 

Messiah the Prince,‖ regardless of where the terminus a quo is 

located. In other words, in order to obtain a Christological 

interpretation of this passage, the received text must be emended. 

Regarding this phenomenon, it is instructive to notice that the earliest 

editions of the King James Version (1611–1785) follow the Masoretic 

punctuation and place a semi-colon after the ―seven weeks,‖ thus 

separating the numerals. However, in 1785 an annotated edition 

appeared which retained the Masoretic punctuation in its text, but 

added an explanatory note suggesting that ―a colon should be placed 

at the end of this sentence,‖ that is, after the ―seven weeks and sixty-

two weeks,‖ which in the opinion of the editor was, ―wrong placed in 

the middle of it in our English Bibles.‖ No objective basis is given for 

                                                      
2
 Isaiah 45:1ff 

3
 ―In order to give the reader a more direct sense of the Hebrew text, a wooden-literal translation is provided, 

avoiding lower/upper case distinctions. Disjunctive accents weaker than the rebia are represented only by a 

carriage return.‖ (Spiritual Failure, Postponement, And Daniel 9, footnote 9, page 213, Ronald W. Pierce.) 
4
 ―Again, the RSV renders the text more accurately than do the KJV, NKJV, NASV, and NIV.‖ (Pierce, footnote 

10, page 213) 
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this emendation apart from the telling assertion that the prophecy is 

then ―justly allowed to be one of the noblest … in the Old Testament, 

as it is one of the strongest proofs against the Jews, in favour of 

Christianity … since it determines the very time Christ was to come 

into the world, enter into his ministry, and be cut off for the sins of 

the people.‖ Thirteen years later in 1798 the suggested emendation 

began to appear in the text of the KJV,
5
 although no longer with an 

explanatory note. … 

In short, no well-supported objective argument has been presented in 

favor of emending the MT so as to combine the numerals. Instead, the 

only basis seems to remain a theological bias not unlike that which 

brought about the change in the KJV over two hundred years ago. In 

contrast to this unsatisfactory methodology, the present study 

maintains on the basis of the context that the received reading is not 

only at home, but indeed makes better sense than the suggested 

change.
6
 

Theodotionic rendering of Dan 9:25 
Before the 3rd century CE, Christians had applied Daniel 9 to anticipated future events. When their 

expectations failed and their ardour dimmed, Christians reversed their interpretation and applied 

Daniel 9 to the past. 

To assist them in this process, the Christians adopted the translation of Daniel 9 by Theodotion, since 

it allowed them to combine the 7 heptads and the 62 heptads into a continuous period of 69 heptads. 

Further, they applied the prophecy to a single Messiah, whereas the chapter clearly speaks of two 

separate, distinct individuals. 

In the Masoretic version of Dan 9:25, the events predicted to occur at 

the end of the first seven weeks were clearly distinguished from the 

―cutting off of the anointed one‖ after 62 weeks (v26). By delimiting 

the first seven weeks from the subsequent 62, the Masoretic version 

thereby discouraged a single messianic interpretation of the verses. 

By contrast, Theodotion‘s translation, the one almost universally used 

in the Greek-speaking Church, encouraged a rather different 

understanding: ―From the going forth of the commandment until 

Christ the prince, there shall be seven weeks and 62 weeks.‖ In 

blurring the chronological demarcation between the first seven weeks 

and the ensuing 62 weeks, his translation enabled the seven weeks of 

v25 to be construed together with the subsequent 62. 

The impact of this rendering on Christian exegesis was profound. It 

offered chronographers an additional 49 years to fill up the interim 

period between the ―going forth of the word‖ and Christ‘s advent. At 

the same time, it allowed interpreters to impose a single messianic 

interpretation on the ς ς of v25 and the events of 

v26.
7
 

 

                                                      
5
 The Holy Bible (Massachusetts: Thomas, 1798) ad loc. (Pierce, footnote 13, page 214) 

6
 Spiritual Failure, Postponement, And Daniel 9, pages 213–215, Ronald W. Pierce, Trinity Journal 10.2 (Fall 

1989) 
7
 The Apocalyptic Survey of History Adapted by Christians: Daniel’s Prophecy of 70 Weeks, by William Adler, 

in ―The Jewish Apocalyptic Heritage in Early Christianity‖, page 223, edited by James C. VanderKam and 

William Adler 
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“The rebuilding of Jerusalem began in 455 BC” 

Daniel 9:25 says the period started when the word was spoken: 

From the going forth of the word to restore and to rebuild Jerusalem. 

(Daniel 9:25) 

Awake, however, relates it to the actual start of the rebuilding: 

The rebuilding of Jerusalem began in 455 BC. 

“The Word” 
The transliterated Hebrew of ―word‖ is: D`B`r. 

The verb D`B~r (―say, speak‖) and the noun D`B`r (―word‖) are both 

used hundreds of times for the human and the divine activity of 

speaking.
8
 

When Scripture says, ―the word (D`B`r) of the LORD‖, this brings with it the sense of supreme and 

unassailable authority of the highest degree. When the LORD speaks, whatever he declares, it is his 

command, his decree, his proclamation. The words, commands, declarations, decrees, and 

proclamations of man are subservient to and consequential to anything that comes from the LORD. 

Not only is Daniel‘s prayer interrupted by an angelic ―word‖ which 

―goes forth‖ (axy rbD y*x*a D`b*r) at the same time Daniel 

responds to his reading of the ―word‖ of Jeremiah (9:22–23), but 

more importantly, the starting point of the “seventy weeks” is 

identified similarly, as “the going forth of a word (dbD axm mox*a 

D*b*r) to restore and to build Jerusalem” (9:25). 

Inasmuch as the term used in each of these references is the 

common dbD (D`B`r “word”) and not hwxm (m!x=w*h 

―command‖), as many English versions imply, there is no need to 

read into the passage the meaning of a ―royal decree‖ issued by a 

Persian ruler.
9
 

Contextually, we can see that the author most likely has a divine 

oracle from Yahweh in view. The phrase ―going forth of the word‖ 

(mtsh dbr) in v. 25 is preceded in v. 23 by an identical expression ―a 

word went forth‖ (ytsh dbr) which refers to the interpretation of 

Jeremiah‘s 70 years given in v. 25-27, which the angel Gabriel 

delivers to Daniel. This is a divine ―word‖ that the angel brings down 

from heaven. 

It is also primarily an oral rather than a written word (as in a written 

proclamation), as the expression in its fuller form is ―going forth of a 

word from my/one’s mouth‖ (cf. Isaiah 45:23, 55:11; cf. 48:3). The 

reference of the word of Yahweh ―going forth‖ (ytsh) also occurs in 

Isaiah 2:3, Ezekiel 33:30, etc.  

The original oracle in Jeremiah concerning the seventy years is 

similarly designated as a divine ―word‖ in v. 2, ―the word of Yahweh 

that came to Jeremiah (dbr yhwh ‘shr hyh ‘l-yrmyhw)‖, a phrase that 

is directly taken from Jeremiah (cf. Jeremiah 1:2, 4, 11, 13, 2:1, 

13:3, 8, 14:1, 16:1, 18:5, 24:4, 25:3, 28:12, 29:30, 32:6, 26, 33:1, 19, 

23, 34:12, etc.). This is probably the ―word to restore and rebuild‖ 

                                                      
8
 Mounce’s Complete Expository Dictionary of Old and New Testament Words, William D. Mounce,, pp. 801-

802, article, ―Word‖ 
9
 Spiritual Failure, Postponement And Daniel 9, Ronald W. Pierce, pp. 212-213. (Available at: 

http://www.biblicalstudies.org.uk/pdf/daniel_pierce.pdf . - accessed October 2010) 

http://www.biblicalstudies.org.uk/pdf/daniel_pierce.pdf
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referred to in v. 25. Notice the wording in Jeremiah 29:10: ―When 

seventy years are completed for Babylon, I will come to you and 

graciously fulfill my word to restore (dbry l-hshyb) you back to this 

place‖. The ―word to restore and rebuild‖ (dbr l-hshyb wl-bnwt) in 

Daniel 9:25 is thus allusive of the seventy years prophecy in 

Jeremiah, the very oracle that ch. 9 of Daniel is concerned with. 

The following chapter of Jeremiah continues the theme; v. 1 

introduces ―the word that came to Jeremiah from Yahweh‖, v. 2 

promises that Yahweh will ―restore‖ (hshbtym) his people to their 

land, v. 18 repeats the promise that Yahweh ―will restore‖ (shb) the 

fortunes of Judah and ―the city will be rebuilt‖ (nbnth `yr). Again in 

31:38-40, the ―word of Yahweh‖ promises that ―the city will be 

rebuilt‖ (nbnth h-`yr). And finally in ch. 32, dated to the tenth year of 

Zedekiah when Nebuchadnezzar was besieging Jerusalem, the ―word 

that came to Jeremiah from Yahweh‖ promises that ―I will restore 

them (hshbytm) back to this place and let them live in safety‖ (v. 1, 

28-29, 37).
10

 

When the Lord gave his ―word‖ through Jeremiah, its fulfillment was conditional, dependent upon the 

contrition of his people for their sin and waywardness. It could be reasoned that the ―word‖ to proceed 

with the restoration and rebuilding was thus given at the moment Daniel started to pray. 

“Restore” 

The transliterated Hebrew of ―restore‖ is vWB. 

The basic sense of vWB is ―to turn, return, repent, go/come back.‖ 
11

 

The word to restore Jehovah‘s people went forth from him. Jehovah repeatedly said he would 

―restore‖ (vWB) his people: 

This is what Jehovah has said: ―If you will come back, then I shall 

bring you back (―restore‖, vWB). Before me you will stand. (Jer. 

15:19, NWT) 

This is what the LORD says: ―If you repent, I will restore (vWB) you 

that you may serve me. (Jer. 15:19, NIV) 

―I [Jehovah] shall certainly bring them back (―restore‖, vWB) to their 

soil, which I gave to their forefathers.‖ (Jer. 16:15, NWT) 

For I will restore (vWB) them to the land I gave their forefathers. (Jer. 

16:15, NIV) 

Similar statements are made at Jeremiah 27:22; 30:3; 30:18; 31:18; 32:44; 33:11; and 33:24 – 26. See 

pages 33 – 35 at http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf 

Only Jehovah is able to put forth the word that his people would be restored. This is not the 

prerogative of a heathen king. 

“Rebuild” 

The transliterated Hebrew of ―rebuild‖ is: B*/> . 

From the going forth of the word to restore and to rebuild (B*/>) 

Jerusalem. (Daniel 9:25). 

                                                      
10

 http://www.jehovahs-witness.net/watchtower/bible/185729/1/Re-Gabriels-answer-at-Daniel-9, post by 

―Leolaia‖ (accessed October 2010) 
11

 Mounce’s Complete Expository Dictionary of Old and New Test-ament Words, William D. Mounce, page 750, 

article ―Turn‖. 

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf
http://www.jehovahs-witness.net/watchtower/bible/185729/1/Re-Gabriels-answer-at-Daniel-9
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Even while the city of Jerusalem was being pulled apart by the might of Babylon, Jeremiah foresaw 

that the LORD would rebuild the nation as before. 

And I will bring back the captives of Judah and the captives of Israel, 

and I will build (B*/>) them just as at the start. (Jer. 33:7) 

The very next verses show that this rebuilding meant more than physical bricks and timber. This was 

to be a rebuilding founded on spiritual values: 

And I will purify them from all their error with which they have 

sinned against me, and I will forgive all their errors with which they 

have sinned against me and with which they have transgressed against 

me. And she will certainly become to me a name of exultation, praise 

and a beauty toward all the nations of the earth who will hear of all 

the goodness that I am rendering to them. And they will certainly be 

in dread and be agitated on account of all the goodness and on account 

of all the peace that I am rendering to her.
12

 

Only God can achieve this rebuilding of his people, his temple and his city. 

When did the word go forth? 
There is no agreement on which event marks the moment when the word was uttered to restore and 

rebuild Jerusalem, and each commentator provides justification for their position. 

Proposed starting events include: 

 When the word was given by Yahweh through Jeremiah that he would restore and rebuild. 

 Any one of the several decrees, letters and instructions given by several heathen kings, 

including Cyrus, who was named the anointed. 

One convincing ―going forth of the word‖ is time when heaven sent the instruction at the start of 

Daniel‘s prayer, as announced through the heavenly messenger: 

In the first year of [Darius‘] reign, I, Daniel, understood from the 

Scriptures, according to the word of the LORD given to Jeremiah the 

prophet, that the desolation of Jerusalem would last seventy years. 

So I turned to the Lord God and pleaded with him in prayer and 

petition, in fasting, and in sackcloth and ashes. I prayed to the LORD 

my God and confessed: 

O Lord, the great and awesome God, who keeps his covenant of love 

with all who love him and obey his commands, we have sinned and 

done wrong. We have been wicked and have rebelled; we have turned 

away from your commands and laws. … 

Now, our God, hear the prayers and petitions of your servant. 

For your sake, O Lord, look with favor on your desolate sanctuary. 

Give ear, O God, and hear; open your eyes and see the desolation of 

the city that bears your Name. 

We do not make requests of you because we are righteous, but 

because of your great mercy. 

O Lord, listen! O Lord, forgive! 

O Lord, hear and act! 

For your sake, O my God, do not delay, 

because your city and your people bear your Name.‖ … 

                                                      
12

 Jer. 33:8 – 9 
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While I was still in prayer, Gabriel, the man I had seen in the earlier 

vision, came to me in swift flight. He instructed me and said to me, 

―Daniel, I have now come to give you insight and understanding.  

As soon as you began to pray, an answer was given, which I have 

come to tell you
13

. 

In 29 CE Jesus was baptized and became the Anointed One; Luke 3:21, 22 

Awake makes the following assertions: 

As prophesied, ... in 29 C.E. Jesus became the Anointed One, or 

Messiah, when he was baptized and anointed with God's holy spirit. – 

Luke 3:21, 22. (Awake! July 2012, page 24) 

Despite the implications made by Awake, Luke 3:21, 22 does not say Jesus was baptised in the year 

that Daniel 9 had predicted. 

Now when all the people were baptized, Jesus also was baptized and, 

as he was praying, the heaven was opened up and the holy spirit in 

bodily shape like a dove came down upon him, and a voice came out 

of heaven: ―You are my Son, the beloved; I have approved you.‖ 

(Luke 3:21-22, NWT) 

Luke 3:21, 22 only states that Jesus was baptized; those verses do not provide any chronological 

information. Those verses do not state that the date of the year was prophesied by Daniel. Luke 3 does 

not mention Daniel. Nowhere does any NT Scripture provide the year of Jesus‘ baptism or that it took 

place in the year predicted by Daniel. 

Awake provides no justification for the date it offers as proof of ―fulfillment‖. It asserts but does not 

prove that Jesus was baptised in 29 CE. This date is fundamental to the claims made by Awake. 

Luke chapter 3 does provide chronological information, but not for the baptism of Jesus. The 

chronological information refers to the time when John was called by God: 

In the fifteenth year of the reign of Tiberius Caesar, … God‘s 

declaration came to John the son of Zechariah in the wilderness.
14

  

According to Luke chapter 3, a lot happened from the moment that John was called by God until Jesus 

was baptised: 

 John went into ―all the country around the Jordan‖. (verse 3) 

 He gathered large crowds. (verse 7) 

 He preached many exhortations. (verses 11-14, 15 – 18) 

 Then Herod imprisoned John. (verse 20) 

 After all the people had been baptised, Jesus was also 

baptised. (verse 3:21) 

The very precise dating (at Luke 3:1, 2) is for the start of John's 

ministry, NOT Jesus' baptism. John must have carried out his ministry 

for some time BEFORE Jesus started his own ministry, if he were 

indeed a forerunner. And we know from the references in Josephus 

and Acts that John started a very large movement. There was just no 

time for this to happen if John started his ministry and Jesus started 

his [in] the same year, particularly if we note that the author of Luke 

seems to construe John as already imprisoned by the time Jesus 

                                                      
13

 Daniel 9:2-5, 17-19, 21-23 
14

 Luke 3:1, 2 
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started his ministry (cf. Luke 3:19-23, 7:18-23, compare Matthew 

11:2-6). 

Once we take into account that the author dated the births of John and 

Jesus to AD 6 (the census mentioned in Luke 2:1-2 and Acts 5:37 was 

the one that occurred in AD 6), then it is simple arithmetic to see that 

the ministry of John lasted some six years before Jesus was baptized. 

And Jesus being baptized in AD 35 fits exactly with what Luke 3:19 

and Josephus wrote about the execution of John the Baptist (which 

had to have occurred sometime between AD 34 and 36).
15
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“AWAKE!”: WHAT HISTORY REVEALS 

 

 

 

“The people were in expectation of the Messiah’s arrival” 

Citing Luke 3:15, Awake correctly states that the people were expecting the imminent arrival of the 

Messiah, who would free them from the Roman oppressors. They wondered if John was the Anointed 

One. 

Now as the people were in expectation and all were reasoning in their 

hearts about John: ―May he perhaps be the Christ?‖ (Luke 3:15, 

NWT) 

Although Awake implies that the people‘s expectation resulted from the prophecy at Daniel 9, Luke 

does not give that as the reason. Indeed, he does not provide any prophetic explanation for their 

expectation. 

The term Messiah [Anointed] identified a person who had been anointed with oil to high position, in 

particular the High Priest and the ruling Monarch. The understanding of Jews for many centuries, and 

prominent at the time of Jesus, was for the Messiah to be a rescuing fierce warrior. 

This concept of the Davidic messiah as the warrior king who would 

destroy the enemies of Israel and institute an era of unending peace 

constitutes the common core of Jewish messianism around the turn of 

the era. 

There was a dominant notion of a Davidic messiah as the king who 

would restore the kingdom of Israel, which was part of the common 

Judaism around the turn of the era.
16

 ... 

Although the claim that he [Jesus of Nazareth] is the Davidic messiah 

is ubiquitous in the New Testament, he does not fit the typical profile 

of the Davidic messiah. This messiah was, first of all, a warrior 

prince, who was to defeat the enemies of Israel.
17

 

The Hebrews never understood that the Messiah would be defeated, let alone put to death by the 

people‘s oppressors. For them, Paul‘s message of a murdered Messiah was an insurmountable cause 

for stumbling – and foolishness for the gentiles. 

                                                      
16

 John J. Collins, The Scepter and the Star (New York: Doubleday, Anchor Bible Reference Library, 1995), pp. 

68, 209. (quoted in: The Power of Parable: How Fiction by Jesus Became Fiction about Jesus, pages 114, 115, 

John Dominic Crossan, HarperOne, 2012) 
17
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Jesus, pages 114, 115, John Dominic Crossan, HarperOne, 2012) 
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We preach Christ impaled to the Jews a cause for stumbling but to the 

nations foolishness. (1 Corinthians 1:23, NWT) 

Commentary on “70 weeks” by the Early Church 
The earliest known Christian commentary on Daniel 9 appeared at the turn of the 3rd century. 

During the reign of the Emperor Septimius Severus, [emperor from 

193 to 211 CE] a certain Judas, otherwise unknown, composed a 

chronicle in the form of a commentary on Dan 9:24-27. ... Judas‘ 

chronicle marks the first attested case in which Daniel‘s apocalypse 

of 70 weeks underpinned a Christian chronicle.
18

 

The first application of Daniel 9 to Jesus Christ was made by Julius Africanus, after Judas‘ chronicle. 

Julius Africanus (ca. 160-240) claimed to find in Daniel‘s apocalyptic 

vision an unambiguous foreshadowing of Christ‘s advent.
19

 

Until then and for some time following, Daniel 9 had been interpreted eschatologically, saying that it 

pointed forwards to the events surrounding the Last Days. This 3rd century interpretation by 

Africanus thus represented a complete reversal in the interpretation of Daniel 9. 

What is most notable about Africanus‘ exposition of these verses is 

that although his chronicle was predicated on millennialist principles, 

he gives scant attention to the future eschatological dimension of the 

vision. ...  

The interpretation that Africanus prefers and to which he devotes the 

most analysis is to find the fulfillment of the passage entirely in the 

person of Christ. Even apart from chronology, the contents of 

Daniel‘s promise alone, he says, are sufficient to establish its self-

evident messianic significance.
20

 

Thus for centuries following the life and ministry of their leader Jesus Christ, the Christians made no 

application of Daniel 9 to him. Indeed, the Christians‘ interest arose after Porphyry had applied the 

prophecy to the period of Antiochus Epiphanes, and when their own apocalyptic reinterpretations had 

only produced failures that resulted in disappointments. 

The real floruit
21

 of interpretation of Daniel 9 does not occur until the 

third and fourth centuries, when eschatological fervor in the early 

Church was already waning. As a result, Eusebius and the other 

Christian historians who increasingly dominated the discussion of 

these verses tended to eschew the future promises of the vision in 

favor of a more retrospective messianic understanding. ... Daniel‘s 

vision, a classic example of the apocalyptic historical survey, 

underwent continuous adaptation and reinterpretation in Jewish and 

Christian exegesis and historiography.
22

 

Even when they applied Daniel 9 historically, they did not always apply it to Jesus Christ. 

In the third and the fourth centuries the ... resultant interpretations, too 

numerous to describe here, were so contradictory.
23

 

During the third and fourth centuries of the Christian Era, the interpretation of Daniel 9 moved from 

eschatological to historical, from matters of the future to events of the past. Instead of the prophecy 
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19
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20

 Adler, page 222 
21
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22
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providing comfort and support through its descriptions of events that lay ahead, it became interpreted 

as describing historical events that had been completed. 

It is clear from the history of Jewish and Christian interpretation of 

Daniel 9 that part of its psychological impact was in promising some 

immediate resolution of and hence emotional relief from a current 

crisis. But once it was established that the outcome of the prophecy 

was known and realized in the epochal events of the first centuries, its 

value as consolation in a current crisis was blunted. 

This change in attitude lay behind a gradual change in Christian 

exegesis from the beginning of the third century.
24

 

Awake goes outside the Christian Scriptures 

If there was even the slightest mention in the Christian Scriptures that the timing of Jesus‘ anointing 

or death fulfilled the timings set out in Daniel 9, the WTS would have made much of it. But no such 

statement appears in the Christian Scriptures, either directly or implied. Because of this thundering 

silence, Awake resorts to a 1927 book that dealt with the Jews‘ Messianic expectations throughout the 

centuries, A History of Messianic Speculation in Israel: From the First through the Seventeenth 

Centuries by Abba Hillel Silver. 

 

The complete title of Silver’s book, which is not given in Awake, 

 shows that it details several centuries of messianic speculation 

Selective quotations made 
But when Awake refers to Silver‘s book, it makes a selective quotation from page 5, selectively quotes 

words from page 7, and then once more selectively quotes from that paragraph at page 5. 

“Remarkable outburst of Messianic emotionalism” 

Awake! 
A History of Messianic Speculation in Israel 

from the First through the Seventeenth Centuries 

In his book A History of Messianic Speculation in 

Israel, Jewish scholar Abba Hillel Silver writes 

that the period before the destruction of 

Jerusalem ―witnessed a remarkable outburst of 

Messianic emotionalism.‖  

The first century, however, especially the 

generation before the destruction, witnessed a 

remarkable outburst of Messianic emotionalism. 

(Silver, page 5) 

 

Awake says Silver wrote that the period ―before the destruction of Jerusalem‖ (70 CE) witnessed this 

outburst. Silver, however, wrote that the whole of ―the first century‖ saw this outburst, but 

―especially‖ before the destruction. It was not confined to the first 70 years of the first century CE, as 

is suggested by Awake. 

                                                      
24
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Silver uses the word ―however‖ in that sentence for a reason. He was contrasting it with the statement 

in his previous paragraph where he had described the minimal interest in the subject of the Messiah 

during the prior centuries, even in apocalyptic writings. In that prior paragraph, Silver wrote: 

Prior to the first century the Messianic interest was not excessive, 

although such great historical events as the conquest of Persia by 

Alexander, the rule of the Ptolemies and the Seleucids, the 

persecutions under Antiochus, the revolt of the Maccabees, and the 

Roman aggression find their mystic-Messianic echo in the 

apocalyptic writings of the first two pre-Christian centuries.
25

 

Calculations, however, as to the exact hour of the Messiah‘s 

appearance are wanting. Mention of the Messiah is made in some of 

the books of the Apocrypha, e.g., in Enoch (2 c. B.C.E.), in the Psalms 

of Solomon (1 c. B.C.E.), and at times in a well-defined technical 

sense; but it is significant that such books as Tobit (3 B.C.E.) which, 

through Persian influence, contains a rather well-developed 

eschatology and angelology, Ben Sirach (3 c. B.C.E.) and the Wisdom 

of Solomon (1 c. B.C.E.) make no mention whatever of the Messiah. 

Even in the apocalyptic Book of Jubilees (2 c. B.C.E.) he is mentioned 

only once. (Silver, page 5) 

“Messiah was expected around the second quarter of the first century” 

Awake cites Silver to show that the Messiah was expected ―around‖ the second quarter of the first 

century‖. If those people were interpreting Daniel 9 in the same manner as Awake, it would not be 

―around‖ the second quarter, since they would know the year exactly. And when Awake cites Silver, it 

quotes only part of a sentence: 

Awake! 
A History of Messianic Speculation in Israel 

from the First through the Seventeenth Centuries 

He also notes that ―the Messiah was expected 

around the second quarter of the first 

century.‖  

The Messiah was expected around the second 

quarter of the first century CE because the 

Millennium was at hand. (Silver, page 7) 

By failing to give the complete title of Silver‘s book, Awake hides the fact that Silver describes the 

expectation of imminent appearance of the Messiah through to the seventeenth the centuries. Their 

anticipation was not confined to the ―second quarter of the first century‖ 

Awake cannot locate one scholar who can show that those people were applying Daniel 9 to identify 

the timing of the anticipated appearance of the Messiah. The scholar that Awake cites says the 

foundation of the Jews‘ expectation was their calculation that they had reached 5000 years since 

Creation. This meant they were now entering the 6th Millennium, the 1000 years of the Kingdom. 

Awake is being deceptively dishonest since the totality of its presentation is focused on Daniel and a 

supposed fulfillment in the timing of his anointing, and ultimately of his death, whereas the 

expectation of the Messiah was involved with their calculation of the date of Creation. 
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“The popular chronology of that day” 

What does Silver say produced this ―remarkable outburst‖ of Messianic interest during the first 

century?  

Awake claims that the timing of Jesus‘ baptism and anointing fulfilled the chronological predictions at 

Daniel 9. To this end, the article quotes Silver that the ―popular chronology‖ of that day had 

precipitated their anticipation. The strong implication by Awake is that Silver says the expectation was 

based on the people‘s chronological understanding of Daniel 9. However, Awake selectively quotes 

only half of the sentence from Silver.  

Awake! 
A History of Messianic Speculation in Israel 

from the First through the Seventeenth Centuries 

The anticipation of the Jews, Silver writes, was 

based on ―the popular chronology of that day.‖ 

This is to be attributed ... to the prevalent belief 

induced by the popular chronology of that day 

that the age was on the threshold of the 

Millennium. (Silver, page 5) 

Awake does not reveal what Silver wrote about the popular chronology of that day. He repeatedly 

stated that the people were driven by the belief that they were on the cusp of the new Millennium. 

Silver repeatedly says those people had calculated they were living exactly 5000 years from Creation 

and that this meant the new Millennium would in turn bring forth the Messiah. 

When Jesus came into Galilee, ―spreading the gospel of the Kingdom 

of God and saying the time is fulfilled and the kingdom of God is at 

hand,‖ he was voicing the opinion universally held that the year 5000 

in the Creation calendar, which is to usher in the sixth millennium — 

the age of the Kingdom of God — was at hand. It was this 

chronologic fact which inflamed the Messianic hope of the people 

rather than Roman persecutions. ... 

Jesus appeared in the procuratorship of Pontius Pilate (26-36 CE.). 

The first mention of the appearance of a Messiah in Josephus is in 

connection with the disturbances during the term of office of the 

procurator Cuspius Fadus (c. 44 CE.). It seems likely, therefore, that in 

the minds of the people the Millennium was to begin around the year 

30 CE. 

Be it remembered that it is not the Messiah who brings about the 

Millennium; it is the inevitable advent of the Millennium which 

carries along with it the Messiah and his appointed activities. The 

Messiah was expected around the second quarter of the first century 

CE because the Millennium was at hand. ... 

The central theme of the preachment of Jesus and of John the Baptist, 

whom Jesus hailed as the Elijah who was to announce the advent of 

the Millennium. ... Jesus‘ essential mission was apocalyptic, not 

prophetic. He was more of the mystic than the moralist. His 

impassioned concern was not to reconstruct society but to save it from 

the winnowing and retributive judgment which was imminent in the 

van of the approaching Millennium. ... The whole epic of Jesus must 

be read in the light of this millenarian chronology of his day, or it 

remains unintelligible. (Silver, pages 6-8) 
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SUMMARY AND CONCLUSIONS 

 

 

Daniel 9 does not relate to the dates of Jesus’
Christ’s ministry. It does not relate to the date
of his baptism, the length of his ministry, or
the date of his death.

The Jewish exiles were being given a further
probationary period to repent of their ways,
obey the Lord in righteousness, and anoint the
Most Holy place of the rebuilt temple.

Daniel 9 speaks of the word going forth to
rebuild. It does not speak of the date of its
rebuilding. The 7 weeks and the 62 weeks
were not continuous. The dates of 455 BCE
and 29 CE are suspect. Luke does not say in
which year Jesus was baptised.

The word to rebuild and to restore was uttered
by God, first through Jeremiah and then to
Daniel.
Luke 3:21, 22 gives the date of the start of
John’s ministry, which likely lasted a few
years before Jesus joined him.

The article in Awakemisrepresents Abba Hillel
Silver. It quotes only part of each sentence
from Hillel.
The article gives the impression that “the
chronology of the day” referred to Daniel’s
prophecy, but Silver repeatedly says the
chronology related to the belief the world was
entering a newmillennium since creation.

Leaders who demand ethical and moral
behaviour of their followers show themselves
to be morally bankrupt when they stoop to
deceptive and misleading practices.
The followers must hold these leaders to
account.

Is Awake! accurate about the Messiah’s Anointing?
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Summary: Deceptive reporting 

Awake! 
A History of Messianic Speculation in Israel 

from the First through the Seventeenth Centuries 

In his book A History of Messianic Speculation in 

Israel, Jewish scholar Abba Hillel Silver writes 

that the period before the destruction of 

Jerusalem ―witnessed a remarkable outburst of 

Messianic emotionalism.‖  

The first century, however, especially the 

generation before the destruction, witnessed a 

remarkable outburst of Messianic emotionalism. 

(Silver, page 5) 

 

He also notes that ―the Messiah was expected 

around the second quarter of the first 

century.‖  

The Messiah was expected around the second 

quarter of the first century CE because the 

Millennium was at hand. (Silver, page 7) 

The anticipation of the Jews, Silver writes, was 

based on ―the popular chronology of that day.‖ 

This is to be attributed ... to the prevalent belief 

induced by the popular chronology of that day 

that the age was on the threshold of the 

Millennium. (Silver, page 5) 

Is it acceptable to lie and to deceive? Is it acceptable to misrepresent and to misquote? 

A word of caution. All evidence must be used honestly. Do not take a 

quotation out of context. Make certain that what you say is exactly 

what the authority you are quoting had in mind to say. Be specific in 

your references. (Theocratic Ministry School Guidebook, page 155, 

Watchtower Bible and Tract Society) 

Accuracy of statement. Jehovah's Witnesses are an organization of 

truth. We should want to speak the truth and be absolutely accurate in 

every detail at all times. This should be so not only as regards 

doctrine, but also in our quotations, what we say about others or how 

we represent them, also in matters involving scientific data or news 

events," (Theocratic Ministry School Guidebook, page 110, 

Watchtower Bible and Tract Society) 

Be very careful to be accurate in all statements you make. Use 

evidence honestly. In quotations, do not twist the meaning of a writer 

or speaker or use only partial quotations to give a different thought 

than the person intended. (Qualified to be Ministers, page 199, 

Watchtower Bible and Tract Society) 

In an uncomfortable situation, we might be tempted to mention only 

selected details, editing them to color the facts. Hence, what we say 

might technically be true yet give a totally different impression. 

While this may not be flagrant lying, such as is common in the world 

today, is it really ‗speaking truth each one with his neighbor‘ or 

brother? (Ephesians 4:15, 25; 1 Timothy 4:1, 2) When a Christian 

phrases things in such a way that he inwardly knows is leading 

brothers to a wrong conclusion, to believe something that is really not 

true, not accurate, how do you think God feels? (Live With Jehovah’s 

Day in Mind page 115, Watchtower Bible and Tract Society) 

 

 

http://www.watchman.org/cat95.htm#Watchtower
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EXCERPTS FROM SILVER’S BOOK 
The article in ―Awake!‖ cites as authoritative A History of Messianic Speculation in Israel from the 

First through the Seventeenth Centuries, by Abba Hillel Silver. The following provides relevant 

passages from that 1927 book. 

Much has been discovered and made available since the book was published in 1927. While this 

material, such as the Dead Sea Scrolls, could cause amendments to Silver‘s book, this is not the issue 

at hand. The matter resolves around accurate and truthful reporting. The previous pages have shown 

that in every citation from Silver‘s book, the Watchtower Society (WTS) selectively quoted parts of 

sentences. 

The following citations from Silver‘s book reveal what Awake decided to hide from its faithful 

readers. Awake wanted to make his statements support their view on Daniel 9 and its supposed 

fulfillment in the timing of Jesus‘ baptism. According to Silver‘s view, the Jews‘ heightened 

Messianic expectations extended far later than the first century CE, initially driven by their 

chronology which saw the first century as marking the start of the fifth millennium. Silver assigns 

interest in Daniel‘s prophecies, including the ―70 weeks‖ prophecy, to the 16th century CE. 

 

 

MESSIANIC CALCULATION 
A History of Messianic Speculation in Israel 

from the First through the Seventeenth Centuries, 

Abba Hillel Silver, The Macmillan Company, 1927 

(selections from pages 3 through 27; 116-124; 243, 244, 253) 

Available at: http://www.scribd.com/Abegael88/d/89480223-Abba-Hillel-Silver-A-History-of-

Messianic-Speculation-in-Israel  

Chapter I: The Talmudic Period 

A. Before 70 C. E. 
The pathetic eagerness to read the riddle of Redemption and to discover the exact hour of the 

Messiah‘s advent was shared in common by Jews in Palestine and throughout the Diaspora, and 

continuously from the time of the loss of their national independence. In spite of rabbinic injunction 

and the admonitions of the more discerning among them, the quest proceeded with varying intensity 

clear down the ages. ... 

The critical events in the history of the world which affected Jewish life invariably stimulated interest 

in such speculation. ... 

That successive calculations proved false and seemingly certain forecasts never materialized did not at 

all discourage renewed essays in the field. The forecasts were, of course, doomed to non-fulfillment, 

and the people in consequence suffered from disillusionments commensurate with the ardor of their 

expectations. ...  

These calculators sought, and apparently found, support in the Bible. The Bible seemed to offer 

precedent and warrant for such an occupation. The Book of Daniel ... seemingly gave a clue to its 

solution. There were many other Biblical passages which seemed to point to the Messiah, and which, 

if properly interpreted, could be made to yield up the secret of his coming. All the ingenuity of 

rabbinic method in hermeneutics and homiletics was therefore brought into play, and words, phrases 

and letters, vowels, accents and tropes, and all the mystic science of letter and numeral were 

marshaled into service. 

Prior to the first century the Messianic interest was not excessive. ... Calculations ... as to the exact 

hour of the Messiah‘s appearance are wanting. ...  

http://www.scribd.com/Abegael88/d/89480223-Abba-Hillel-Silver-A-History-of-Messianic-Speculation-in-Israel
http://www.scribd.com/Abegael88/d/89480223-Abba-Hillel-Silver-A-History-of-Messianic-Speculation-in-Israel
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The first century, however, especially the generation before the destruction, witnessed a remarkable 

outburst of Messianic emotionalism. This is to be attributed ... to the prevalent belief induced by the 

popular chronology of that day that the age was on the threshold of the Millennium. 

In the procuratorship of Cuspius Fadus (44 c. C.E.) the false prophet Theudas appeared, ―and many 

were deluded by his words. ... The Messianic hope, of course, always implied the overthrow of the 

Roman power in Palestine. 

The movement gained headway under the procurator-ship of Felix (52 – 60 CE.). Numerous outbreaks 

are reported. ...  

When Jesus came into Galilee, ―spreading the gospel of the Kingdom of God and saying the time is 

fulfilled and the kingdom of God is at hand,‖ he was voicing the opinion universally held that the year 

5000 in the Creation calendar, which is to usher in the sixth millennium — the age of the Kingdom of 

God — was at hand. It was this chronologic fact which inflamed the Messianic hope of the people 

rather than Roman persecutions. ... 

The first mention of the appearance of a Messiah in Josephus is in connection with the disturbances 

during the term of office of the procurator Cuspius Fadus (c. 44 CE.). It seems likely, therefore, that in 

the minds of the people the Millennium was to begin around the year 30 CE. ... 

It is not the Messiah who brings about the Millennium; it is the inevitable advent of the Millennium 

which carries along with it the Messiah and his appointed activities. The Messiah was expected 

around the second quarter of the first century CE., because the Millennium was at hand. Prior to that 

time he was not expected, because according to the chronology of the day the Millennium was still 

considerably removed. 

The central theme of the preachment of Jesus and of John the Baptist, whom Jesus hailed as the Elijah 

who was to announce the advent of the Millennium, as well as of the disciples of Jesus, was 

repentance. The day of repentance will precede the actual Millennium. ...  

Jesus‘ essential mission was apocalyptic, not prophetic. He was more of the mystic than the moralist. 

His impassioned concern was not to reconstruct society but to save it from the winnowing and 

retributive judgment which was imminent in the van of the approaching Millennium. He sought to 

save men from the birth-throes of the Messianic times. ... The whole epic of Jesus must be read in the 

light of this millenarian chronology of his day, or it remains unintelligible. 

Passionately did Jesus strive to convey this message of the impending crisis to the people. Ardently he 

strove to warn them of the approaching catastrophe. He was profoundly perturbed and impatient 

because the people did not seem to realize it: ... ―Verily I say unto you, there are some of them that 

stand here, who shall in no wise taste of death till they see the Son of Man coming in his kingdom.‖ 

The crash and doom of the world was at hand and therefore there was no longer time for the ordinary 

pursuits of life, for its commonplace commerce and traffic, for concerns about food, raiment, and 

shelter: ―Be not therefore anxious, saying, What shall we eat? or, What shall we drink, or, 

Wherewithal shall we be clothed?‖ The end is approaching! The unquenchable fires of Judgment are 

upon us! Therefore, ―Seek ye first His kingdom and His righteousness.‖ ... 

Similarly was Jesus‘ attitude toward the government determined by his apocalyptic premises. ... The 

Millennium was near and Rome would be crushed by a power greater than that of man. ...  

The thought of the approaching end dominates almost all the writings of the New Testament. Paul was 

as much convinced of the imminence of the new order as Jesus. So were those to whom Paul 

addressed himself. ...  

If [Jesus] believed himself to be the Messiah, he clearly did not make this the essential part of his 

proclamation. Paul, however, was certain that Jesus was the Messiah. ... 

B.   70 C. E.—175 C. E. 
The century following the destruction ... witnessed not only a remarkable spread of the Messiah idea 

among the people, but also many definite speculations as to the time of his advent. ... 
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Ben Zakkai, who died about a decade after the destruction of the Temple, expected the Messiah, then, 

in the immediate future (c. 80 C.E.). ... 

Rabbis and laymen of the first and the early half of the second centuries generally believed that they 

were living at the close of the fifth millennium — the last millennium before the thousand years of 

peace which were to close this mundane cycle. ... 

The Messianic hopes were rife in Israel at this time ... because their chronology led them to believe 

that they were on the threshold of the Millennium. ... They were very near the year 5000! 

The Rabbis generally believed on the basis of the Biblical Creation week, that ―The world will last 

6,000 years and will be in chaos 1,000 years.‖ The thousand years prior to the destruction of the world 

(5000-6000) would be the years of consummation and universal blessedness. ... 

The Rabbis immediately following the destruction, believing themselves to be in the final cycle of the 

fifth millennium, thought that the ―days of the Messiah‖ would last 40, 60 or 70 years, and expected 

the Messiah to come during the second century; to be more exact, within the first half of the second 

century; for it is very likely that the destruction of the Temple was soon regarded by them as the 

beginning of this Messianic age — the terminus a quo. ... 

St. Augustine preserves the tradition that Jesus was born in the year 5000 A.M. ... The church fathers 

and later Christian writers accused the Rabbis of deliberately falsifying the Creation calendar in order 

to deny the Messiahship of Jesus. 

The Rabbis of the latter half of the first and those of the early half of the second centuries actually 

believed that the redemption from the yoke of Rome and the restoration of the people to political 

independence would take place in the proximate future. ... 

C. 175 C.E.—500 C.E. 
Following the frustration of the Messianic hope in the second century, the next Messianic date seems 

to have been generally, though not exclusively, placed about four hundred years after the destruction, 

somewhere in the fifth century. ... 

As the fifth century approached the Messianic expectation became vivid and intense. That century 

witnessed the final scenes in the decline and fall of Rome, mistress of the world for six hundred years. 

It was a distraught and turbulent century, seething with unrest. ...  

THE SIXTEENTH CENTURY 

The calculators 

1. The outstanding Messianic writer of this period whose works had a far-reaching influence on the 

Messianic movements of the 16 c is Isaac Abarbanel (1447-1508). ...  

Abarbanel regarded the belief in the coming of theMessiah as an indispensable dogma of the Jewish 

faith.‖ ... 

―A time‖ is the period of the duration of the first Temple, which is 410 years. Three and a half times 

(time and times a half a time) are 1435 years. Add this to the year 68 C.E., the year of the destruction, 

and you get the year 1503 C.E. as the Messianic year. ... 

The 2,300 evenings and mornings, which are the duration of the Exile, are 2,300 years. They are to be 

counted from the division of the kingdom which took place in the year 2965 A.M. Add these two 

figures and you have 5265 A.M., or 1504 C.E., or approximately 1503 C.E. ... 

―The 70 weeks‖ (verse 24) means 70 times 7, which is 490 years. This is the time between the 

destruction of the first and the second Temples. ... ―Seven weeks‖ (verse 25) means 7 times 7, which 

is 49 years. Forty-nine years after the destruction of the first Temple, Cyrus granted the Jews 

permission to rebuild it. ―The three-score and two weeks‖ is equal to 62 times 7, which is 434 years. 

This is the period from Darius to the second destruction. The ―week‖ mentioned in verse 27 refers to 

the 7 years during which the Emperor Vespasian offered peace to Jerusalem. The three figures, then, 
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49 plus 434 plus 7, equal 490 years. The half week mentioned in verse 27, during which he shall 

cause the sacrifice and the burnt offering to cease, is included in the week. ... 

 [Abarbanel‘s] conclusions are summarized as follows: There are six Messianic dates found in Daniel. 

1. ―Until a time and times and half a time‖ (7 v. 25) =1435 years; 1435 years after the destruction 

= 1503 C.E., the end of the Roman dominion over Israel will take place. 

2. ―Unto 2300 evening and mornings‖ (8.14), 2300 years after the division of the kingdom under 

Rehoboam, which took place in 2964 A.M., or, in other words, in the year c. 1501 C.E. the 

Messiah is to be expected. 

3. ―Seventy weeks are decreed‖ (9.24) = 490 years, the number of years between the first and 

second Temple. 

4. ―It shall be for a time, times and a half‖ (12, v. 7) = the same as 1. 

5. ―There shall be 1290 days‖ (12. v. 11) = 1290 years plus 100 years (Gematria) = 1390 years 

after the destruction, i.e. 1458 C.E., minus 4 which equals c. 1453 C.E., the year of the fall of 

Constantinople — the beginning of the end. 

6. ―To the 1335 days‖ (12 v. 12) = 1335+100 = 1435 years, after destruction — the final end. ... 

Abarbanel endeavors to adduce corroborations for his calculations from astrology. The conjunction of 

Saturn and Jupiter is especially significant for world affairs. It is the most potent when it occurs in 

Pisces and has a special significance for Israel.  

THE FIVE METHODS 
Messianic calculators may be said to have employed five methods in their technique. 

A. The book of Daniel 

The most common and the earliest was to decipher the specific dates given in the Book of Daniel. As 

early as the first century, men were already engaged in this work. The Book of Daniel gives at least 

six Messianic dates:
 
(1) time, times and half a time, (2) 2300, (3) 70 weeks (also 7 weeks, 62 weeks 

and 1 week), (4) season, seasons and half a season, (5) 1290 days, (6) 1335 days. ...  

B. Other biblical tests 

A second method was to determine from Scriptural passages (other than those of Daniel), phrases or 

words, especially those alluding to the future and redolent of promise, the length of the Messianic age, 

and to fix upon a certain important moment in the history of the people as the starting point from 

which to reckon this age. Many such termini quo were fixed upon by the calculators through the ages. 

C. Other exiles 

The third method was to turn to the earlier exiles, the Egyptian and the Babylonian, and from their 

duration and attendant circumstances learn the secret of the third exile. ...  

D. Gematria 

One of the most fruitful methods employed by Jewish adventists in their calculations was Gematria 

(the interpretation of a word according to the numerical value of its letters), and its related pseudo-

sciences, Notarikon (taking each letter of a word as the initial of some other word=acrostics), Ziruf 

or Hiluf (the interpretation of a word by transposing its letters=anagram), and Temurah (substituting 

one letter for another). Gematria was a never-failing medium and its scope was limited only by the 

ingenuity of the speculator. ... 

E. Astrology 

Astrology was another means of Messianic calculation. It, too, was well grounded in Jewish tradition. 


